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FOREWORD

The four thousand hymns in Tamil (mrsomuSy et 1SyukED) sung
by the Azhwars (saints immersed in the Divine) from the South of

India have been a treasure house of gems, which shed light on the
philosophic tenets of the Vedas and the Upanishads elusive even to
the most learned. Swami Desikan, the great acharya and a renowned
scholar of the 13* century A.D, had the following verse in Sri
Guruparamparaa Saaram about the garlands of hymns woven by the
Azhwars:

eumienserf Lsssm CLwmnpeum) e
OLIT(hBEVOHE @XkCHFs all () fEHer
SMWEGSNCEFSTET BD LITERT BN G560
agnemLyglieumg. uflenFauis Cand
SOELKLIGNDSVEVMLD oenpeiilemEis aumeTCouGso s il
wEienswyCanes geidleugset wWELDHS LIT(kED
e Sl orencvset BmMd OFefiu Coungdls
egeaflung wenphlooriser ageflflarCorGio

They in fact inspired Sri Ramanuja to propound the Visishta Advaita
philosophy in later years. The advent of the Azhwars has been referred
to in the Srimad Bhagavata Puraanam (Sk XI-5- 39-40). The Azhwars
all hailed from the region in Tamil Nadu adjoining the rivers Cauveri,
Paalar and Tamrabarani. They were all from different walks of life;
different social strata, but not all contemporaries. Yet they were
amazingly unified in their vibrant divine experiences and their philosophic
views. The causal principle underlying all existence for them was not
animpersonal reality but the most Auspicious Person, Sriman Narayana
with all the glorious attributes, the most important attribute being His
compassion, represented by “Sri”, the divine mother Mahalakshmi,
ever resident in His heart. They directly experienced the Divine in the
totality of the creation and their love of the Divine flowed in the form
of beautiful poetry, enriching the path of devotion or Bhakti. Their



works convey the “Sareera-Sareeree-Bhava” implying that the physical
world is the body of the Lord and the Lord represents the life and soul
of the physical world. The unconditional compassion (“nirhetuka
kripa”) the Lord has for His creation, is the means to overcome all
bondage resulting from one’s actions. For them, the Lord was not
only the way or the means but also the goal.

The first three of these great sages, namely Sri Poikai Muni, Sri Bhutat
Azhwar and Sri Pey Azhwar, were called the Mudhal Azhwars for
they were the pioneers. They were contemporaries. Sri Thirumazhisai
Piran, the fourth in the list, also must have lived around the same time
- as the Mudhal Azhwars, since there is good internal evidence from
the works of the Azhwars for this. The Mudhal Azhwars were from
the vicinity of the modern city Chennai. The author has referred to the
story of the origin of the Naalayira Divya Prabhandam in the coming
together of the Mudhal Azhwars in Thirukkovaloor, one dark stormy
night in a small corridor at the threshold of a house, and how the
presiding deity from Thirukkovaloor temple, Lord Trivikrama, along
with Srt Mahalakshmi, eager to mingle with His devotees, appeared
amongst them although not revealing His presence. However, the
Azhwars felt this indirectly as a sense of pressure in that small space.
This led to the spontaneous outpouring of the three sweet and fragrant
garlands of verses, each containing one hundred pasurams in the
“andadhi” style, each following the other, beginning with Sri Poikai
Muni, his poetic arclight beaming on the invisible Lord, in a resplendant
cosmic vision then and there. This story is referred to in Sri Poikai
Azhwar’s Mudal Thiruvandadhi:

By SmuosEhn Keipmuned .. SmojLECsTesd
BenL s fiCw Lme) ulles] (86)
Irandaam Thiruvandadhi is the work of Sri Bhutat Azhwar. Itis a

master piece of Tamil poetry; a beautiful garland of one hundred verses.
While Sri Poikai Azhwar glorified the cosmic aspects of the Lord by
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starting with “eoend gaeflun”, Sri Bhutat Azhwar starts with
“SerCL Gaefun”, lighting a lamp with devotion as the base, love as
the oil, the sweet mind as the wick and the knowing Self as the shining
flame offering all of them to the Lord. Sri Bhutat Azhwar had the
special grace of the Lord from the early days of his life for he refers to
the divine vision even as he was “in-utero”,

SH&GCHTLIpWeT Sh_55 nSST1pCHe Ham1GLsw

- SmECaHTIg Owheng Shpw (87)

“HRENBEIS3 B snjeusionetl Ldenwrd @ HeS”
“Fire of knowledge burns all actions into ashes” says Sri Krishna in
the Geetha (4-37).

While knowledge is essential for liberation, true spiritual knowledge
leads naturally to superior devotion (“Bhakti”) which is intense love
of the Divine. Perfect &gpmi) often at the end becomes a superior
L. For instance, Sri Aadi Sankara, a great gepn i) also has done
several works of pure devotion such as “Bhaja Govindam”, *“Sri
Ranganathashtakam” and others. This was true of all the Azhwars for
their bhakti was based on true and clear spiritual knowledge. Sri Bhutat
Azhwar exemplifies this quite clearly. Perhaps for this reason, Sri Bhuta
Piran, although second in the list of the twelve Azhwars, is actually
mentioned first in a single benedictory verse commonly recited:

LigID enJUdE ANGSTADENL- LL_L BTS

e Lisgleromy- @soCuos-Cuimardleunams

L& SIS FICT a1-Lpste-wg ey Worms
o LymEiGe Bk LigemCgsrenid] Blswid

The Azhwar points to the grace of the Lord as the underlying cause of
the entire spiritual process.

Simer Lfbs ABens MpwmjBosd meusg) .
ounmet asfibg sretiGnm alturg- Bmearilbg
CrnafiGares Crpnsdl Blener EEHET IG5 EPaRTSHO60ID
&5 ECen et 67T ememyD HERICHTT B G- (59)
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While emphasizing the easy accessibility of the Lord, he points out
that no one can fully comprehend this aspect of the Lord.

By Guossl ajb(bm@s\) et oT\9.60MLI
wrGyngeusosony MBI Sl. (5)

The Azhwar’s devotion to the Lord is a complete offering of “Self”
with total involvement,

LietllECger HymG0af MURISI0ND ST
el Cpepied CaauipBined Seotuamul- gmﬂ;r,eﬁm
UAECHSH asiemaTl LSS LTSS HEGCS
B Beasd anwiilz (65)

and in his own word the love he has for the Lord is too overflowing
for him to bear,

~----6T 66T (DEVT
SIGTTELEST D6V (LINERIEHLL GUETTL] (100)

The Azhwar practices and recommends immensely
Naamasankeerthana namely reciting the glorious names of the Lord
including the “Sahasranama”,

abu.:,lj,gmquum Sufimd CLy SbSm(LeulkSeum
UM S06VT GlieTeneusgnd---- (73)

In several verses (2,6,14,20,38,39,44,51,57,64,66,72,73,77,92), he
makes reference to the Lord’s name. Similar to Sri Thirumazhisai Piran,
he also concludes that the Lord’s name is the ultimate meaning of ail
the Vedas and the Upanishads.
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& bt am@a?@m.m ﬂﬁm@m- o & gies CLIy
gHH0 SHpwdhiler eempaer----

---------- o Seuesr GLiT

aFmOIats SHHl H(HS5E (39)

Sri Bheeshma recommends recitation of the Sahasranaama of the Lord
as the best Dharma to Yudhistira. Sri Bhudat Azhwar considers this
as a penance.

2 M) FRISETILITILI [H6H OV60 (€h G ----
S Lerfib et CLIT FeneEh GISDLALITE G
Fng gl weonHged Heubd. (77)

Sri “Poodattazhwar”, or Bhuta Yogi as he was known, was born in
Thirukkadal Mallai near modern Mahabalipuram. It was a great harbour
city at the time of the great Pallava kings. They had left a rich legacy
behind them in the form of the most beautiful sculptures, the relics of
which stand even today on the sea shores in Mahabatipuram. Many
of the kings in their dynasty were great bhaktas themselves, and 1t
would seem entirely possible that the exemplary Azhwar’s bhakti might
have been the stimulus for this.

In order to fully appreciate Azhwars’ works, one will have to read
them with the aid of one of the authoritative commentary of the great
Acharyas. However, these original commentaries are in the old
“manipravaala” style with Tamil admixed with Sanskrit. In addition,
the words used will often be unfamiliar even to the ardent modern day
students. Sri Bhutat Azhwar’s Irandaam Thiruvandadhi is actually set
in beautiful and rich literary Tamil (‘@& m5W0hp’). Thus it will be quite
hard for most of us who are not proficient in literary Tamil. Therefore,
there is a need for free translations which are based on the authoritative
interpretations of the commentators like Sri Periya Vaachaan Pillai.
The current free translation of the Irandaam Thiruvandadhi by Sri
Rajagopalan is therefore a very welcome addition which will be greatty
appreciated by everyone interested in the Azhwars’ works. The
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translation is clear and succinct with a fine style of presentation. This
follows splendidly his previous elegant book in which he had rendered
a similar translation of Mudhal Thiruvandadhi.

May the grace of the Azhwars and the Lord Sri Ranganatha
(“O\Beren TS OB HenS as lovingly referred to by Sri Bhuta Piran)
always shine on my brother Sri Rajagopalan and encourage him to
continue in similar endeavours.

N. Ranganathan.
32, Cobblestone Dr
Willowdale, Ontario
Canada.M2J2X7.
May 21, 2001.



PREFACE

Bhutat Azhwar’ s Iranda‘m Thiruvandhadhi forms part of the
‘Iyarpa® portion of the ‘Na‘la‘yira Divya Prabandham’, the
collective works of the Azhwars of South India. The Azhwars
probably lived between the fifth and eighth century A.D. in and around
the regions served by rivers like Palar,Cauveri, Vaigai,and Tamrabarani.
Drawn from different social backgrounds, they were mystic saints
who through their inspired songs first propounded the Sri Vaishnava
faith and Visishta‘dvaita‘ philosophy. The Divya Prabandham
numbering in all four thousand hymns in Tamil has been termed the
Tamil Veda, due to their rich philosophic content and thought harmony
with Vedas and Upanishads.By their ecstatic poetry,these saints laid
the foundations for the spread of the bhakthi movement in the
South,and the enunciation of the Visishta‘dvaita’ philosophy by Sri
Ramanuja who came later. Affirming the status of Narayana as the
Supreme Being, (Parama-purusha) as authenticated in the Sruti
declarations,they sang of Narayana both as immanent in the universe
and transcendent and beyond it. They sang of Him in His diverse
‘praka‘ra’s’ or modes, as ‘Parava‘sudeva” in Vaikuntam,in ‘Vyuha’
form in ‘Kshira’bdhi’, in His various ‘Vibhava‘ta‘ra‘s as Rama,
Krishna etc.,as ‘Antarya’mi’ in the hearts of all beings, and in ‘Arca®
form in the temples erected for Him. To them, God was as real and
transcendent in the ‘arca’ form as He is real and immanent in
Vaikuntam.Thus all the five forms represent the one and only Supreme
Being.In short,they experienced and articulated their experiences of
the Lord in all His glory,both in ‘nitya vibhuti’ in the transcendent
form,and in ‘lila’ vibhuti’ in the material universe.To them, God was
not a mere abstraction or intellectual perception, but a living
presence.He lived in them, and they lived in Him,or as one of the
Azhwars beautifully phrased it, ‘a6 %~ &6smes O\L6t apyer

s6USHCHM eTe e o avefledt LCLei”.
Poigai Azhwar,Bhutat Azhwar and Pei Azhwar were the earliest of
the Azhwar galaxy numbering in all twelve, and are referred to as
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‘Mudhal Azhwars’. They were born on successive days in the same
year and month, Poigai Piran the eldest of the three at
Kancheepuram,Bhutat Azhwar the middle one at “Thirukkadalmallai’
now known as Mahabalipuram, and Pei Azhwar the last at Mylapore
in Madras. They came together for the first time in a place called
Thirukkovalur, in the front passage of a house commonly known in
Tamil homes as ‘Gqfl’ one stormy night, while taking shelter from the
pelting rain. As they were standing in the narrow passage, there being
only that much room for them to stand, sharing their experiences of
the deities in various temples they had visited, they felt a strange pressure
in the darkness,as if there was a fourth person beside them. There
indeed was a fourth person amidst them in that damp, dark passage
eager to share the company of the three exalted souls,and listen to
their conversation. By virtue of their superconscious vision, the Azhwars
intuitively understood the true identity of the fourth person as Sriman
Narayana. In the ecstasy of their discovery,and being realised beings,
each of them described the effect of that electrifying experience uniquely
as he felt it. Poigai Azhwar conjured up a grand mental vision of the
divine as the Supreme Master of the phenomenal universe by virtue of
His ‘ubhaya-vibhuti’ in his ‘nidhi-dya‘sana” or ‘para-bhakthi’
state Expressing this in poetic diction, he portrayed the world of matter
as a lamp, the seven seas as the ghee, and the bright sun as the flame,
all this being the manifest form of the Lord sporting the sparkling
Sudarsana’. The second sage Bhutat Azhwar looked within his heart
true to the Upanishadic script that the heart is to be understood as the
principal shrine of the Supreme Being in the whole universe (‘hrudayam
tatvija‘neeya’t visvasya‘yatanam mahat’- Narayana-Suktham). His
‘parajna‘na’ or spiritual arclight beaming on the effulgent divine
presence within, moved him to visualise love as the lamp, his deep
yearning as the butteroil, and the mind pining away in divine bliss as
the flame. The youngest of them Pei Azhwar actualised that experience,
(ma‘nasa sa’ksha‘tka‘ra’) and exulted in the direct vision of Sriman
Narayana in the company of His Divine Consort Sti, climbing the very
summit of bhakthi, (parama-bhakthi). The Brahman of the Upanishads
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had revealed Itself to them, and by their hymns, they restated the
truths of the Sruti in the language of the land,viz. Tamil. The Divya
Prabandham,which is generally believed to be an exposition of the
three Vaishnava mantras-ashta‘kshari,dvaya’ ,and carama sloka was
thus born. After describing the cosmic form of the Parama-purusha
the Sruti also explores the supersubtle Antarya‘mi state and speaks of
its seat as the lotus blossom of the heart situated like a citadel in the
centre of a city,tiny,crystal pure,with a canopy even tinier, which is
free from any kind of sorrow. The reality within that shrine is the object
of all spiritual quest. (Mahanarayana Upanishad- Daharavidya“).Hence
it is that the Azhwar who followed the Mudhal Azhwars
viz.Thirumazhisai Piran glorified that Paramapurusha as ‘SiLgesr
T o HEWeTT 6T IbFLIHew onSevss BYDLIZGID @(HLLIGH £k (1 1gHD
FeiOBEate — ( H(Heehs-oimHss0-65).

Sri Bhutat Azhwar’s Iranda“‘m Thiruvandhadhi is a garland of mellifluous
pasurams surcharged with great spiritual fervour,and soaked in bliss
divine,affirming the ‘parathvam’ of Sriman Narayana, and extolling
the concept of ‘Antarya‘mi Brahman’ as an avata‘ra also.In Azhwar’s
perception,the heart of a devotee of Narayana is an abode as much
as Vaikunta is,and in fact so dear to the Lord that it becomes the His
most favourite abode relegating the ‘divya-desa‘s’ to the secondary
rung in His preference scale. Hence the supplication of the Azhwar to
the Lord, not to abandon the divys-desa‘s.” eeusiterr S SlemmiCamuiled
m&sﬁl&.&s\x&@’ (54). As in the case of the rest of the Azhwars, the
‘vibhavavata’ra‘s’ figure prominently in Bhutat Azhwar’s prabandham,
and among them Sri Vamanavata‘ra’ for the evident reason of the
‘rakshkatva’ or protective instinct so conspicuously displayed, and
Sri Krishnavata‘ra’ for the quality of ‘soulabhya *”.Among ‘divya-
desa‘s’ Tirumalai and the Lord that abides there, are mentioned in
eleven pasurams.The Azhwar calls it the gift of the Lord to celestial
beings like Brahma,Siva etc.who hasten there everyday vying with
one another for the Lord’s worship. The Azhwar scales the very heights
of graphic imagery in poriraying the ecology and ambience of the hills
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at Tiruvenkatam,such as the one depicted by him in one pasuram,where
the primates living in the hill rise at dawn, dip in cool flower-laden
ponds,and gather freshly blossomed flowers to offer to Lord Srinivasa,
the Jewel of Tiruvenkatam, in worshipful prayer, driving home the point
that even animals which habit the hills of Tirumalai,are endowed with
intelligence and spiritual fervour to set out to worship the Lord there.
Other divya-desa‘s like Thiruvarangam, Thirumal-irunjolai,
Tirukkottiyur etc. are also addressed with great feeling by the Azhwar.
The Azhwar affirms the profound truth that the Lord Who is the
quintessence of the Vedas, and our only sure-fire passport to liberation
from the bondage of samsa‘ra’ is forever with us in the inner shrine of
our hearts,and exhorts us to look within,and hold steadfast to the
practice of meditating on His names and glory. Azhwar advises us to
take to the sacred Feet of the Lord even when all our faculties are in
tact,(Slest D60 MBSO CEFFMON .....(P 6 (DO URHIE S
YweldlCen-91),and meditate on His names, assuring us that the
Lord’s names are a safety-net and insurance of protection even in this
life, ( Smd Geuem(yd HMoCLo HM_(hid Sip & —92). He recalls in deep
gratitude how he had awakened to the drawing powers of the Lord’s
sacred Feet, when he was a mere foetus and folded his hands in prayer
in the mother’s womb-(&(h&Gam iguier kg e50STLEHeT
SeiGLear-87). Deeply immersed in a state of ‘sa‘dhya bhakthi’ thus,
Bhutat Azhwar’s whole being is engulfed in the effulgence of that
beatific state, where only the substratum of love remains, love for the
Supreme Being that overflows like the current of a river in spate which
has breached its banks.

This book just like the earlier one on ‘Sri Poigai Azhwar’s Mudhal
Thiruvandhadhi’ is a humble attempt of the author to reach out the
message of the Azhwars to a larger section of the reading public,
especially those not sufficiently well-versed in Tamil language, butkeen
on gaining a knowledge of the philosophical poetry of the Azhwars.
The pages that follow contain a free translation of ‘Iranda‘m
Thiruvandha“dhi’,and explanatory and anecdotal notes based on the
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salient aspects of the commentary of Sri Peravacha’n Pillai the famous
‘vya‘kya’nakarta’ ‘who lived between 1167 and 1262 A.D.,(the one
and only one of his kind who has the distinction of writing a commentary
in maniprava‘la’ on all the four thousand pasurams) as recapitulated
by Sri Krishnaswami Aiangar, Editor ‘Vaishnava Sudarsanam’.

I wish to dedicate this work to the memory of my eldest brother Sri
N.Gopalakrishnan, ( Formerly Chief Financial Controller, Neyveli
Lignite Corporation) who was the guiding light of our family , and
exemplified in his life, like a true Sri Vaishnava that he was,immense
faith in the Lord, a palpable simplicity and humility of
spirit,compassionate nature,and deep attachment to, and veneration
for,our spiritual tradition and guru parampara. What little I have
accomplished in life has been entirely due to Sriman Narayana'’s grace
actng through his doting care and guidance.

I am grateful to my younger brother Dr.N.Ranganathan Toronto,
Canada, for his kind Foreword. I also place on record my gratitude
to Tirumala Tirupati Devasthanams for their generous financial
assiastance enabling the publication of this work. Finally, I am deeply
grateful to Sarvasri B.G. Kukillaya, P.S. Vasu and their dedicated band
of staff at Universal Print Systems for all their help in the design of the
cover and complexion of the book and preparation of the inputs.

16 th January, 2002. N. Rajagopalan.
Besantnagar, Chennai-600090.

XV



wfCs yrorgRmuU Hio:
Syany FlpaupsGer &y

usssnpar Aweaflu QyesrpSlwmep sns.
gefhuer - Invocation ( Single Invocatory Verse )

gei Upell F7 efleope £lCar aflai ar(p sr
Sk Cu gasfl weflg snles -- pefyEYPCEY
FHHHT WHGSaeT CFmLY SO0 WL
LSS ST] OILiITet erEl Sp6.

I worshipped the glorious and hallowed feet of Bhutat Azhwar
who produced, for our sake, the sweet nectar of mellifluous
poetry, beginning 'Anbe thagali', and was born in the famous
'"Thirukkadal Mallai' blessed with a profusion of pearls - so
my cycle of birth and rebirth may cease.

This 'thanian’ was composed by Sri Thirukkurugai Piran Pillai, a
disciple of Sri Ramanuja.The greatness of the Azhwar's beautiful feet
is that seeking refuge in them will surely cut through the vicious circle
of 'samsa'ra’. |

The 'thanian’ then describes the benevolence bestowed on us by this
Azhwar, in gifting us the precious and priceless garland of verses
beginning 'Anbe thagali '. The Azhwar himself refers to his work as
' eerer S’ ( 1)and 'mesron®%y ' (74). In the end, the invocation
speaks about the hoary fame of the Azhwar's birth place ' &L60
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06o%v ', It is referred to as 'mesrisup@ai". It is richly endowed with
fame first because of the presence of the presiding deity of the shrine
there, who bears the appellation 'gevawes & gienmls 1L moner 'the
Lord Who is reclining on the ground ', and second the Azhwar's
association with the place. It is also 'FsSan] (S guhser Ca(Hid
FL_600s0%v'that is a cornucopia of cool pearls and other precious
gems, washed ashore by the waves of the ocean. As another Azhwar
Sri Thirumangai Mannan describes it, it is '&%Kg, SEKS SHLEI SO
sLsowsoower Si_pem’ (Ouflu gkmewmf -- 3.5.8.). The pearls
also refer to the galaxy of devotees of the Lord who are of inestimable
value like pearls and diamonds. Refer to Swami Nammazhwar's
phrase 'Sleneailld aisw aFqoomoaflser Cam FHHEEHms
(S meumis 6womfl - 5.8.9). Later in the work, Bhutat Azhwar takes
great pride in calling it 'SwmeT (Y wmoed%ev',(70). Swami
Nammazhwar hails the greatness of such devotees as Bhuta Piran in
his work. 'sLmI&Le LT afluOLIHLIST S GIenL LIS,
(Fmeumss 6womf) 5-2-4 ). Again, ' LTpHSL60 Lmin 1%t Cosd Lisref]
QT (B(EhHD &5%emCu aBTepeuny eflswrsspermilopin FFwuGy,
( Fmelmagsn — 79 ).

Such devotees are even more exalted than 'nithyasuris'.

It has been averred by scholars that the Mudhal Azhwars
represented,in the mystic experiences they articulated in their
works,different states of their love of the Divine or 'bhakthi.' Thus
Sri Poigai Piran conjured up a mental vision of the Divine as the
Supreme Master of the phenomenal universe by virtue of His ‘Ubhaya
Vibhuthi' in his 'nididhya’sana’ or 'parabhakthi' state. This is perfected
bhakthi attained after constant upa'sana or meditation enabling intuitive
actualisation or 'ma'nasa- sa’ksha'tka'ra.' Sri Bhutat Azhwar, in his
Thiruvandha'dhi, internalises that frame and conceptualises his
experience in the form of the soul's instinctive yeaming for a vision
of the Divine as expressed in its various states of love,longing, and
anguish. This is the 'parajna'na’ marked by glimpses
of the divine vision followed with joy during communion
with God and anguish during separation from Him. The continued
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longing to perpetuate that experience leads to the climax of the
spiritual quest which is the state of '‘parama-bhakthi', the
actualisation in the form of a direct, comprehensive,and eternal
commmunion with the Divine presence. The youngest of the Mudhal
Azhwars, Sri Pei Azhwar exemplifies this last state in his
experience.Sri Ramanuja has employed these terms for the first time
in his Sarana'gathi-gadyam,on the basis of the mystic experiences of
the Azhwars, with this prayer, 'Parabhakthi, Parajna'na,
Paramabhaktheka-Svabha'vam Ma'm Kurushva '. 'Please make me
eternally of the very nature of these three stages of 'bhakthi'. Even in
the Land of perpetual Bliss,' parajna'na’ and 'paramabhakthi' have
to be prayed for.The experience there is, such that though it may go
on for ever, the aspects experienced are but an infinitesimal part of
the unexperienced, the Vedantic 'Paripu'ma-Brahma'nubhava'. Hence
it is, that Shastra's describe 'para- bhakthi etc. as aids to self-
realisation.Sri Krishna says, ‘Bhakthya'tu Ananyaya' Sakyo Aham
Evamvidha'juna' [ 'Gya'thum,Drashtum, ca' Tathvena Praveshtum ca'
Paranthapa' II, (Bhagavad Gita 11-54). 'Ananyabhakthi' is bhakthi
that is totally fixed on the Lord, or as Sri Poigai Piran puts it, "§esr
gnoenqured Caareist HmeurCu CHrsE-(pewnyeay',((p H6o-
Smeupgnd] -67) As Vishnu Puranam declares, smagepmuCs S,
SHNCHT221D (OTSHHD LD BH0aCIoSMHLD, olhE(HrdiGs eursl)
wl SCSH eur, HF LEHTHOCHTSHLIGSHD.( 6-5-87 ). 'That by
which the ‘param’ which is flawless, pure, unparalleled, is grasped,
perceived and attained is wisdom. Everythingelse is ignorance.'

In dwelling on 'sneuwid gsefiur' ... ... s_gmfhunes', Poigai Piran
establishes the truth that Sriman Narayana is the Master non-pareil
of the whole universe, the Supreme Intelligence and Power behind
its myriad worlds, beings and things.Immersed in his 'parajna'na’,
Sri Bhutat Azhwar starts his Thiruvandhadhi, with the words,
'SesrGu gsefhur’, and ends it on the note wirgieniw Siery, his
heart and thoughts soaked in bliss divine, his mind absorbed in yogic
vision of the Lord. Sri Pei Azhwar, opening his Thiruvandhadhi
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exultingly, with the words, '8l(h& sewiCLe,
ewes Qe laemr@Ler ', reaches the very acme of actualisation of
the 'snnmapmg&any’ state.

Sri Desika's Invocation
Swami Desikan,in his Tamil Work 'Prabhanda Sa'ram', has dedicated
the following verse to Sri Bhutat Azhwar.

S o) MvE sTantar! LFCapCs!
sn#lafGueeLiifufllovall L prer aup
BL§ sy sent CarsuafiemLsyflé asei g

B %emufled oy auporuflens 65 Bl &
B(halleSlauaiym(mawes poilur cues eond

peit efl(p erfled omed O B & & b b ST EHTET &
sL§aflersCap i e Cugaseatlures
QBNeOL HTRINI0er & &(HT A& SO GH Cu.

Thou Sentinel of Kadalmallai, thou Royal Highness Bhuta,
descended into this world under the star Avittam in Aippasi,
Who congenially took shelter, as one of the incomparable
trinity, in a corridor on a blustery night in Thirukkovalu'r, when
unobtrusively Lord Narayana wedged in amidst thee and thou
lighted the ever-shining lamp in a hundred verses starting
'Anbe’ thagali'. I pray to thee to bless me with that.

Sri Bhutat Azhwar who was second in line in the Mudhal Azhwar
trinity, the others being Sri Poigai Piran who preceded him by a day,
and Sri Pei Azhwar who followed him after a day, all born in the
same Tamil month of ‘Aippasi’, is believed to have been an
incarnation of Sriman Narayana's mace. In this verse, Swami Desikan
refers to the episode of the three Azhwars coming together for the
first time in a dark, damp corridor of a house on a stormy night in
the town of Thirukkovalur. As they stood there sharing their
experiences on their peregrinations to various divya desa's, Sriman
Narayana eager to savour their sagely company and experiences,
materialised in their midst literally crowding in on them in the
confined space. Then the Azhwars curious to find the reason behind
4



the sudden feeling of pressure amidst them in the narrow passage,
realised that the fourth person was none other than Narayana in the
company of His Divine Consort Maha'lakshmi. Each of them then
spontaneously broke out in song describing their individual
experiences.Sri Bhutat Azhwar lit the inner spiritual lamp, visualising
his love for the Lord as the flame. In the resultant light of self-
awakening, the self melted and dissolved in the Lord. Swami Desikan
prays for the Azhwar's blessing in the form of his garland of
verses.Swami Desikan has composed a hymn 'Sri Dehaleesa
Stuthi’ ( 'dehali’ in Samskrit means a narrow corridor), in praise of
the presiding Deity of this divya-desa, Lord Trivikrama. The Lord
Who, in an earlier age had blessed sage Mrigandu here appearing
for him, with His ' Sankha" and ' Chakra" transposed in His right
hand and left hand respectively, appears here in this 'dehali' which is
the sanctum,among others, in the company of the sage and the three
Azhwars. In this hymn, Swami Desikan calls the Mudhal Azhwars,'
eveurgwmu Cuns pwnsrE evvsw 7 seall @igom : ', ' the
insuperable masters of poetry endowed with pure thoughts who have
for their two eyes Vedic learning and yogic vision ', and their poetry,
'eBran 21 ihE Lflass @ew MLICsE &u - ' light lit with
the ghee of pure love and wick of impeccably perfect 'sa'thvik' state.

Sief Cu gsaflur HFauCo apuwrs

Beiyme Azl giflur -- pafLms
e é sLjallors CapriCeara pryewpdS
eras sEUfEs pres. 1

With love as the lamp,deep yearning as the butter oil, and
thoughts soaked in bliss divine as the wick, I lit a sparkling
spiritual light --where the self melted and dissolved—for
Narayana, and composed this inspired Tamil poem illumined
by that light.



Sri Bhutat Azhwar begins his prayer by affirming in this pasuram that
the spiritual light that he has ignited is the outcome of his love for the
Lord, (the lamp in his imagery) his deep inner yearning for Him, (the
butter oil used to light lamps in Tamil homes and temples ) and
thoughts filled with Him ( the wick ). Azhwar's metaphor is a beautiful
imagery of how the substratum of bhakthi, (the lamp) has evolved in
him to a state of 'para-bhakthi', ( butter oil)- the 'upa'dha'na" cause
of the spiritual chemistry in making. That yearning lubricates the
spiritual experience, ( the wick)that is suffused with the joy and glory
of 'bhagavad vishayam'. The crowning point of the experience is the
effulgence of light that engulfs the spirit in a state of 'parajna’nam’.
‘The 'jiva'thma swarupa lakshanam' is the 'jna'nanandhaikagunam'.
'RSTBTEHS wevHeutSion CaCapm qufl Lanongilor: ' declare the
Upabrahmanas. As Brahmasutram states, (2-3-29) -8
GeeungHauns g SH ewCHE:', the jiva'thma" is referred to
synonymously as ' jna'na’, consciousness, since the essence of
jiva'thma" is that. Azhwar describes this spiritual experience as
'BRILm& ' to mean that the ‘jiva'thma" melted but the inner
consciousness remained, (the state of' parajna'nam') in the bliss of
'bhagavad anubhavam!'. It is a state

beyond sense perception described by Swami Nammazhwar, as'
SV B\ BEbFPpD Semapsoud’ ( Oifl-Flmeu-34). It is a state
where the soul described by Sri Krishna as '#ignanGunm
wwsGevgtwr', ( Gita 2-24) —'that cannot be burnt or wetted ' —
melted for the Azhwar. That verily is the extra-ordinary effect of
'bhagavad guna's '. Sri Bhutat Azhwar proudly proclaims his poem
as ' gpmewg@blp’. Not only is it set in mellifluous Tamil, it also
imparts true knowledge of Sriman Narayana. The light that the
Azhwar ignites in the process dispels the darkness surrounding the
self in the shape of ' ajna'nam'.



In a striking parallel, Swami Nammazhwar echoes the same
experience in his line, 'Sienpsiped SLTLESMOIT @(hBNNS Heur
nully a(mél 255 CHflw sngeoaiy (Fmaurdifun-2). The
yearning to adorn the head with the lotus Feet of the Lord meited
my soul into a state of overpowering love'. Sri Nammazhwar also
uses the word ' amdl ' to depict the meltdown of his inner self,
signifying the concomitant presence of 'parabhakthi, parajna'nam, and
parama-bhakthi' anubhava'.

GHNeT S ST60 Hok GRS HIyeoek Mo MO &6t
Srex B Hned wPpaetCuF FTPEliE — auners
sedluoy gré@eilse v . .HarGp pu seT

uefluwoyy Csmoned Lifls. 2

If only we recite Narayana's names in a state of pure love born
out of inner realisation of His 'svarupa'and 'vibhuti’, and our
relationship to Him, that will surely elevate us to the level of
our spritual kinfolk, the celestial beings of Sri Vaikunta
eternally blessed to serve the Lord.

[pmorsserr — Names that uniquely refer to Narayana such as Vishnu,
Hari, Rama, Krishna etc. Apart from these, there are names that refer
to His manifestations like Brahma, Rudhra, Indra etc. Azhwar says
gmewr ghgrev, which is the high ground of abiding love for the Lord.
' AGWHS LSFSSew B ENeNSTW eomeu & &M : ' There is
no shastra’ nor order for a person with boundless love for the Lord
', e LesflLiomy refers to the ‘nithyasuris'. ' BlgwimehgeSiy n
an(heeLn : mo @S5Cweu eurdlp ¢ . 'Always paying obeisance to
Narayana, in a state of bliss and repeating namah.' Azhwar says that
they are our real kinfolk, not Indra or the devas.



ufls BOIoSOTTEd LMD SLoNeE LTSI

yfleur; ysueugiey CGumeomd -- Lfleuns ser
agreoowgy Cseialls gomiasraflCsj CsrHosS S
peoowyy Csmores HEY. 3

They who are devoted to the sacred Feet of the Lord of Milk
Ocean with offerings of fragrant flowers will reach His abode
of Vaikunta of replendent beauty that is beyond the reach of
even the denizens of high heaven.

ufls Lfleum) - ‘The devotion ( sa'dhya bhakthi ) of a ' prapanna’.
As the Azhwar has, in the previous pasuram mentioned
'mevT@sueny bl to mean 'svarupajna'na’, the devotion implied by his
term 'Lfl& here, is that which has for its goal the Lord's feet. Azhwar
calls the Lord's abode as '@gasdsvwngy @serell p&sy’, that is
'‘parama pada ' which is only heard of by the celestials, not seen.

'wiE b Cgeumr B WHECWT § Frapw B & wEIST @ I KIEE
LyGuovoerau &5 elleaCey : Lo Lgb I (e9L.1.9.55)." That which
the devas, sages, I ( Brahma ) or Sankara, do not know of, is the
abode of Vishnu, the Lord of all beings.' Hence they are not 'sa'dhya
devas' for us. The 'sa'dhya devas are 'nithya suris'. ' wigiy LfyGeu
s snbdl Ggeun ', says Purusha Suktham. It is a great wonder
that the 'parama- pada" which is difficult to reach even for those
beings in high heaven who have done ' sa'dha'na' ' for the same for
a long time, is within the easy grasp of a simple ‘prapanna’ who looks
on the Lord as 'The way'. That is because the celestial beings like
the devas lack the knowledge of the 'prapanna’ of our ties to the Lord.

p5fleows 5 BIS Bos g Brewt oo OSTew (h MHECS
glagwoenfl auflyw” Cxjsg -- Plafledeonl
eoumisws Cug gl LewflfCaed Lefloeogreat

SIEISI0 UVE ASTENLT 6Tl . 4



Carving out my heart as a citadel, setting thereon my pearl-
like love like a fresh bouquet of flowers, embellished with
desire for closeness and togetherness like diamond and
saphire, I offered my devotion as a lotus to the Lord Who
carries on His chest Goddess Lakshmi, prostrating to His
Feet.

Sri Bhuthat Azhwar visualises his heart as a citadel he has erected
for Narayana. Swami Nammazhwar uses the same imagery in his
phrase ' Opgh&Cw0 BeThag . The heart is the well-spring of love
which is pure like pearl. In an evolved state, love matures to the tone
and timber of an experience of our binding association with the Lord
and His countless 'kalya'na guna's', which fill the heart with
overflowing desire for His proximity and union. This is like precious
stones embedded on a bouquet of fresh flowers. In a further evolution,
this love blossoms further and attains the state of ‘parajna’'nam’, which
is like an incomparable lotus flower. In that state, shedding all ego
and ego-centric desires, our inner self prostrates to the Lord with
the Divine Mother in the forefront as the mediatrix, 'purushakara’.
This is in keeping with the spirit of the first part of the 'dvaya’ mantra,
'Sriman Narayana Charanau Saranam Prapadhye' '.

Slppper gl sSlalayes wer perh Sl GG

pwear Olypsael] asremi_mi -- LipBlesp

pCyng Cuel OFLLICon ek arpeow

wrGyng euedeon yelb . 5

Oh Lord with complexion of the blue ocean, acons ago, You
manifested to ask Mahabali for three paces of land. But You
scarcely needed those three steps to traverse this universe.
Who can comprehend the secret of Your Feet or presume to
speak of Them?



In this pasuram, Azhwar hints that there was a deeper significance
to the Lord as Sri Vamana' asking for three paces of land from king
Mahabali, though he poses the question to the Lord if He really
needed those three paces,when in actuality he had covered the length
and breath of the whole universe in just two paces. Azhwar knows
that the third step of the Lord was intended to plant on Mahabali's
head and push him down to the nether world where he belonged, in
the grand design of the Lord.

up fleim By refers to the compassion of the Lord underlying His
manifestation as Sri Vamana' in order to protect this world from
Mahabali's misrule. ' LGFT WAGTWN & Feun IHSTH, b CF
waflgaofkeué b sl I 2Cu 85 eilgw rRefLmglaiun
ellepCry Caeugeud Ligoew 6ilhCen’' — II Vishnu Suktham.

'Oh Vishnu, Exalted as Thou art, Thou grew in unbelievable
proportions. Then no one was there who could gauge or experience
Thy greatness. We only know about the two steps that Thou took
on the land and in space above. Beyond this the third step, only Thou
knowest. Even the Vedha-Purusha remained silent on that mighty third
step.'

NP OS5 Hi(P 61T OTIRs ] MUILLEVT OSTRRT(H MBI QD
asglf Soer S ST FaFaiCar -- MNP ek e
CueTTFICuS b Ok b S CHry sresi LG
STCTHaueH el Siped. 6

They indeed are eminently blessed and will find their niche in
the sacred Feet of the Lord with complexion matching the dark
blue ocean, who channelising their sense organs inward with
true insight about their relationship to Him, constantly recite
and meditate on His names with overflowing devotion and
thoughtfully gathered floral offerings.
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In the previous pasuram, Azhwar posed the question who could
comprehend the secret of the Lord's Feet. He knows that the answer
to this question cannot be an unqualified negative, for that would
render 'bhagavadvishayam', a nonstarter. So in this pasuram, the
Azhwar reassures us that they who with overflowing devotion
constantly meditate on the Lord's names are blessed and bound to
reach Him.This they are able to achieve because they have the
discerning wisdom to channelise the pull of their sensory organs
inwards where they can delve into ‘bhagavadvishayam' having found
their identity with the Lord. 'Bhagavadvishayam' is spoken of as
'a'ntha'ra vishayam', (internal) in contrast to the external objects of
sense experience which are ' ba'hyavishayam '. Hence Swami
Nammazhwar exhorts us with the advisory ' seaLwpl) LTSFRISST
e L e Smwissnfl e eneu snewmieisLCer’ ( S meumisomgl
8-2-8.).

azaiCeu MO - The knowledge illumined by 'sesha-seshi
bha'vam .

aumpsagBtesm - eminently blessed because they have the
wisdom to pursue the path of 'sarana'gathi ' ' usrenGoagmd isromd
AAglflsgoman : .

SPON(HS G UMUIRS Sis S0 spel Q) nHmY
APebS 5 FEMBUIT WEHEF -- SPO(LESD
Gungmy) Cup Fl@eai OLner wofE Craupbu

Somyl OpeiCe wsh . 7

Oh my heart deep as the fathomless ocean, Seek with fervour
the beautiful flower-like Feet of the Supreme Lord Who sports
the fire-spitting battle-eager Sudarsana’, the Lord who as
Trivikrama strode the worlds on His upraised feet, striking
abject fear in the hearts of His adversaries, with His curled
up lips and rolling eyes.

11



This pasuram refers to the episode where Narayana as Trivikrama
shook the worlds in two giant strides with lips trembling and eyes
rolling in anger driving terror into the minds and hearts of adversaries
like Namusi. Refer to Sri Thirumazhisai Piran's lines in his Thiruchanda
Virutham.

'QrasnatiasnhssauneE Drsseioret G
L& 565616 ST b SIesnewT LipLLmgersoeolus.’ — ( 32 ).

a sl Gkt arsidl aureflflpritsnat 6srE s
dsr@efly ajenitenem srrall -- o8

o wwemumi CurBen el gesiLmi Buy
SloLeRiur sorer ewWTOa [ . 8

Feigning motherly love, she cradled You in her arms, and
snugly entreated You to feed on her surging, radiant breasts.
Then, You putting on the child's natural innocence and joy
outwardly, but with seething anger inside, pretended to drink
milk but sucked her life out.

Azhwar relates demoness Putana's story in this pasuram to illustrate
how one would come to grief if he were to approach the Lord with
fake devotion. Swami Nammazhwar's note of warning is germane
to recall here.
" QuoLILIEESD SRS SN(LPEUTTSEHE060MD

OLMUILiEDED LpCuoagmpeumjsasseomd ' ( gl-auor. 9-10.)

N pGER LEFTS eunwi & &l wew s Slymi

Peaip weozps alpEjenis -- seig
Q6T (P EOPWNSD [ WETHS IS0 G EHTVD

LBy eepwn aeow gtuor Cuj S gi. 9



Seeing her drop dead thus, and with overflowing concern, the
fearless cow-herd queen Yashoda then and there breast-fed
You. In comparison to her melting compassion, is the vast
expanse of this universe surrounded by oceans that You once
scaled, any bigger?

Azhwar mentions this episode again to underscore mother Yashoda's
overpowering concemn in behalf of her child Krishna, and how she
hastened to breast-feed him as an antidote to the poison ingested by
the child from Putana's breast. Narayana scaled the worlds as Sri
Vamana out of his overwhelming protective concern for Indra. This
was an extra- ordinary act of 'a'sritha va'tsalaya' and 'nirhetuka krupa’
of the Lord for all the beings of the worlds. As the Supreme Master,
He did not have to ask anything of Mahabali, but still He did because
Bali was His devotee too,though an errant one. Even so, in Azhwar's
estimation, all this redemptive grace of the Lord, great as it is,falls
just short of Yashoda's love which is afterall human.

Cui sl wnesLw et rury ek el g
srgpler udguimbd sSracCar gy
prajeLCued LaieoL Cuei plet guetefl Blat penowred
sraupCued LI L &L . 10

Oh Protector of everything, as a child You with a mere kick
smashed the leviathan rolling cart into smithereens. Accepting
the gift of this earth, You, with caressing touch, brought to life
this withering universe. Because my thoughts are centred on
You, I constantly recite Your name, and my hands gather
flowers for You. You must remove the residue of my past
impressions.

Azhwar refers to the episode of Sakata'sura’ who came to kill child
Krishna disguised as a big cart. With a mere push of his leg, the child
Krishna smashed the cart into smithereens. Dwelling on his continuing
fascination for Va'manavathara', Azhwar reverts to how the Lord
desirous of protecting His devotee Indra who had lost his kingdom
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to Mahabali, went to Mahabali and asked him for the gift of three
paces of land. This He did, because Mahabali was also His devotee,
and deserved a milder form of punishment like a reprimand, while
being taught a lesson for the breach of trust he had committed in
arrogating to himself all that truly and totally belonged to Narayana.
The main purpose was ' a'sritha rakshanam '. In saying ' a.sfefl ',
" gaBlupr ', ‘ypwee Guek', ( 'contemplating, 'reciting His name”,
‘offering flowers', Azhwar underlines the total involvement of his body,
mind, and spirit.

seoLplai pury SWed TG HT(EHD

BeoLfleip aflefugs graf - YeoL gl p

perns Cuell appunCe Elakaripeow

wrlyns euedeom meur. ' 11

They receive mediocre rewards who stand at the portals of
lesser gods, day in and day out, falling at their feet for favours.
Oh Lord with complexion resembling the far-reaching blue
ocean, how many are indeed wise enough to seek Your Feet
instead?

Azhwar expresses his anguish and amazement at the irony of the way
of the world where the countless many hasten after demigods for
evanescent rewards, instead of seeking the lotus feet of Sriman
Narayana, as the only worthwhile goal and redeeming grace in the
end result, 'the parama- purusha'rtham’, the eternal bliss of Sri
Vaikunta. They are sadly ignorant of the Sruti declaration, ' Nabrahma
Ne'sana'h' merely because the latter are also referred to as ' Suoyiy
' in a generic sense. And what do these lesser gods do ? They exact
a heavy price for lowly favours. Even out of the minority who look
upto Sriman Narayana, only a select few are wise enough to
understand Him correctly as the 'Upa'ya"and 'Upeya’, ( the Goal and
the Means ). Has not the Lord, deliberated this human paradox and
predicament, in the Gita? (7.19) 'Va'sudevassarvamiti sa maha'thma’
sudurlabah'.' He who understands that Vasudeva is everything is
14



a mahathma' very difficult to find ', the great soul to whom even the
most mundane existential chore is a godly experience. As Swami
Nammazhwar puts it, ' a.evigow Csny, LHE BT, Slet b
eeumiboweuosoeomd sesirsres’, ( Slmeur- 6w 7-1.)

saufla ayel ool wrelomuner Lo

o aueneifl Cugsan Orewtefled — uamw
OeyrsZCrn awewwaCrTes SewgpsCor eralCp
QST HEOSWHT BT(EHD OBIL] b Si. 12

There is no dividing line among the devotees of the Lord, for
the high and low alike worship and prayerfully address the Feet
of Him Who rests on A'disesha’. Does not that illustrious list
include the many-splendoured Surya',the lotus-seated Brahma
and the third-eyed Rudhra, all of whom seek His presence for
their daily worship?

Sri Bhutat Azhwar points out in this pasuram that there is no distinction
of rank or pecking order in the list of devotees of Narayana. They range
from the most exalted of gods from Surya, Brahma, and Siva to the
humblest of the humble. These deities are themselves the subject of
prayer and worship. They follow Him assiduously and constantly to pay
their obeisance. Ithihasa- pura'na's are replete with illustrations of this.

OBTLOT(HSS red wnler @yaswd Lssed

LLOg(hS S SOLUESOME OSTeRi(h N - — PILy(hss
Sfuner uTsw UefIE Sl Cp eurerouj Cane
umflsnr aerwSlHmr e . 13

Is it not because once long ago, the care-free tusker supremo,
entering the sprawling lake for gathering the blossomed lotus
to lay at the Feet of the Lord, came to grief at the jaws of the
crocodile, and in dismay thought of those Feet of the Lord,
Who sports the Sudarsana’, in prayerful surrender, that he
attained the exalted position in the Lord's abode?
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Azhwar describes the elephant king Gajendra as 'O Sm_6M (LSS
1onsd wirlex' - the tusker who is capable of breaking free of any
kind of iron Jeash put on him to rein him in, to indicate his licencious
conduct, arising from his ‘mast'.But even in his wildly wayward fun
and frolic being an ardent Narayana devotee in his previous birth,
his 'samska'ra" led him, in his lucid moments, to gather flowers from
a lotus pond everyday for offering to Narayana in a nearby shrine.
What ensued in one of those moments was a life and death battle of
attrition between him and a vicious crocodile that was living in that
pond, with Gajendra trying to extricate himself from the jaws of the
crocodile,and the latter drawing the clephant deeper into the
vortex, ' Gaja akarshate' teere',gra'ha a'karshate' jale' ', ( Vishnu
Dharma 69-49 ). The elephant was dismayed not so much for his
life,but that the flowers would wither away before he could offer them
to the Lord.

'Bramd SCeoLyeiwteil STNEHTSHSIO WHTSE 1
sneng swsonbewe LngGuTSiSgmn geu ' 11

'Oh Madhusudhana, I do not cry out to save this body of mine, but
to offer these lotuses at Thy Feet.'

- uewiigll GumBUUSlon wrsdl Lureus

OsTeniipElE QMYATEOTSE MmmEs — TR IgEud
Cur a5y prei GeoLwner CuBrngll Cueogsner
Lisssyr gmiet HAE 5. 14

Oh the ignorant ones, rather than wasting time on flattery of
the worldly ones, who just live to eat stuffing their bellies like
a tinsel town, and committing all kinds of follies, with or without
intent, go round reciting the names of Narayana Who as
Trivikrama filled the eight directions with His four lofty
shoulders, and by your presence sanctify the land.
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Lesingll GLmbugleow wr&# - Azhwar refers to all seekers
of gross sensual pleasures, who typically gorge on food as if their
stomachs were a township by itself to be filled with all kinds of

things.

In saying ' ®&', Azhwar enjoins recitation of the Lord's name for
its own sake instead of as a means.

Sippsny - 'Sissw sCmd O 'Srssey: - one who purifies

others by his presence.

“ SiFlngsusCasml Swmnup Bhilegwsugin 1
yuen FLsvell Leug LmisSl Lreumeums: “I1

‘Even if a grave sinner, by meditating on Achuta', one becomes a saint,
and by his touch purifies a whole line of sinners.”

“ R ECeTsRETHECHT eutlll eurenrCseus STHSETS |
S svjeud efleownd wirg) CHmueF D evsuesond wgn « I

*“ Reciting the name of Va'sudeva knowingly or otherwise, one's
whole load of sins melts away like salt in water.”

gfEsg ougrus sip Cojseall aem

Ui ss Fogeowu wral e Cury — Uil sgeanw
sesiusofl asnerer apfluCs HErss Sle
pewiustef] Qanetauned pers®. 15

He drove the chariot for Arjuna in the fierce battle-field. In
an earlier age, He ran after the make-believe deer, only to lose
His consort Sita, and lay down on the bare ground. Were these
acts becoming of the Exalted One Who rests on the cool, COSy
Anantha'?
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Azhwar expresses his wonder at how the Lord of all creation
wandered on this earth subjecting himself to tasks befitting lesser
mortals caught in the web of 'samska'ra", but not the Absolute Master
of all creation that He is.

“ pguormd rHEo efgg) vof o g5Coe & 1
Usgho & evmygkd ellgg) ws: Lrsraptoe & 11

@ S imend] gmmny_r,ngm’lj eflogwmbetCpes Canaynesil” I
(Kat. Up. 1-3-34)

“Know the a'tman as the rider, the body as the chariot, the intellect
as the charioteer, mind as the reins; the sense organs as the horses
and the sensory objects as the path of the chariot.” He is the Lord
Who conducts the whole universe, and yet in the Kurukshetra battle-
field as Sti Krishna, He allowed Himself to be a compliant charioteer
for the warrior Arjuna. Did He atleast have an easier life in His earlier
incarnation as Sri Rama? No. As He Himself admitted what privations -
He did not suffer like,

“ grguinrg LmbGuor euCm euren: e S FogLm anCar Heallgg: I
Fe(IHUEWID owrevanstd | B SCansLll Lnsusn” 11

“Losing the kingdom, life in the forest, loss of Sita, losing Jatayu, such

misfortunes as have befallen me will burn even fire”. As if it was not

all enough already, where did He choose to retire to work off the

weariness of all His exertions ? On the bare grass in the wild forest

under the wide open canopy of the sky. Azhwar is beside himself

with sheer astonishment and disbelief at the Lord's style of 'jagad-
-rakshanam.'

persspeon LLLg pumﬂu.m Corgud

06w & SeOL1L eOQILILSMD orin —suer s HlLeorr
giflumd i Bwpprilg aedeomsd

orflury euuw SPurg wwgg). 16
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Even if the conscious self may not be able to realise its
characteristic of dependence, it is but proper to hold on to the
thought of His presence in the heart. Just as one can only
prepare the ground for a lake to hold rain water falling on a
bush-ridden high land, but cannot make it rain.

' seuSeuonSwl euEhRnHd, shaumdlGeuws Liranoes englsn'
'It is jiva'tma's nature to belong, and Parama'tma's nature to own.'
Parama'tma’ is the ' 'seshi ', and the jiva' is the 'sesha’. Azhwar says
that it is seldom that one is, in thought and action, alive to this
fundamental characteristic. The Lord, on the contrary, is forever eager
and keen to hold on to His dear possession because of His ' a'sritha
rakshanam'. One can prepare the ground and dig a lake there for
storing rain water, but will it serve any purpose except as Varuna and
his 'antar ya'mi ' Sriman Narayana grant that it serve the purpose for
which it was designed by making rain to come down so as to enable

it to fill. Likewise, a devotee has the characteristic of being an
“appropriate storehouse for the Lord, which, by itself, does not
constitute the ' upa'ya" for reaching the Lord. So a learned one intuits
that the Lord is the 'upa'ya”. Then the Lord's grace descends on the
devotee when he is thus evolved. In a manner of speaking, even
creating the ground by removing the mental block of 'avidya",and
'karmava'sana's' is itself the Lord's handiwork. For as Sri
Thirumazhisai Piran asks,

| ‘aflS gl Gevemti(iym Gla;nGe\)rr eflenL i &S
LSS wipeusd Lapid T gl s ( Bstpaat - ﬂ@mmsﬂrﬂ 23)

"The Lord ( Who as Sri Krishna quelled the bulls set as wager for
the hand of Nappinnai ), is the farmer who on his own sows the seed,
and nurtures the plant of devotion in the devotee. Do we need to
sow the seed by our exertion, in this field of 'samsa'ra"? Swami

Nammazhwar also expresses the same thought in the following lines.

19



' gy Seileneu HHEIL (L N GrOETEd & ThS S
o alisdl peT5s OBEGILIBL(HEO LT
Gy s1E5e sLedagu eifreallss

amyof Cuefl B SHevicoed . ( Symeumi-ewon. 5-34.).

"This universe is a field which the Lord has been ploughing from time
immemorial, sowing the seed, irrigating,adding manure to, and making
it yield a rich harvest by His extra-ordinary love towards us.'

wpm flusrary anereujCsred wmoeGyres

sHp aucurGE egmiorie -- SpHeopL
Ueopulpis assheoLwnet ek aealn wriws
SopuiTh 3 Brek WS BSnel O&TH () - 17

He is the many-splendored Supreme Controller around Whose
proximity the lord of heavenly beings and the lotus-seated
Brahma congregate to offer their prayers, and approaching
Whom Rudra wearing the crescent on his matted locks, prayed
to, for the redressal of his sin. Is there anyone worthy of such
supplication other than that Lord?

Sri Bhutat Azhwar says, ' S QeIEIED apmfleonter 'to
drive home the point that the lord of all devas Indra, and Brahma
who originated in the lotus flower sprung from the navel of Sriman
Narayana assemble round the periphery of Sriman Narayana to offer
their worship. As Sri Poigai Piran says,' &g &&i0608 giererfin 5510
SreviEleones SHewIeoAe ,

'Sp SH060E oo e Swedr.' ((.8km 56 ) .

Even he who is seated on the lotus sprung from the navel of Sriman
Narayana can hardly comprehend the true measure of the Lotus Feet
of the Lord.'



Sneopiieopuipis OFgseLwner - refers to Siva who
wears on his crimson locks the lustreless crescent moon. The story *

goes that the moon god who had married all twenty seven of Daksha's
daughters,but was specially enamoured of only one of them viz.
Rohini, to the neglect of everyoneelse incurred the wrath of Daksha
who cursed him to wane into oblivion, and was saved from total
extinction by Siva's boon to wear him on his head. Azhwar in alluding
to this, underscores the fact that even that Siva who had been the
saviour of some like the moon, could not absolve himself of his own
sin of 'brahma-hathi',and had to seek recourse to the Lord of Sri for
his redemption.

SopulpE S srei wpBsrer - ' By imploring Sriman
Narayana, he got relief from his sin of ' brahma-hathy'.

OSTERIL ZVED SDERHUMULE Carerilumwy
SanippConsd wrjeug HLlj wuSSH — oL O
Snei SLES Caipals SroemysSent omeevn(m Bt
Qe LI Srel OFLsH QUPsSS. 18

As Sri Vamana' You resumed overlordship of all the worlds.
As Nrsimha of insuperable prowess, You planted Your nails and
tore the chest of the formidable foe Hiranya. Yet another day,
You took all the seven worlds scaled by Thee, for safe-keeping
inside Your stomach.These were then the legitimate deeds of
the lofty lotus-eyed Lord, loftier than the high heavens.

Azhwar refers to three episodes in this pasuram to underline
Narayana's 'nirhethuka-krupa'. First, the Lord took the form of the
diminutive Vamana', a form not quite becoming of the Lord of all
creation, to seek the gift of three paces of land of Mahabali. Earlier,
when He could have destroyed the insufferably iniquitous Hiranya,
without lifting a finger He took the form of the fierce Nrsimha
Bhagavan to kill him with His bare Hands honouring the letter and
spirit of Brahma's boon. Yet again, when the seven worlds were on
the verge of extinction due to 'pralaya”, He took them all into His
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own stomach for safe-keeping regardless of their short-comings.
Behind all these acts,is the lotus eye of the Lord, that radiates His
overwhelming compassion and protective instinct, on the onehand,
and overlordship over all the worlds on the other. Azhwar concludes
that it may be possible to visualise the splendor of the high heavens,
but not that of the Lord. Describing these acts of the Lord, Azhwar
characterizes them as 'anpé@’ or ' appropriate’. Though they
constitute acts designed for protection of the beings, the Lord
considers them His own legitimate and proper act because after all
it redounds to the credit of the owner of a property to protect his
ownership rights.

Sri Valmiki Bhagavan says in Srimad Ramayanam,

' sflefléw & soriamumd TnansCanksTn ek iesamnd I
S(HBHHSLen SHmmo: elleuy: LgepCors ap ' (gr-ur 1-85).
" After anointing Vibhishana as the king of rakshasas of Lanka, Rama
now free from concern exulted in the thought of having accomplished
what was to be accomplished.

Qpsas [ seiLmnl asfles Ly aFpmu
Qsasam poglés CaaiLn - Gypssetn
geflerallat srusasPlis $ew FmonrGen
urjefileTEiss @ Fsusm Lyl 19

You kicked the demon disguised as a hurtling juggernaut to his
death.That was not what could be considered proper for Your
age.So You should not take it that way. Then,Your even more
daring act of hurling the demon that came in the garb of a calf
at another who lay hidden in a wood-apple tree, killing them both
at once, is like trying to hide a beacon light under the bushel.

Sri Bhutat Azhwar takes the thought of the previous pasuram a step
further, and reminisces on the two episodes of the Lord's incarnation
as Sri Krishna. He recounts how as a small toddler, Krishna kicked
the demon Sakata'sura’, cartwheeling to his death, belying His age
and size. So Azhwar implores the Lord not to look upon this as in
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order — auplserg) &ewnni. or as part of His normal ownership
guarding function, (Jagad-rakshanam). Azhwar's plea stems out of
his natural human feeling of concem. Even more daring than this act
was the ploy Krishna adopted at a later date but still as very much
of a fledgling kid, to eliminate the twin cunning demons, Vatsa'sura
who mixed in Krishna's cattle herd as an ostensibly innocent calf jand
Kapitha'sura who took the form of a wood-apple. Taking the calf
by its feet, Krishna hurled it up at the tree killing both the demons
instantly. What if both of them had fallen on Krishna. The Azhwar
expresses his amazement at this daring act, and poses the same
question to the Lord as to how.

He could consider this as just another routine aspect of His role of
'jagad-rakshanam', when all this daring was fraught with such potential
danger to His 'safety'- anpbesargl BiogflssCaenn.

Sri Thirumangai Azhwar also expresses a similar thought on the
unequalness of the 'act' and the 'actor’, in referring to the earlier
Sakata'sura' episode in his line' phs eJupdirsetieo .. ... .. Caes
Shnom)| njeust H_HE1 SmHeupwned WG (b FSLSMmS
smew ', (6w - £1,10-7-9 ). ' Barely seven years old this diminutive
boy on Whose bosom Mother Lakshmt resides, kicked with His
sacred Foot the cart hurtling like a mountain'. Quite appropriately,
Sri Andal sings benediction to the Lord recalling both these events
in her lines from Thiruppa'vai.

'Buner p&F FHLenBHSML sy CLmml,

sei ) @sefleonowlbsmi siped G '......(24 ).

ugfluraid eoswsHEII LedSTgHD Klek der
ayflampan; ampeagnd wrésr! — agpeailer gl
pryesses el  prosiseT pof GOFH S Hef 5% Hio
STyemm St STpeOLWNF Hmd. 20



They lead a life of joy and fulfilment who constantly worship
You Narayana, in the prescribed way, steering clear of foisted
charges and sins of commission, even as they who are set on
the course with all favourable factors, in worshipful prayer and
with a sense of deep involvement.

Azhwar says in this pasuram that like those who are already blessed
with the actualisation of Lord's experience, by leading a life devoid
of pitfails of unsought calumnies and sins wilfully committed, as
prescribed in Scriptural texts, and with a sense of joy and fulfilment,
are those others blessed who are endowed with all the predisposing
factors, but have not started on that path. The first category is,-
ueosTgNd Hleier anflampamy- those who find fulfilment by
constant pursuit of the ways of ' gna'na’ - bhakthi yoga's '. Sri Krishna
says in the Gita ( 9.2.), ' ualiggublaw & H0W, GV arsw

sijggiosiunud ' of the bhakthi yoga, that it is supremely purificatory,
blissful to practise, and assures a lasting outcome'. Swami
Nammazhwar observes in a similar vein, ' pebev wweumpeuy
OsiTewiIL. Gwlsznel] W&ESEGeT ' 'They will find bliss here in this life
and ever after’. Bhagavadvishayam is an exception to the normal rule
of ' b enrameLeU 1B nrasD - ' it is not always true that joy begets
joy '.So Sri Bhutat Azhwar puts an exclamation mark after the word,
' 1@, to indicate that this worldly hypothesis does not hold good
here.The second category Azhwar speaks of, in this pasuram,
comprises people who have all the predisposing factors going in their
favour, viz. love born out of bhakthi, deep involvement in reciting
Lord's names, the underlying impress in the shape of ' purva janma
" suhrudam ', and above all the Lord's 'krupa'-kata'’ksham', his
benevolent look of compassion.' They also lead a life of joy and
fulfilment. Does not Sri Krishna say in the Gita? ( 240 ), ' Gpanm sy
Br@uonen gl ' - ' there is no loss to a good beginning in
bhagavadvishayam'.



sruperCy swwster (et EReTCs Smosoyuller
ol Quigud QurugGerCL - euroet
(HOGHa Sretiome aseal alwby axalCe
ABppren Ceja Hflg. 21

The humans are endowed with a mind that can contemplate the
divine. Time is at hand for us to engage the mind in worshipful
prayer, and lotuses fit for worship abound in tanks. Sri
Vamana''s beautiful Feet are ready and to bless our bowed
heads.With so much goeing in our favour, will hell ever haunt
us?

This pasuram is evocative of Sri Poigai Piran's pasuram in Mudhal
Thiruvandhadhi (95),

'BreumuTiepiessiGL BGuon BTy EDeleuss N

PanGieorHS PenmuemitL — gens

ONSSHH|HSHE0 OFONID EUHSILETTEL. Mo SEH(IH6T

B saHlsaem aFON S .

' LeuCue Smgn Lradoh apsvSLngnd eubwsr 1
B Cpaneb B by HEaRASIT elaigm Haib- 6.

' This unique wealth called human organism endowed with limbs like
the hands and feet, has been created since the beginning of time as
an instrument of service to the Master of the universe.'

gpmosequied Ly - lotus flowers fit for worship. Sri Krishna mentions
'ugmb LyepLkd' in the Gita, (9.26).Any flower is acceptable to the
Lord when offered with true devotion. The Shastra's only preclude,
' Ses_smilsT Lpgl o', wild flower with thorn. Bhattar says that even
that is precluded out of consideration to the devotee lest it should
hurt his fingers.

gkmiomey et - Lord's Feet beautifully soft to the touch.'
sugeildmonuileoson wevEsT wHenp KevoseT Lips@Eb Guososly '
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- 'Feet that are gently caressed by the Divine Mother Sri and Bhu
Devi.' The word ' Thiru ' indicates that the ‘purushakara ' agency the
Mother is also near at hand. It can also be taken to mean the 'ubhaya-
vibhuti' wealth of the Paramapurusha. Swami Alavandar, describes
the Feet of Trivikrama thus, ' tomi&s ggMmsE S0OUSS
eugyy el SHiTel Guo UER TEVLM(Eh & LD &flaflsgwo
SouFaTyE@oLRSanD' - ( Stotra-Ratnam - 31). “ Oh Trivikrama,
Your Lotus Feet which have the tell-tale identifying marks of sankha,
chakra, kalpaka-creeper,lotus, ankusha and vajra.’

' pryuGemg) wiCaTaig) ansais) euva S T ond Hres
CanCy LshS Cuggusw ' 11' The sound Narayana is there, the
faculty of recitation is in us. Notwithstanding this, it is astonishing that
people should fall into the clutches of hell.'

Sflu agefigng wrhmpeore wrg

aums Yyusanmru aupme - sflubsmy
Aaue s (h brodwnier Geuelpll wips s Cp

Sk CETL(h WMOOTI B b Sl _ 22

The path to liberation is blessed with the grace of the Lord
Who is forever ready to remove whatever hurdles beset the
path. Was not the dark -skinned Gajendra with pearly-white
tusks, blessed with His grace in overcoming the onslaught of
his adversary, for his devout service of offering a lotus from
the cool pond to the Lord?

Azhwar makes the point that those who have steadfast faith in the
Lord and entrust their burden to Him, looking upto Him as their only
recourse, will have their way cleared of any stumbling blocks,
howsoever formidable or daunting, by His grace and prowess. The
biggest impediment to spiritual progress is the mindset that one can
achieve it by dint of one's own effort. That is removed by entrusting
oneself into the Lord's hands. ' useug uraimP eCyr

26



s eumSE Bleimss Lyusd . ' Extrication from one's own
effort which goes against the grain of Lord's will, is *“ prapatti “ or
total surrender.' 'Prapatti nishtai ' slips away the moment one thinks
that his self-effort can, by itself,take him to his goal. Azhwar says in
this pasuram that ridding oneself of that self-delusion is not only
essential, but what is more important,must also be accomplished for
us by the Lord's will and grace. Has not Sri Krishna confirmed this
in His Charamasloka in the Gita, “ sufjeu @ijons” bidding us only
that we put ourselves at His Feet, and assuring us that He will make
the effort for us ? Our task is rendered easy, and even the- difficult-
to- attain liberation becomes easy enough to achieve. This is illustrated
in the episode related by the Azhwar in this pasuram, of Gajendra
who was a devotee of Sriman Narayana and who used to take a
lotus from the pond which he used to frequent for bath for his daily
offering to the Lord. Was he not blessed with the Lord's grace in his
hour of desperation and distress call to the Lord, from the deathly
clutches of the vicious crocodile?, queries the Azhwar.

“ LmorugmIbs: wpeur Apsws anflo 1

on gl prseuwy: whors mymuessr:” 11 ( ofl.s5 - 68)

' In the face of a grave danger, and looking upto Sriman Narayana
as the supreme recourse, Gajendra thought of Hari.' Sri Poigai Piran
also recounts this episode in his Mudhal Thiruvandhadhi pasuram,
“UpCey aaflyeflgs Cugnerr oeaipe Splsir
S(merexiymereCp ', (97). ' Oh Lord of great compassion, was
not Gajendra engrossed in sensual pursuit in the company of his mate,
blessed by Thy grace, by worship at Thy Feet? '

STHH S QUTEISTANN(H BES QAUSSHTIN

angpg sflaremy anjeligw -- s s
aflereisaflsgd saiapdligy Capmmery grow
MTE DS S)P& OETENL QIR . 23



The Lord Who hurled the demon-calf at the fruit-laden wood
apple tree scattering away its fruits, and Whe, in an earlier
incarnation, had taken another form to encompass this earth
under His Foot, blesses all beings who bow at His feet in
keeping with their goals. '

Bhutat Azhwar makes the point that those who tumn to Him for His
grace by adopting whatever means they choose to adopt consistent
with their capacity like bhakthi, prapatti etc. as envisaged in the
Scriptures, get their wishes fulfilled by His grace as appropriate to
their means and merit in the form of aishvarya', kaivalya', moksha’
etc. for He is the Dispenser of rewards. Has He not said so Himself
in the Bhagavad Gita (9.24), ' Siamb bl soijeuugRenmbmd CLamag
& L Gysu & ', - ' I am the Enjoyer of all the offerings at sacrifices
and the Dispenser of fruits of action ',

Seuck SETLIMLI o GorghCeF wny@(emd Ca(hd

SQUAT SR eoLWLjE@W Bl med -- Sleuest &6 Lmul
stpnSE Prare sEGaueyoes srérmsé

FHPSS wreaurgud GFer gI. 24

Oh my good heart, don't you see that He is the Dispenser of
the ultimate grace of liberation as also the binding cycle of
'samsa‘'ra’"? Don't you see that He is the inner Controller of the
sense organs and the five elements of air, fire, water, ether, and
earth? He is also the manifest universe, the rising mountains,
and at the time of dissolution the unleasher of blazing fires
capable of turning the dark oceans dry. Don't you see?

Azhwar addresses his heart as the good heart since it exults at the
recounting of the Lord's names in a world replete with sinners who
cannot bear to hear of His name. By '3bi(m(shid Gahid ', Azhwar
means that the fruits of one's actions are dispensed by Sriman
Narayana. As Sri Krishna says in the Gita, ( 7.14), ' onGuweu Gu
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LyLgw;Cs wnunGugmd &kl 65 '. | Those that surrender unto
Me traverse the deceptive samsara'. Not only that. He is also the
Controller of the sense organs. ' \0f 676U Lo [HI2LUHTEIOND ST
ubG GuoranGun: ' ( efly 6.7.28). ' The mind is the cause of the
human condition leading to the bondage of samsara' and liberation
therefrom.'. The sense organs are under the influence of the mind.
The Lord thus is the inner Controller of the mind and the sense organs.

“aimHeg snedl ke funesr wraysd, CHapmiGuon wesT Lsumss !
i Cavoen HCHT aileg ami: HwnCgn CxGauzp® Cavve : . I

“The indriya's are referred to as ' hrushikangal'. As the Lord of them,
Thou only, Who art known as Kesava' and Vishnu among deva’s,
are famed as Hrushikesa.” When that Lord is the cause of the whole
manifest universe of the elements that make up the universe, and its
dissolution at the time of 'pralaya’, it is no wonder that He protects
and fulfils the desires of those that look upto Him.

Ol p Hommation aFaCuga FHPS DT
asrelp Fyraenleard HpEsre - - Blafpgiou
Cawrmiw SeniEryed CausisL Cun aflav eua Sl
anrGunel@ agreouspres Qi gl 25

The Lord Wheo rose in anger against Lanka, and put an end
to Ravana, is also the One of abiding and exalted qualities
worshipped by the heavenly beings. In a manner of speaking,
He is the same One Who has come to abide in Venkatam of
cool ranges where bamboos rise high.

The Lord could have, if He had so desired, destroyed Ravana by
His mere will. But He chose to descend from His exalted abode of
Sri Vaikunta, to launch His onslaught on Lanka and Ravana as a
human being under the sway of human anger.

' Gamustow euwnGuoulleues |, - (gm. . 59.136.). ' asain) asTTM)
eleuery Osmemti eimd . ( kmEsHS elm. — 56 ).
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Thiruvenkatam where ' Srivaishnava's ' reside, and to which
the denizens of heaven hast en vying with one another for the
worship of the Lord, is the gift of the Lord Who rests on the
Milk ocean, to the celestial beings of Sri Vaikuntam, who have
controlled the body made up of the five elements and the five
senses which are a stumbling block to spritual progress.

Having referred to Thiruvenkatam in the previous pasuram, Sri Bhutat
Azhwar is drawn by its unique greatness and proceeds to
describe it.

o ff #luuigwiogy - Azhwar says that devas from Brahma
downwards jostle with one another to be in the forefront to get to
Thiruvenkatam to offer their prayers to the Lord there.

uesiLlopFs& B% - gifted to the ' nithyasuris'. ' wgy Ly Geu
songwn: snkdl Cgeur: ' where ( the paramapadha ), the nithyasuris
or eternal beings like Visveksena', PeriaThiruvadi etc reside. Since
in paramapadha there is no scope for them to experience ' soulabhya,
sowseelya, va'tsalya, ka'runya'dhi ' 'kalya'na guna's' of Sriman
Narayana, they embark on a daily pilgrimage to Thruvenkatam where
they can enjoy the display of these qualities to the hilt. The Lord had,
in His great compassion, ceded this abode to them so that they could
come down here from their celestal world to savour this unique
experience,not available there.The same thought is expressed by other
Azhwars.

' FSIUmd e GeuEISL WMo, uTaTeufseT FLE OFWwiw
Blesimetr ' - - ( SwsoEpSiilgnesr — 3 ),
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' gewiesor(mell Goumis_Glo emGED&HEid WeTICETSHEiD oL -
- pres(pae - Fm — 45).

' seTE@eUTeT ek gId el alaC@USGS Bt
Caumiz elleiCeny] GeupuGer ' - - ( Fymeumi- ewor — 1-8-3.).

ugluemwp s Bral UGSOSYHS fies
wHlufle# arei sy Cprésl -- sF0lGS e
CuraiBpy Cunp GsTupSes Cuner pCs
rVCHlp Cwmhid werd. 27

Having rested on Thirumalai, my racing, seeking mind,
impelled by an upsurge of desire, rushed past the moon
exploring the high heavens in search of the Lord in Sri
Vaikuntam, like a creeper seeking a support staff to hug and
spread around.

Sri Bhutat Azhwar savoured the sight of the Lord in a standing posture
in Thirumalai in the previous pasuram. But that experience only seems
to have whetted his appetite for more. So in this pasuram, Azhwar
craves for the experience of the Lord in 'paramapadha” itself. The
craving of his mind, seems to the Azhwar like the natural propensity
of a creeper to seek the support of a staff to spread around in order
to grow. 10M& eNEXGHHID STEVTLISHNE N 106D 6] HEN0ETTRYILD
@ymiused Qer@diCw. ' - (Bkmeumd- euomf 9.3.7.).

wer S gior erred CaumisL g Brar wrSLONeN 1OHOID
Pleriuflu Fergrisg geterral — srlariiLso@mid
Crangl CgabearariiLhamed (e aEmpret
oreunw lewris weses. 28
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Hailed as the ' Deva'’ among deva's by countless beings,
resting on the Milk Ocean, my Lord Who once had, as tiny
Krishna, torn asunder the face of the demon Kesi, now abides
in Thiruvenkatam and in the ineffably beautiful shrine at
Srirangam, and also with me in my mind.

Azhwar describes all the five ' praka'ra's ' or modes of Sriman
Narayana in this pasuram. He is the Lord of all beings and is
resplendently present at ' paramapadha” for the 'nithyasuris’, or
celestial beings. ' Guim G5Garx Sy i, Gur Cxampmd LLCyIads:
' ( Purusha- Suktham ) Who is glorious among the deva's who bask
in His glory, and Who is their Patron-guide.' ' sngm Lwdwibg) enr
qw : ' ( Vishnu-Suktham ) ' Nithyasuris behold

constantly.' ' Siwifeunid SwoyTseT MNghighuieueseues’, (Slmeum-
eior 1.1.1. ). ' frgaige amss Lmes @ LMCSTsaOCLanT
ueunrg L : ' ( Purusha-Suktham). ' Paramapurusha of three-fold
Vyuha form is far above and beyond.Only a part of Him appears
again and again in this universe.'SwLisrwLnGy ', wiokgenen(y SC
saBurawbd ', ' snpsCrhsw allvbsuwooy eud . (Thaittriya
Narayanavalli ). ' He that rests on the ocean for the perpetuation of
this universe.' Then Azhwar refers to the Kesi episode from
Krishnavatha'ra' to illustrate the Vibhava'tha'ra' which the Lord took
for the sake of all living beings. ' $C&n eflageum elwsTmMosH
ennuomTEeoCE S ' ( Purusha-Suktham ). Not stopping with this.
He is forever with us in stationary archa' form in divya-desa's like
Venkatam, Srirangam etc. ' 05 glumy euGeums sL ool
surereujse sHdl aFw Blearmer ', ( Mosv -3 ). ' sTeTEALD
amerT(pb Cauthweni. Ceumist b  — ( Brew - gkmeu —47). As the
Lord is in a standing state in the shrine at Thiruvenkatam, lest that
should project the impression of any hurry on the part of the Lord,
Azhwar refers to His relaxed state at Srirangam by the phrase '
Pleriasf Femyeisd ', ' charming beyond what thought can
convey '. It is charming because it is situated in a setting of lush,
picturesque gardens, ' 'suswiig.arpyapid Candv, walleSleromgps
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Gy, OETeRILeD 1 Sevrad Bandy, @uiledlarid sapd Cando ' -
( Skmiom%y — 6 ). But the most charming to the dear Lord, of all
this, is the heart of the devotee which He covets more than
anythingelse. ' weor g gueremnas . Hence the Azhwar describes the
other states as ' @emmGamuilev ',' bha'la’layam’ or 'smaller shrine' **
o erEICsnuiled asterd emeud gieorellCarei GeuseTS Fi,
SemECsHmTed enseiiCLs0 Meim) «“ — 54. Other Azhwars also speak
of this in similar exalted terms.

'S b SO LMD S(HL66T UTQID LG OBMUISTS 66U e e
e S0 e Cer euBb Gl eweudl eumpFaFLISTL Mol .
ueflsaLedlsd LeTefCamemipseil (h, Py supeH6,

1065 SHL6560 EUMLPELEOE omuigsyer HLT ...

' LS (PO MUGHSPW wdler geugmiSuyo,

BLeumsser QePhEL(h ST S cuens asmesi_%rCu '.
( ouflumpeuny —Fmewomfl 5.4.8, 5.4.9.5.4.10. ).

' BOID ST’ UGBS EUTED(HD

LsoBsves MdlbHeT O\SHTEL FLITEUD — ElEUEVEY

apwned B oo sflures asTL@bE BEsTe

g Cuier g| 2 sTeTSHHD . ( OLifhu - FBeuBbFrHl — 68 ).
DEESS ST AL (hS STET WIRWLIML GSTE DS
IS QLA MIeRi(h - - LS. DB
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Pms Gauisylgsm 5. 29

You - Who, in an earlier age, had reduced the beautiful Lanka
to ashes with your arrows - let demoness Putana take you up
in her arms, telling yourself, ' let me drink from her beautiful
bosom to the brim of my stomach ', sucking her life out along
with the milk. In so doing, you made your mother unsure of
what to make of you. |
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Touching on Krishnavata'ra' in the previous pasuram, sets the
Azhwar's thoughts wander further along the same trail.

NEAT A 2 QRLIGT N[ 2.8 () - Putana came as if she was
dying to suckle the child Krishna. As if warming up to her motherly
warmth and entreaty in equal measure, Krishna appeared to be eager
to drink to the brim from her bosom. S&&f - stomach.

Casmp euesdvewond - Since killing of Putana by Krishna was an act
beyond his age and size, it made mother Yashoda unsure of Krishna.

Puet miosstpm BeL FmorGeo

Puat oS Bar Owetugred -- Fuetm

s18yrg wei seoLp g Uet ereoLg s wrsL %o
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Oh, Lord of Sri, with body resembling the big blue ocean, once
upon a time You as Trivikrama' measured the world. Another
time you brought forth the submerged world from the depths
of the ocean floor. Yet another time you churned the ocean,
and in a yet different age, built a bridge across it. So say the
sages of yore.

puekgeossrhsm e Fponds - Azhwar speaks about
Sti Vamanavata'ra' in which the Lord of Mahalakshmi of indescribably
immense wealth and greatness, displayed His extra-ordinary simplicity
and ' soulbhya" by assuming the dimunitive brahmin mendicant role
for the sake of Indra, and asked for and accepted the gift of three
paces of land from the asura' king Maha'bali.

§ wed mwodh_fpmi - Similarly, when the world got submerged
in the ocean floor, you assumed the form of the grime-laden boar
and retrieved this earth forking it up from the depths of the ocean
floor with your front tooth, and placed it in its proper position.



siGmEd ek seoLpg - refers to the churning of the oceans
to restore the wealth and status of Indra and the devas.

S ereoL_gBmi 1onaL % - refers to the building of the bridge
across the ocean as Sri Rama.

Spreerel g prEnn ausbLefl Gwe pib

GITED GFWLHlLurgy OsrTaN(, - arss
geflumpaed urgd Uafluwal) Seawe)

wenfluymeand srekuy wél b g 31

It is they who hail the Lord as the great Benefactor each
passing day saying, "Today dawned well', and worship the Feet
of Sri Vara'ha' with fragrant flowers from the Kura' tree, that
will experience the joy of His beautiful Form.

ﬁ;nmr i - Azhwar hails the Lord as The Great Benefactor.

Lpufl ' The day dawned well . Every day that is spent in
Lord's memory and worship is a day well spent. So says the Azhwar. -
@ Curgy Gvmnesi(y- flowers of the wild kura' tree. This is cited
to illustrate that the Lord accepts any kind of flowers offered lovingly.
s g el amaed LTSy Lesll Lo weefl amand
wkpb g &rewnsy - They who prostrate to the Feet of Sri Vara'ha'
Peruma'n Who is beauty personified, will verily experience the joy
of beholding His beautiful Form. As Sri Krishna says in the Gita,
'enrenrald STSGhosiaad ', ' it is imperishable and exceedingly easy
to accomplish. Both the means and fruit thereof are equally felicitous.

wElPEEH s Lmorte wHy

welYpsme ursCuo Cumpy - wllYH s

Speomyfl FES weoaLITy. WL
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Oh Lord of Sri, My mind steadfast in thoughts focused on You,
was ecstatic. Next my tongue forever praising your sacred feet
rejoiced. My whole frame engaged in the act of singing and
swaying to the glory of your blazing disc, conch and other
armament, rejoiced in that experience.

gkmiwon@ev - Sri Bhutat Azhwar extols the union of Mahalakshmi
and Sriman Narayana, and as such addresses Him as 'g\miome0'.
Hence ensues the joy of contemplating that union.

As per the Vedic statement, ' wp: LffGeur eun@ssT ', the mind
orchestrates the tongue and other sense organs.

e 55 i Hpnuorser Nmsn’
oA peued CumsTergd it L sned -- Ll 5 Hiaywd
CawilpE@ Fme allpedCam s_aiwrCu
aurwl FpEiseT QETOYID QUMS. 33

My thoughts have settled dwelling constantly on the sacred
names of the Lord wearing the cool 'tulasi' garland. My body
always bows in reverence toward the Lord abiding in the
bamboo-laden Venkata hill. My tongue too engages itself in
the constant refrain of reciting His great qualities.

aueosur waued Wil b SerhSrw LTS

LenswLmed pploeogred weiler -- Wlsaumlps

i uns & Cug g wpmwlILLCL. IES

sted uné Sl wgsnr eSlell. 34

I have become Your eternal servant through the special grace
showered on me at all times, worshipping, with fragrant flowers
and incense, and in a spirit of overflowing love, Your sacred
feet that once upon a time scaled this universe under a ruse
as a gift of three footsteps of land.
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Though Mahabali was a fit subject for destruction like Hiranya and
Ravana, Narayana spared his life since he also had the saving grace
of a generous heart, and devotion to the Lord, unlike the others. At
the same time, he had to be taught a lesson for his arrogance and
overweening ambition. So the Lord of Sri decided to ask of Mahabali
three steps of land since Mahabali in his vanity presumed that all the
the worlds belonged to him, and in so doing, had dared to dispossess
even Indra who was a friend of the Lord.

Azhwar acknowledges in this pasuram that the 'nirhetukakrupa™
of the Lord towards him has made him the Lord's devotee for ever
desirous of service at His Feet.

Beaflageiuf &mo nHeflgy wIHD

- faNagetu) sevies' (s Qup s -- Rellosedm
smoy Ceustng Flak ALmeo Cau LGye)
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Oh, Master, the ignorant look upon sensual pleasures as
sustaining. Some would say that water is life - sustaining rather
than sensory perception. Instead of being preoccupied with
either, if only men would crave for even a little bit of your
experience, that would indeed redound to their well-being
under all conditions.

This pasuram contains some essential truths worth pondenng. Azhwar
dissociates himself from the common worldly perception of sensual
enjoyment as life-sustaining. Even those who are capable of a sense
of detachment from such sensory preoccupation, do not, however,
seem to be free from other mundane concerns of existence, valid as
they may seem, prima facie. This is echoed in the Vedic statement, '
3411 6T eugufl enromen : . Azhwar dissociates himself from both world
views. To him, the Lord's thought is the real sustaining force in life;
to paraphrase Swami Nammazhwar, ' a.swigmn G L(b@ 51T
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deirgpn Geupy¥%v . Has not Sri Krishna underscored how difficult
it is for the rank and file of humanity, engaged as they are, in either
maximising their material existential aspects, or in the day-to-day hard
realities of eking out a bare sustenance, by his epigramatic
pronouncement, ' anenrCgeuet snjandlFl en waprgior enr gFeo
., (Gita 7.19 ). ' He who looks upon Vasudeva as life-giving and
sustaining, is the rare- to - find Maha'thma'.

There is no intrinsic merit of joy or life-sustaining quality in sensual
pursuit. “ §Ggeu Lf 5B L BT & .- Hsmu RuCs' 1 SCzeu
Cammu wg: Lyeungmnu & LnuCs 11 sewns SihsTSHosn Hrevg
B&F Skehflp enrangosd IT° The same subject matter may at first
be a source of pleasure, but later could cause pain. The same thing
may first be a source of displeaure, and at some point later, be
gratifying. Therefore, in nature there is nothing inherently painful or
pleasurable. So say the Sha'stra's.' SbglopeN g Smomu enifeud
Lsfbend Leud ', (Brih. Upanishad 6.5.6.). By divine design, everything
seems desirable immensely. In essence, its nature is transient, and
unstable. The real reason for the delusion of a being in this is his
predisposition stemming from the impressions of his past karma'. So
Sri Bhutat Azhwar underlines the wisdom of devoting even a tiny
fraction of one's inexaustible capacity for desire in thoughts about the
Lord. ' wr uf glyefiCausrgms eflopGuas supurufly 1
geump Eieuwoy g : eun Cu ap(pBwNE wuejuug I (&l . 4
1.20.19.). ' In the same measure of the ignorant for sensual pleasures,
my heart should be filled with desire for thoughts about You, Oh Lord.
. Thus prays Prahlada' to Sriman Nara'yana'. Azhwar says that even
if we cannot all be like Prahlada’, a hittle effort and interest in that
direction would be richly rewarding in assuring us of the bliss of the
Lord's experience.Hasn't the Lord Himself assured this as Sri Rama,
in His declaration, {flgmunGeum, smo ymisn b HUCRLID SSEHFE,
(pm.uy. 18-3). ' I will not give up any one even if he approaches
me in the ostensible guise of a friend.' That is the true measure of the
Lord 's 'nirthetuka krupa' 'for all his creation.
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The vainglory of the gross worldly beings, tends to push
them deeper into the morass of worldliness. They that are
deluded wallow in ignorance. Oh, my heart, rest
meditating on the wondrous Lord Who took this earth from
Mahabali unobtrusively, swallowed it for safe-keeping at the time
of dissolution, and brought it forth again at the dawn of creation.

Azhwar exhorts his heart to leave others who are after gross worldly
pleasures to their fate, and instead engage in joyful contemplation of
the Lord's wondrous 'lila'vibhuti'. The vainglorious worldly beings are
destined, in the perception of the Azhwar, to sink deeper into
degrading depths of desolation deluded by their own sense of self-
importance on the lines of Sri Krishna's characterization of their
psyche. ' rubsuGgmsambogmd CLnd elGCHNsamd Livampenrs 1
L Cunsiigpeurpedl, CarsiGuwnsengdl sng(mGuom wwr 1T
(Gita 16-14-15). I am the monarch of all I see. I am the enjoyer,
achiever, strong, prosperous, wealthy, descended from a patrician
background. Who is equal to me ?' This conceited sense of self-
importance is self-destructive, and is what makes one caught up in
the vicious cycle of ' samsara". They who pursue other gods are
ignorant and continue in their ignorance. Instead of joining their ranks,
Sri Bhutat Azhwar entreats his heart, and through that, addresses a
larger message to us all, to join the exalted group of people who seek
the substance of ' bhagavadvishayam ', and meditate on the supreme
Lord. " wesit ©\anessi(l Loswurgmessi(h weigmablohg wmues '. Those
exalted souls are ' Gupnmeresr Cubymgd OwuflCwry '. ( ow-
ﬁ@ﬂm@ 7.4.4.), as Sri Thirumangai Azhwar, deferentially
designates them. '
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Oh Lord, Who gave to the world the wise Brahma from the
big, cool lotus sprung from your gracious navel. Our many
recurring lives are all futile, if we fail to praise,and our heads
do not bow in homage to your sacred Feet.

e sweog F(mwerflguet@er - From the cool lotus flower.
“LppaijGstor enuctieus “, thus describe the Vedas, the origin of Brahma.

Azhwar implicitly stresses that it is the Creator of Brahma, that is
worthy of surrendering to. “ G Liyginonesmd ellgsrg Lo ...
(PPSTT eoeu vogeouTogmd Lyl “, ( Svetas. Upanishad 6-18).
Since the purpose of life is to find its niche at the sacred Feet of
Sriman Narayana, when our life is not geared in that direction, our
repeated births are useless, observes the Azhwar. Does n't the good
Lord give us these repeated lives in the fond hope that we will at
some point make an effort to seek His grace?

snsase pfimplglu Cuorp SgnCs

pos6sa pub Frje Yl - HiosOSer Qo
rSater Owet g WerbLLS g WHDeueT CLIf
egats praile Cors g. 38

Instead of gloating over material possessions as ours,
understand what is our true wealth with a mind that is forever
focused on Madavan as everything to us and recite His name
as the gospel of the Vedas, appropriate for the tongue to recite.

Sri Bhutat Azhwar underlines in this pasuram what is ephemeral and
as such is to be spurned and discarded, and what is of lasting value
and as such is to be cultivated in life.
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8w Efluad - Material riches are not something to be courted and
looked upon as our security. As many wise men have not been tired
of stressing again and again, what did we bring with us when we came
into this world, to take with us when we depart from here. Yet, during
the fleeting hyphenated period that separates these two points, that
constitutes our life span in this world of karma, we get so illogically
and inextricably attached to matenial possessions and gloat over them
as ' mine, mine' guarding over it like a jealous genii. Swami
Nammazhwar rightly calls it a raging fire. ' e&neTEemesm)
FeTFEOBBD OLI(HEH EFeved AE(RLL . | ( FYmeum- Guor 4-
9-4 ). Azhwar advises us to get over this delusion and points out to
us what constitutes our only true and eternal security and protection.
That is Ma'dhavan, the Lord Who is always in the company of divine
Mother, Sri. Reciting His many names, like ' Madhava', Sridhara' '
is the only scripture fit for recitation.

95 flai aur@metipa Vg SWTCL ag HoeF CUF
go5p Lol Carsopsarst -- &g 55%n

U aSCred ped pplar M1 Cred mBeuat Cuij
aFrdQats Curg dlar &msE®. 39

The worship of the Supreme Being in the form of recitation of
His names is the quintessence of the scriptures. If you know
the Vedas, you will understand this truth. To those who are
bereft of this Vedic knowledge, Let me tell you, the substance
of the Vedas is reciting Madhavan's names. It will suffice to
understand this.

The essence of the Vedas is the recognition that Sriman Narayana is
the ‘antarya’'mi’ of all gods like Brahma, Rudhra, Indra etc. and indeed
of the whole universe. ' Geugnansynent wreugm &l Lig S ]
geliggngldl : 1 greupdl anflpmonfl STsHnH B svbwow : 11,
' There is no doubt that whatever Vedic utterances are recited by
the brahmins, are tantamount to singing the praise of Sri Hari 's names.’
It is to drive home this truth that Brahmins start and end their Vedic
recitation with the invocation " amfl : e “. As Sri Krishna has
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declared in the Gita, ( 15-15 ) “ Ceuenguds enyeneuranGuey
Geughws ;. “ “

By means of all the Vedas, I alone am to be known. “ Azhwar exhorts
all those who lack such Vedic knowledge, to lead themselves in the
light of the words of the knowledgeable ones and realise that recitation
of His names is the quintessence of the Vedas.

In another interpretation rendered by Sri Appillai, the underlying
meaning of the phrase, ' Erelkens0 $&$g ' in the previous pasuram,
refers to the method of ' sa'dhana’ bhakthi' described in the Vedanta'
encapsulated by the ' Thirumantra' ' and the ' prapathi ma'rga’
encapsulated by the ' Dvaya' mantra" meant for those not capable
of the 'sa'dhana’ marga". Sri Pillai Lokachariar in his ' Sri Vachana
Bhushanam', has also echoed this interpretation, about the
bhakthiyoga embodied by ' Ashtakshara japa' as the ultimate essence
of Vedanta sa'ra. ( Gbfied oummeT wpap Hihslrtu). The
phrase ' orgaeak Guy eFrogials PHdler &HEG ', has
been interpreted to mean the 'prapathi marga’ embodied by the ‘Dvaya
mantra'. .Sutra's 41-50 of the same work may be referred to in this
context. ' on' — 'ev Syl ', ' orpeuar ' - ' e BlETSRT .
wrgeues GLIT ' has been taken to refer to ' Sriman Narayana ' at the
beginning of the Dvaya mantra' .

SHaEsETs e dlE seoraflgleln gwng

apmaEsrpea Eiflerfla sawey -- Fmuourssis
HsFsres uTsoflp v MAPlurg
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Before phlegmatic and other fluids begin to rack and waste
away the body, think of the Feet of the Lord adorned by Sri
on His chest. Sensual pleasures which delude even cultured
minds conversant with the greatness of His Feet, are without
any substance whatever.



“bgreougwnes swwCuw sueung Ulgens: semiLraulrrss
eileger stwogemd Gsats” - I (( wSboorens ) ' When the
throat is choked by phlegm, gas, and bile, and life itself is ebbing
away how would we remember you ? ' asks Sri Kulasekhara
Perumal.

A EUeLedi s spspmred - * vopgzun BsGan oot
Gg . ' It is through Sraddha' - Mahalakshmi ~ that Deva Narayana
attains His Supreme status.' ' eupeumu) mlest euevomiLilesflev
curpdleim ' - ( FmLedsonewiy ). ' Slapdlesp HmwomiLied
Bmokiens seiGarnhio Sapdleip Hymoreons ', ( Simemd —
10-6-9 ).

SLRBETT OLHOSD L&Slue orsrg

Si(HSTT X OIO(E(66 ek Cp -- MmerrBe
oroeepCuing s £S5 wewflouent qored unpem
puptaed apeits gller. 41

Paradise cannot be reached by worldly riches. It is the
- compassionate Lord's grace that can make it happen. Oh my
heart, do not forget to meditate on the sacred Feet of the blue-
complexioned Lord Who has given Himself to the realised
souls.

SIT(HOTTE) MNBHOVED LHG QWD METH - Azhwar states
the well-known, but seldom realised truth, that all our wealth cannot
help us in any way beyond the portals of this world and life. In the
previous pasuram the Azhwar declared ' GunsSsms0 @eo%v
ewrmer ', that is sensual desire, or ' ka'ma” is without any substance.
In this pasuram, Azhwar observes that even the ' purushartham ' of
‘artha", viz., material wealth does not fare much better in that respect.

S mevEd — Though in general parlance, this term might be taken
to mean heaven, Azhwar obviously does not mean this, but the bliss
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of Sri Vaikunta in the august company of nithya suris. What will
render this within our reach? Azhwar replies, 'S(memrer o
S(H(smid Mek@rp . It is the Lord's grace, that will bless us with
the fruit of our dharma'. Azhwar's concluding advice to us is, '
SmernCor wmoepCurissps wedfl cuamiemed LTEGw
wpGaied OpEEesF ' - ' mospGumy- realised souls who yearn
only for the bliss of proximity to the sacred Feet of the Lord, like
Sri Suka', Va'madeva, Ma'rkandeya', etc.

Pleriiues Fmorie §avi_Cgred smew

Plerviurg Wpueuret pid Cpory -- wirdured
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May my thoughts dwell on the Lord of Sri, with a desire to
behold His stately shoulders. They who cherish such a thought
will not suffer the travail of repeated births. They who worship
His shoulders, will view the lesser pleasures of worldly life with
lisdai

Hmont flerier — The word ' @moned *, indicates that we
should seek the Lord through the mediatrix of grace, the divine
Mother.

' Pesin_Ggnet smewt ' - The stately shoulders of the Lord are the
subject of repeated adoration. Thus, “ 2 &g (maned) eurnGaness
&g Camth vosnanPET ©, (eas. B. ). “ Thou, (Bhu Devi) were
lifted by Sri Varaha Bhagava'n, the repository of eternal bliss of one
hundred arms.” “ L QLHBY CHTETTFSS(paD LITEUTSH 1) KO
oL Bengenw orso ....”7, ( Simeumi-wor- 2-8-7.). ' Lord Who
embraces Bhu Devi with big shoulders tingling in sheer joy.
LiranTeswihsh wahledd wapm jgab ' — ( Stotra ~Ratnam — 44 ).
'He Who hugs the delighted divine Mother with His broad
shoulders'.



'vlruiuned Uppsry Sppagugw Guflew - ' The
pleasures of those who are born in this world.' Though Azhwar refers
to these pleasures as ‘GufledLan ', it is obviously meant in a sardonic
vein, as such pleasures are evanescent - ' &ppilesrin’. They who are
blessed with the vision of the beauty of Lord 's shoulders, will view
the worldly joys, however much commended as ' g% Camg.
@wvrLad ', with scorn, because they fade in comparison to the beauty
of His shoulders.' ompLimed wewr@hafiu wEensmwiy Comer snseil(h
- (peor- gkm.- 14 ). The idea is that ' vaira'gya", the bent of mind
that turns away from attachment to worldly pleasures is integral to
realisation of the divine. As Swami Nammazhwar describes it, “
SenLwmLl LnERISeT el L Ll ensrwed 1l Seuew eoeu SHiTewst
Osm_nGer «, ( Skmeumi-ouon- 8-2-8 ).

Caneaflyesi OLLGLapd werpmd opinwers G
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The greatest good that my blessed shoulders can do me is to how
in reverence to the feet of the devotees who worship the sacred
Feet of the Lord, He Who struck with arrows to chop down the
twenty shoulders, and all ten heads and two legs of Ravana,

Cgrert 615G auewi LT NG Cxpmer asrpeuny
gnersegnupller — Azhwar says in this pasuram, that even if one
does not directly prostrate to the shoulders of the Lord, if he bows
down in reverence to the feet of the devotees of Narayana, he is
assured of His blessing. ' Bha'gavatha nishtai ' is emphazized in this
pasuram. “ sdls&W Leud) eur Cpgl suroCwindys Covellpmd 1
B enweCwnendl 5 Lse ufleTwmyarSopms”. Tt is doubtful if
devotees of Achyutha' will always attain liberation.But there is no
shred of doubt in this as far as the servants of His devotees are
concerned.' The same thought is echoed by Sri Thirumazhisai Pira'n,
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Caums gl Amuurey BaeICL wPHDeamTE
smySEHUITT Fauo ', ( Hrer- Skmeup- 18 ).
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I will not look upon those human beings as deserving their birth
as such, who have forgotten the name of the Lord with eyes
resembling the red lotus, the sure passport to liberation of His
savants, With a mind, that is forever fixed on Ma'dhavan, the
embodiment of compassion, always think of reciting His names
as the purpose of life.

S\@g'ﬂsr id - the beacon light that guides us to our ultimate
liberation. ' pwmél Lymb &gk ', ( surnapswsGeonan). The Lord
assures us in this, ' I will myself lead you on to the higher path '. What
is the reason behind this protective concern ? Azhwar suggests that
this springs from overwhelming love for us, like the love of the mother
cow towards her calf. This is reflected in His eyes, the lotus-red eyes,
- Ssrisestnonsv.' 1omed' — Lord of all beings, as also embodiment
of overwhelming love and concern.

pmowd wphstens wrefltor eoaBued — ' I will not consider
those who have forgotten His name as human beings '. Similar thought
is expressed by Sri Thirumangai Azhwar. * nefl_euy Meveveuresim)
Iisi werHCH eoeuHCHGew “( ewaflu — FHm 6wom. 11-7-9 ).
P STEIGID BT ~ ' I Huoweownd LT Hjw : ' -
( gm-eny® 38 — 41 ). Compassion is the highest dharma. ' Ma'dhava'
' — Lord of Lakshmi,- indicates the mother's connection.

upp Maue Guj prall@e Pty aei@Em - Azhwar
addresses his mind to internalise the constant ' na'ma japa'. ‘Gay’
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here refers to the 'dvaya mantra" incorporating the Lord's name in
association with divine Mother.

asrOpel giplorer (HeRtipedMen Gwe )
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They who are wedded to the sacred Feet of the Lord at
Venkatam, the subject and substance of the unfathomable Vedas,
in Whose sacred Feet the denizens of heaven rest their heads,
are not inflated by the vanity of worldly riches, nor are they like
others who lose their heart over losing what they had yesterday.

aerg Maip Wproreury - It is the general worldly trait to
become possessive and vain about material riches. But the devotees
of the Lord are an exception to this general rule.

awi(h BO% Naip) JerTHd NFerHEd Sy - Azhwar
underscores the transience of material wealth by the phrase, ‘a sy,
@s0%v ', and the misery it causes when it is lost. But the devotees
of the Lord are nowhere near such run-of-the mill worldly beings.
On the contrary, with minds firmly focused on the Lord's Feet, they
are for ever immersed in thoughts about their devotion to the Lord.
As Swami Nammazhwar says, ' i é@ib QmehaenL st i@,
2 Blag Her Beoses ' - ( Smeumu-euon. 6-4-7 ). They only lose
their heart when they experience separation from association with the
divine. It is that experience that Swami Nammazhwar depicts
beautifully in his ' o ssigpiehCeanny) ' decad, ( Symeumi-eror. 6-7.),
and ' gyeuefled wmoewefl ' ( Flmeumd. 6wor. 6-5. ). In pasuram 6-5-
7 of the latter, S Nammazhwar wonders about that experience thus,
' pesranid CHIMD eflF eETCovT (O CueTeTTSE WMURIGISTEEVT
... . Is it the fruit of my past karma', or the design of the Lord '?
( by virtue of His 'nirhetuka krupa" ).

47



Seraufiu Ceuggpgned — He Who is the subject and substance
of the Vedas which cannot be fathomed by anyone. ' Geusngube

enjensuranGoey Ceugw:, ( Gita 15-15 ). ' T am the One Who is
known by all the Vedas.

uufled p FrEISW F(HECHTLIp LT @ et

udler pgaw CariaCo ek @et -- Luflap
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The Supreme Lord with long, magnificent arms, and resembling
the resplendent blue ocean, abides from time immemorial in
Thiruvarangam and Thirukkottiyur. He also resides for long
at Venkatam, and in beautiful Thiruneermalai set amidst lovely
gardens. |

In the previous pasuram, Sri Bhutat Azhwar described the blessed
state of Sriman Narayana's devotees untainted by the temptations and
frustrations of material life. In this pasuram, Azhwar describes the
unremitting striving that the Lord undertakes for achieving this by His
constant presence in all divyadesa's beckoning His devotees,and
assuring them of His grace.

Lek @er LuSlet pi — Unlike the shortlived ' Vibhava'vata'ra's ',
the Lord is forever present in these divyadesa's in archa' state for
conferring His grace on us. Thiruvarangam hailed as Bhulokavaikunta
is the shrine where the Lord is in a reclining state, and in Whose praise
all Azhwars have sung except Sri Madhurakavi who sang only about
his own Master Swami Nammazhwar. Swami Desikan has extolled
the undiminishing grace of this abode of Sri Ranganatha, in the words
' SN N(Hem( P SLTFHS Caauisd . ...... ' In Thirukkottiyur,
the Lord can be seen in all three states, viz.,in a recumbent, seated,
and standing state. Sr1 Thirumangai Azhwar, in his own ornate style
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addresses the Lord here thus, ' @esplet (peosmevullesr aume(pw
@orly eOeSlens; waID MNewsThg!, BTl BBed DD ouh Hioed
HmECHIpwprGer ' — ( Ou- Flm,. 9-10-7. ). In Thiruneermalai
the Lord appears in rare four states, viz., reclining, seated, standing,
and strident. ' Blermefl(mBoned S_poner BLBSMEG B1d
wmo%owneugl ooty — ( Ou-Fl@,. 2-4-1.). In Thiruvenkatam,
the Lord appears in a standing posture, exuding beneficient grace,
at Whose Feet Swami Nammazhwar exhorts us to seek
sarana'gathi,with the assurance of ‘moksha prada'na’ in the 'phala'sruti'
pasuram of” aeasyewiL Gu@Beumwn 'with the words, '
‘e &R i b g UehH ST aumplle pmst O&m(LS @0

Lp&Csflsoeoniemones ', the Lord Who is of unequalled,
incomparable glory, ( Skmeumi-guor. 6-10 ).

wrte wfluymaed ursion yeflf g

&% OprYesufla esdsres - - grew
HTESIf S HUlYBS cuesi w0 g pedsored
amudlps aurpm QIewTES. 47

Arise to worship my Master at dawn, with folded hands and with
flowers placed at His Feet, and heart overflowing with fervour
for His presence, He Who protected this universe, variously,by
scaling, lifting, ingesting and recreating every aeon, and Who
in one such incarnation, materialised as Lord Nrsimha,

Azhwar exhorts us to show our gratitude to the Lord for His visible
presence and eagerness to confer His grace on us, by worshipping
His sacred Feet.

&% eoslsned] OBTupg - Arise, (and seek your liberation),
and worship Him at dawn with folded hands.

@preod Mo — refers to the act of measuring the worlds, in
Trivikamavata'ra'.

@_$g - lifting up of the earth from under the ocean in Sri

Varaha'vata'ra'.
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o exi(bipBS - safe-keeping of the world inside the stomach at
pralaya' and regurgitating 1t after it.

5 — Master of the universe, as repeatedly authenticated by
these astonishing episodes. As Swami Nammazhwar observes,'
2 emi(hid alpk G0, sLbgw, SLbgw, kg0, Hefno,
osrewiL CHmeGHCHM(L eTPBI(HEHID, DATEIS g UD, SHEwTL -
UMY SHrCH asvaser Hlesmes '-(F meumi-enon.4-5-10.).
aaTRZILbS BOMN osowfEH OZTWEH SNudled -
Azhwar beseeches us to worship the Lord with all the feeling and
fervour that our hearts are capable of, in grateful thought about His
melting concern for His devotees as demonstrated by Him in Sri
Nrsimha'va'ta'ra'.

o &l i SMl wesppiet @ Curgleow B &l

e K Bl 1060 seT CHmer orGe -- ey Hrwi Curwl
Canlimes Fmred aflwell(®m EHrevE Sy

wniimes Gemln wlkv. 48

Oh the Compassionate One, You bring the Vedas to light. You set
the order and explicate the truths contained in them. You remain
in the constant company of the lotus-born Mother. You reside in
the enchanting Thirumalirunjolai covered by vast corridors of
bamboo, and circomambulated by denizens of this land.

o QWi STl wedpHret G -- Azhwar says that the Lord
uncovers the eternal Vedas, and brings them to light at every dawn
of life on this planet, thus recognising the fact that vedas have no
authorship as such, and that even Narayana did not author them but
only rediscovered them for our benefit.

Sdkew) F#l — 'B & ' refers to the ' upabrahmana's', the smrithi,
ithiha'sa pura'na's which throw light on the substance and philosophy
of the Vedas. These have been authored by sages like Sri Va'lmiki,
Veda Vya'sa', Para'sara, Suka etc., with the Lord as their 'antarya'mi'.
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' mugd ) & : ' - The spirit and substance of the Vedas is enlightened
by the truths contatned in these works.

weojwser Cpner wempSsMI - Azhwar 's phrase visualises the
shoulders of the lotus-born Sri resting on the chest of Narayana in
Srivaikunta. * eneugsiGL. gi LGY CeorCs kW eSS KasL
: I oG ellog gmnfBSwLngion LGeST LTseuen : evap 1 «
“The Lord of the universe Narayana presides over the exalted sphere
of Srivaikunta along with Divine Mother surrounded by devotees.”

Bm @Sy wmimeh CxnduwdoGumy - - Inhabitants of

this earth circumambulate Thirumalirunjolai surrounded by vast
verdant gardens,and groves of bamboo. ' wreSkmEEGET%L usvEh
OFW G B(EHD (Heyse aupsts ', ( Smeumd- euwor. 2-10-8.). Sri
Nammazhwar commends the beauty of the hills of this divya desa'
dotted by gardens, in a similar vein.

wBwqpd wrEleomis Gergy wHy

Sy cmrsLeds Ceryd - WWSYES
bears gL Ouelon pailat pieriL prasr e g
dighsragear AsreghGes weny. 49

Oh my heart, nestle upto Him without fear, the sweet-tongued
Lord, Who shook the seven big mountains, the seven
continents and the seven seas, by sucking the life out of
Putana’ of poison-smeared breasts, lisping appreciatively while
jrinking.

pelledim ... - refers to the appreciative lisping sounds made by
a child in the act of drinking mother's milk. ' P&5%0 eeug g
@ o st SHH ' ( Speumi- ewor. 1-9-5.)."
Cui & & aLmw Wouybulleny aupp eumm &) 2 e eurwimes ',
(ewu- gkm. 1-3-1). Azhwar reassures us in this pasuram that if we
remember Putana’ story, we donot have any cause for fear.
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Seoyguiuar Flpory wrksfsar asralar
Neouifled OumBOLWEy Cudl -- AeoyuiLiflu
anualer wrsauter Owepaler wig s
wruater Querq wFls . 50

'Oh the Scion of Yadukula', the difficult-to-imagine child of the
shepherd clan, the dazzling Performer of unbelievable deeds,’
- with aforesaid thoughts resonating in me, I will call the Lord

‘of Sri before everyone by the names that the blessed Gopis
addressed Him in Gokulam, the very exalted names that cut
asunder the gordion knot of samsa’ra’.

oLyt eLwGy Gufl — Azhwar yearns to call the Lord not by the
common names that connote His transcendence or ' parathvam', such
as Narayana, but the exalted names that denote the ' soulabhya' and
'sousheelya", the accessibility and condescention of the Lord. What
are these names ? Azhwar recounts, ' Reogptaifu Suaer’.
Beosflu - difficult to comprehend by one's own effort.
apweusd- member of the cattle-grazing clan. Swami Nammazhwar
describes in a similar vein, ' wn(mb G Bleventowen oot Sfufiu
MG morer ' — ( lgpeumn-euor. 1-3-4.).

wrgaBer - Son of Vasudeva of Yadukula'.

wmy & — in front of everyone. Lest one should wonder if it
is appropriate to utter the names of Lord that denote only His
simplicity and condescending grace,Azhwar adds another name to
the list, ' wmuaGer ekm wFlHg Seopier’, the wonder
kid of incredible deeds. ' Thus, I will respectfully address Him', says
the Azhwar.

nglésed i apehls wavflouenarat Lm0
oflésaiLml vppaued Cujselr -- wHls s
Curmfifietm QUL E S &L SMLbS

pomyl cueiewal Blpo. 51



Oh my heart, meditate on the sacred Feet of the Lord with the
complexion of the blue ocean. Meditate on His exalted names.
Meditate also on the blue complexion of Him Who once left
His abode on the milk ocean to churn the oceans.

Sri Bhutat Azhwar lingers here to pause and ponder over the Lord,
in slow unhurried steps, as if undecided as to how best it might be
accomplished to gratify his inner craving, First, he addressed his heart
to dwell on the sacred Feet of the Lord. Then he shifted the focal
point of his 'dhya'na" to the great many names of the Lord. In this
pasuram, he is drawn by the beauty of the Lord's complexion, and
addresses his heart to meditate on that.

pipesfluet aFLw QFGweTTeT WLIF ek
spuduflu @ysolauny --opwufiss

anstyéset Curdanler arerajCsrei Hrers s
Fofinénss Gugsret apgl. 52

My Lord resembling the rain-bearing black cloud, with chest
adorned by the Divine Mother, Whose abode is the big lotus
flower, is a tower of grace. How can anyone fathom the
magnanimity of Him Who merely condemned the culpable
Mahabali, no less a demon than Ravana, to exile in the nether
world for his errant ways, eventually rewarding him with Indra
lokha'.

B sfluet - of black complexion. * FaGsmug wawedgT
6l5uie0BCae Lieneugn , ( BATMUSRT-NTSED ). ' 15 o0 vl

lest eresion Cueflndgned ' - ( Fkmekm sd —29 ).
aphoeogner wmjeuar - He Whose chest is adorned by the
presence of Mahalakshmi.

i Gusfluei —' Who is like a tower of grace.' ' dbj(muobetiwid
LGy sfw: ' ( gn- enrpsy 38-41 ). ' Compassion is the greatest
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dharma’,' Sita Devi reports having heard this from Sri Rama Himself,
The Lord is the fountainhead of grace because of His constant
‘association with Divine Mother.

emeny&sear - refers to Ravana who wields the sword given him
by Rudra'. Why did the Lord let Mahabali get away with a milder
punishment of exile to the nether world, when he deserved, like
Ravana, to be killed. It was because Ravana had no redeeming quality
whatever, whereas Mahabali had one great quality of a charitable
disposition, despite his numerous other faults. As Sri Parasara
Bhagava'n observes in Vishnu Puranam, ( 5-17-30), ' WSrmoL
elluetw LSy WEHTRENH Neutu CUISTS euerSmTevaNS: |
sgmoyseud Sflsuongd] LGaud wBABSTD Lemotug togm Tl
By offering water on That sacred Hand, Mahabali attained all joys
in this world itself, and further achieved without any adversaries for
a whole aeon the coveted sovereignty as the ruler of all the three
worlds.'. Who can fathom the greatness of the Lord Who made all
this possible?, queries the Azhwar, in this pasuram.

apglury Guospep et eflet g Nei smg i s
Siflur Flermdlflowed apesiendl -- Niflurg
WEOSTRENT G aUThHLTS Geaiopear gy
Camis_Co wrbelipuLw Qapy. ’ 53

It is Thiruvenkatam of rustling streams in full flow,- where
along the winding paths, ascetics sit rooted in 'sama’dhi ', with
profuse locks knotted and dangling on the back of their heads,
like small mounds of earth around which creepers spread all
the year round, - that is our coveted destination.

eypgilumy — In Azhwar's imagery, the pious devotees sitting in silent
meditation on the Lord along the winding path to Thirumalai, appear
transfixed to terra firma as if enmeshed with the trodden path. Refer
to Sri Kulasekhera Peruman's thought on similar lines echoing the
greatness of this place. “Qeagflury  FewiCenly
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HmCeumis_10%081060 ABuMiGEL&@ Blowen CwECatsy
“, ( ewymwoner-gkm. — 4-8.).

@GS SHe ...... g Reruidlfl eim Mewiewfl - To
the Azhwar’s fertile imagination, the profuse locks of hair knotted at
the back of the 'sa'dhus' heads, are mistakenly overrun by the
spreading creepers on the hillside to become a part of the surounding
landscape of boulders, since the 'sa'dhus' sit motionless in the intensity
of their meditation.

CaumisLCuo wmd eflipuwyw Geupy - Thiruvenkatam is our
coveted mountain. Refer to Sri Thirumazhisai Piran's ' \eupei s
CourtaL1b Limg Cewen ', ( prewt- &lm. 40 ).

aaupeue PlmesCerdy CaurisL Gwet ilalallyemi (b
Ppeuein Soglé@n 5eowntured - - glpeue
pieTEiCanull gyeremdeneug gieraflCarar Geuereorg
glerriCsmuile eosallCL Geverm). 54

Even as You graciously descended upon the sacred hills of
Thirumalirunjolai and Thiruvenkatam, making them Your
favourite abodes, You now regard Your shrine in my heart as
a favoured residence.On that score, do not ever forsake Your
abode of the surging milk ocean. This is my humble prayer.

Although there are several hills, only Thirumalirunjolai and Thirumalai
are looked upon as most sacred because of their association with
the Lord, Who had made them His favoured abodes in order to
attract devotees. But after the Azhwar started describing these hills
in endearing terms, the Lord finding Azhwar's heart so very inviting,
has made that His favourite shrine. Azhwar pleads with the Lord not
to give up His other shrines on that score. ““ gl(mwmedkmehGan%v
wew FHpUuumpaL G awer s%Cw, Fmore eauEnhsew0
govwr Fl(mGeumiaL Cio Gwuier HIL-Gsv, N(pWN MUFGaFET FulGy
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wewrBuo ansCsEHBWEL, Hmwmorapmeww  Ulflurest
stest Ml Seoeues PmeuGer. ( Flmeurus.euwor.-10-7-8.).
EONID  SETSLQID UGS  UNEHBL Gleves
MYl SaTOHTD FFLITeUD — GleueeY Qbipwies Bl siflwmest
asTLGHS Brister, Spbuer Heterssan. (OU-gymeu —68.).
'BISSHS WS GG 6. .S1SS(mOeueiaet, B e
wrE sy CureiUls) — Ersgslmy LTHSLe &S &g wrd
BUB(HIONED NI S(FSSEDeuTes . ( Bew -Bkm. 36 ).

'wellasLefled Lerefl Carlary Lyselll.(, Ppeoukage,
tosuT L6560 EULpEUELEY tomukgsnerr BT, Seflsa Cov Heflrm Gy
i eoCaausr Sxpedm, o.s0 S tonuSkmHés: Hedene e HEf1E
sréaslenenCu. ' ( auflump-gimewor. 5-4-9.).

‘The 'vyuhasthala's' of 'Paramapada", 'Kshrira'bdi', and 'arcasthala's’
like Thirumalai are designed to enlist devotees, but after the devotees
are gained, the Lord finds the fulfilment of the former shrines in the
heart of the devotee, thereby making the latter the more favoured
abode to the Lord.This is the implicit derivative in the usage by
Azhwar of the phrase, ' QemmGsmuiled eosaiGLed '. ' Do not
give up the 'bha'la'layam’. 'Bha'la'layam’, in contemporary parlance,
refers to a provisional sanctum where the 'utsava' deities are kept
when the main sanctum is under renovation etc.

' a siIB&muSled ' - the shrine of the devotee's heart. “ af(mFuwd
S5 el wung elvdeuswmugmld wapd *, ( BI- e ). Nara'yana
Suktham speaks of the devotee's heart, as the big shrine. Azhwar's
plea with the Lord sterns from his concern that the Lord should not
give up on the other shrines, after finding the niche of the devotee's
heart more appealing than divya desa's. His concern is rooted in his
sense of profound gratitude to these shrines for making this happen.
His mention of the milk ocean is more illustrative. It applies to other
abodes of the Lord also.



sres @ P SPICW CeriiipLivy GuoL)ICuim b

Pletm Pllervieumglur ' eowwred -- ek gl
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Oh my Omniscient Master, holding the chakra' that is ever
triumphant in battles. I had never forgotten You through the
cycle of repeated births in view of Your steadfast and ever
thoughtful compassion. Grant me that I may now immerse in
the ocean of everlasting bliss.

Sri Bhutat Azhwar expresses his gratitude to the Lord, for blessing
him with the thought of the Lord through the successive births, and
prays to Him to bless him further with the fruit of his ' sa'dhana” in
the shape of everlasting bliss. Azhwar, in a typically egoless spirit,
attributes his own practice of constant remembrance,
(S(meur peraml ) to Sriman Narayana Who caused the Azhwar
to remember Him always, by abiding with him 1in his thought.

Plarq gllerveumgflur g'jeow - ' grace of constant
remembrance'. Similar thought is expressed by Sri Thrumazhisai
Piran, ' uppsélEens Qwnet plplern Blaferunrg Uk sww
Elrpgsro plleriugns BBl%rss CaussihBw.' — ( Sme-
elm@BHo — 101 ). Refer also to Swami Nammazhwar 's lines, '
Blarmmfluflogrmie Sy GyeoLsasemer g 8gniLpLiw
e SCHLLETEHET QUL ..., ( Fmeum. Suom. — 2-7-6.).

- Azhwar adds that the Lord himself must further remove the obstacles
in the way of realising the fruit of his bhakthi, and grant him everlasting
bliss, for is He not holding the mighty Sudarsana' assuring unfailing
success in the obliteration of obstacles, however formidable ?

B ussLeomfl - ocean of everlasting bliss. @iefussLsomgl
Pumeflssred - “gop anCuenrpisungl”, (e0s-
Liyaiiones foeus0ed] — 7-1.). ' This Paramapurusha causes the jiva'
to attain bliss. '
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When the passion for His vision grows out of hand, how shall
one exercise self-restraint, in order not to appear impatient ?
Do not despair. Even before the Lord chooses to bless us with
the vision of His golden form, the Divine Mother is ever eager
to hasten that process.

anesasmfl &ngeo — Desire can be assuaged only by ( His ) vision.
'sevi ey Saeti(h SaCHTT aee ' — ( Hm-akm 97 ).
eosdlE@asn p@eed — If it begins to to grow out of hand.
BISALILKHID Mesims0 prggGuo — Is it possible to rein in that
desire in order not to appear overly restless 7 The implication is that
the jiva' ( beloved ) in conformity with ' paratantra' svarupa" must
wait for the Master ( Paramapurusha’) to take her in His fold, and
not run wild in despair; in the spirit of Sita"s calm and dignified self-
restraint. “ G& Hew enG(muas LG “, (r — en® — 39-30 ).”
“My protection is His role.”

&I (yb pEserglm - Azhwar's phrase underscores Divine
Mother's ' purushaka'ra" role in representing our case before the

Lord, with words such as, “ [ sevéls pmungug , (gr-u . 116-
44.). “ There is none who is free from faults.”

SmoEies Blof OHEHE OBHWieud Hreumy s Hiv
smon seLLilliplle sexie] -- ofleowwred
g5SI8@ urg BIHED-&®ms ew U
prpgleosuyr Ca ey pmb. 57



Hear ye in all four directions, hold steadfast to the practice of
singing the praise of the gracious Lord blessed by Divine
Mother, abiding with Him for ever. Let us rightly sing the praise
of the sacred Feet of our Master endowed with beautiful long
hands.

Fmuniens flanmEnd apuiasd - The Divine Mother confers
all graces on the Lord by virtue of Her association.

B - Sri “ Wl fSGwen & pmo B LsaF L(HD: HHO Sumd QLD
“_ ( Sri Alavanda'r's Chtusloki ). ' Sri is Your name. How shall we
speak of You '? As the various Vedic declarations such as Purusha
Suktham etc., speak of the 'Param' as the Lord of Sri, it is the
blessing of Her constant presence that establishes the ' Param'.
SUMEIET LyumoGsrom wigtif] Lmd Lyaike SHgs “ - The principle
on which fell the Mother's many graces turned into ' Param. “ As Sri
~ Parasara Bhattar says, “ Ceugnsren sgeu psnd prilgiren)
wgLnsSanenset Skl . « Whose footprints rest in Sri Murari's
chest after taking cognizance of which the Vedanta's round up their
philosophical inquiry.” Swami Nammazhwar describes the association
in the following terms, ' Sigevdlo0Bevss SleswD|EU0sT(1)| HeLfBLO6D
oEiens a.enp omjues.’ ( Skmeuri-ewr. 6-10-10.).

Sri Thirumazhisai Piran addresses the Lord as ' g\(meik(m 58 tomyeussr
Af gyed |, ( pres s — gk, ~62 ). Azhwar drives home the
truth, that it is the Lord of Sri Who is the Supreme Being, not other
gods. ' gkmefleoeongCoeuenysCaCmed WlarGsea - ( Hre (i sHer
— &km® .- 53). 'Do not consider as Lord those who have no
connection whatever to Sri.'

FrOUDHD Heisolowd promiems petOerehFd B
el WimEeswenn Cungailsg -- Candiile
oun@mer gy wruilgud aured @yl LT e g
M(meTETe00 BSHS QUHST. 58
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Though singing the Lord's praise may be akin to the taste of
neem, the goddess of learning Sarasvati has favoured us by
residing in our heart, urging us to sing about the Lord with the
golden chakra', and endowing us with this ability. This poetic
inspiration is due to the grace of the compassionate Lord.

pmomiens — goddess Sarasvati, hailed as ' eur&8gedl ', in the
Veda's. Azhwar observes in this pasuram, that his poetic skill was
the gift of Sarasvati having chosen the Azhwar's good heart, as the
appropriate instrument to sing the praise of the Lord. How did the
goddess of learning choose Azhwar’s heart for conferring this favour?
It was because the Azhwar enjoyed the special grace of Sriman
Narayana, since the time he was in the womb of his mother, as
gratefully acknowledged by the Azhwar later on in the work.
'BMHECST puer HLEg5 s Onuese s GLes
gk matam 1peuilieng Hip ' ( 87 ). ' I worshipped Him as a foetus
in the womb, seeing for myself the grace of the presiding deity of
Thirukkottiyur, '

GanbLiled OunBst B soowmuilgd Guned @yl LG Q)
SZelligg - Why does the Azhwar compare singing the praise of
the Lord to the taste of something as unpalatable as neem ? ; although
the Lord's name is usually described as something indescribably sweet,
as for instance in the words of Swami Nammazhwar, ' G LITgId
EUBUILID SESTETVID MNP Fwd PHCH ' — (Fymeumsr — ewor. — 2-3-1).
It is to demonstrate that this contrary reaction is the result of the
cumulative residue of tendencies built up over timeless births, or, in
other words, our samska'ra's' which are not easy to shed.

Amerfip s Fpeos wapwnjCued s g
oun@stOsflE § stk Gpp aitung -- AmerSiflE
CprafiCared Crnidl Pllar el 6Fmedt S0

94 £10ar Gexai derwoel Canyp . 59
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When the Lord cast His benevolent glance at us, His devotees,
showering on us the grace of constant remembrance, making
some substance out of mere straw, my ignorance dispelled,
I looked closely at the reality of God and Self, and meditated
on His Feet resembling the lotus flower. I then offered my soul
to those feet without a thought of any other recourse.

Qun@ﬂi'mplflﬁg - making substance out of straw,
11

'OLIT(LSTeV6UNS 6w doTll EILIN(HETTESE Mg enlo ASHTERILIL ',
(Bl(meunui-enor.5-7-3.).

ste@Gop arlungl — When the Lord cast His compassionate
glance. ' w LwGwWig wGHNPSH : ' — Whom Madhusudana' beholds.
Rmer Hifip g Cprsfilarar — With the veil of 'aviveka" lifting,
the knowledge of the connection between the self and Brahman
dawned.' sweugauongwrl euEhRTH0D sveumdlGeaud LiFapoes)
englgin ' - The soul has the quality of being owned. Brahman has
the quality of being the owner.'

S - - ' Reflecting over the 'parathantram’ of the self to the Lord.’
g Gafllerar - - I offered myself to those Feet, realising them
as the Way. ' geuGuGsurmug@sr Cio Leugl LgmysSmmog! :
vogemsd : ' - - The prayerful mind steeped in His thought as '’
The Way ' is in a state of total surrender.”

mma el owrsflymeand ok gmaud

FEm Oaeru fisElosCany -- Smmand
Sflumd aexiew wPE ST Sewter]

P Slured wewi sruung Bl . 60

Oh Lord, Yours is not just the face of the Supreme Deity, your
essential nature is the effulgent expression of being the
constant support of your devotees.The beings of this great
earth visualise You as the transcendental reality.It is
however,those who undestand You as the incomparable
repository of redeeming grace, who will truly and for long help
conserve this world.
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PEHeuared® - Azhwar explains in this pasuram the common
perception of the Creator, as a Being distinct from all other sentient
beings, in accord with the Upanishadic statement, ' Bl& G
plgurpms CemmpuoCespnpmd gCan Lampms Gun elgsnd
smonf, (& 2-5-13.). ' The immortal Being among other immortals,
the Conscious Self, Who is the Dispenser of desired fruits. ' ' 58
(B0 B ErsTeyn smuygnbl 5 erevugn I sEm ymoprstCyn
LSSTHEMD S6ud LysnuoGen 1 ( k65 )'Neither countenance, nor
figure, nor arms, nor abode exists for You..Even so as the goal and
support of devotees, You shine in the brilliance of all the above.'
FH(HasewearLy BmEeSEHM - -' The denizens of this big
earth, unaware of the aforesaid quality as your distinguishing
characteristic, however, look upon You only as the Supreme Self,
inaccessible and difficult to reach.

I5 shwimed wemiramiLImy - - ' Will live long and safeguard this world.'
" emeuwid ek &fl eiD(HB G eflewigpid Sberreuy wemramrGL ',
(@meums: —auor. 4-3-11.).

Dlei @By umsd Flevvyersiu | ewi_Csrer

OFel peTH S OBarLj Flewsaweioms -- ey
smoneflur UiFE s sofuCar o %ol
dirorells srj Oupp Cum). 61

A long time ago, as a small dark brahmin boy, when You
deceptive contriver, asked for the gift of three steps of land,
one Foot that supposedly stood on the land filled this earth in
a trice, and your towering shoulders traversed in all directions,
so say the learned ones.That was a big grace that the faithful
ones received from You, Oh Lord.




Sri Bhutat Azhwar illustrates the ' a'srithapa'rathantriyam ' described
by him in the previous pasuram, by citing Sri Vamanavata'ram in this
pasuram.

Sermi — The day a long time ago, when Indra came wailing the
loss of his kingdom to Mahabali.

Pk pGamy g fleob Leogi — At the very instant that the
designing Lord asked for the gift of three steps of land of Mahabali,
one Foot of the Lord had already filled out the entire expanse of this
earth. ' 5y BLFICs ConGu eumoBmT s eumof : . The moment
the symbolic offering of water in token of the granting of the gift by
Mahabali, fell on the outstretched hand of the diminutive Brahmin,
He metamophosed into Trivikrama filling all directions.

I i C@met Flewroweiomd aFeim Serhseserui —
weCwmn(mes® & elléroCamnag® Adlsmupd Leustdl eleveur '
— ( Vishnusuktham ), - 'in Whose three giant strides, all the worlds
were encompassed .

o o %o L3monesfgsmy GuHp Gup) — This deed was not only
to favour Indra but an act of grace to all those who live by their faith

in the Lord.

Cuamet g ei e lCuuai BLPHPPYICwar CumFeoWND
wreper n Gerel awnm flCarad -- grPler
umBOBmSDE CaroLrflull aLekeweosuilar Lk Cumu
THHSSDISS pdoru Gyl 62

1 bowed in prayer to Krishna the Supreme Leader of the
Ya'dava' clan, Who drawn by love towards Nila Devi,
performed the feat of breaking the horns of the bulls set as
wager for her hand. In my ignorance, I had been oblivious of
this bliss divine and the sad loser for this.



Azhwar drives home the point that it is the Lord, Who is the dispeller
of the veil of ignorance that makes us lose sight of, and miss, the
lasting bliss of ' bhagavadhanubhavam ', since this is rooted in the
fruits of our action, and the underlying cause of chronic and
inseparable association with ' prakriti', (nature).

RENENS Consns | NEQEHTEHETS euwenm : ' - ' moksha is attained
by wisdom, worldly bondage is caused by ignorance.'

As Sri Krishna declares in the Gita,  @ewnouf 1w omun gy
I onCoeu Cu Ly 1Cs wmunGogmo kg s 11 ( Gita 7-14
). ' This delusive power of Mine which is of three-fold guna's, is
difficult to cross. Those who surrender themselves exclusively unto
Me cross over this 'ma'ya". For this, His compassion and blessing is
essential. Hence Azhwar exhorts us to surrender ourselves at His
lotus Feet as he himself has done in saying ' auesomifCemenr '.
s peoe - This does not signify lust towards women, but the
inseparable love between 'jiva'thma' - 'parama‘thma".

gepyld OaaipLips Oapes Hflumeas

CxCpr) uLL efllpFrud -- LTCpg]

e Lp% aum fleopus CarLEiens Swimeank @
S LOLIN(HOT QFTOVSIN Sas. | 63

The story of how my Master Who had subdued and eliminated
the seven bulls, filled blood from His own hand, into the raw
skeletal head - swarmed around by scavenger vultures, - stuck
in the hand of fire-like red-complexioned, bull - riding Siva,
to liberate him from his curse, is a long one to relate.

g Cppid BleusirmL FHS Mpews — the Lord Who as Krishna had
subdued and killed the seven bulls set as wager for winning the hand
of ' Nappinnai Pira'tti ',

Ml amaugb g — Siva who is red-complexioned like fire. ' SipeoBkp
susstrermies — ( OLfku- Bk, 6-1-2. ). ' apaud Mt ' — (DN —
gkmeu . -5 ).
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L @khpemad - refers to the sin of 'brahma-hathi dosha' ',
suffered by Siva, for cutting off one of the heads of Brahma. Sri
Thirumazhisai Piran relates the same two incidents described by the
Azhwar in this pasuram, in the following lines. ' Geuplen&bs
o557 Cueafl poaflbs st smLss nglEiser emeougseouet
OEFES S MNeusT HLTE Wlens 2mm) OFEGHSWND Blepss
SNy S g & PLiSS FE Cussmedlat PiGw ' -
(Fméensd — efkm. — 42 ).

umy) gl aewi $% amd Elespw — The ' brahma-kapa'lam'
stuck in the hand of Siva and used as a begging bowl, was swooped
on by vultures which competed with him for food from the same
receptacle. One can visualise his agony. As sri Thirumazhisai Piran
describes hjs plight, ' G6uswIZS 0L LEVET S6EIS 2 6T LTSS ESSHS
suest G ', ( §I@,&&Lr,§ allm. 13 ).-

Gurmsdesled mang - -' if related, will end up as a long story.' This
story has been narrated in Chapter 182 of Ma'tsya Pura'nam.

semguila OLBLOUT(H(EBD Sart @yplet GG
fpu B smatu Cuigle -- s LD

Bmewrngflury pleip Fmoron okl
L awmflure sreliuesi. 64

Oh my Master Krishna, if one prays to You in the light of the
substance and spirit of the epics, such prayers address only
your name. Lord of Sri, the very embodiment of the eternal
scriptures, bless me that I may experience You in the
resounding Vedic notes.

Since in the previous pasuram, Sri Bhutat Azhwar spoke of the epic
stories, in this pasuram Azhwar affirms that the substance and spirit
of the epics is to glorify the Lord's names.

seogullar OUmBY OuT@®EHY Blei Guly - The itiha'sa
pura'na's only speak of the Lord's name and glory, (bhagavad-
vaibhava and na'ma-sankirtana') in the form of stories.
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sewigse Pl GUBYT - - Even in these stories, it is not those that
speak of His ' parathvam', or 'vyuha" or other avata'rs that constitute
the core substance of the epics, but those relating to the felicitous
simplicity and all-round accessibility of the Lord.

sopuw Fmowmfumnd glarp FlmorGeo - - Lord of Sri
Who is the substance of the resounding Vedic notes. ' Geuenguos

engeneuyamGoey Geugw : ' ( Gita 15-15 ). ' By means of all the
Veda's, I only am to be known. ' ' sngwid enguwid LiBensnguwid
a 55 HHU LRWPFWCH I Caugnéenai o ugw mrewgl ' 1
Solemnly affirming three times with hand raised, I declare that there
is no greater treatise than the Veda's.'

gkmonGe -- Lord of Sri. “ geuonel wong: ui : sblgflsbls
Shsauile : gEbgHIanGEam b L(GSHISHEH voBHENT” |
( @ @svor. 28 ) “ Mother Sri Devi, since You have the greatness of
attesting to the identity and attributes of the Lord, and abide with
Him, none of the Veda' declarations speaks of You as apart and

different from Him.”

Lmeuomfhured srewr -- ' §5 aflegCewy @ LTOL LBW VSN
wowd) en?pw : ' ' The nithyasuris ever behold that exalted seat of
Vishnu. '

ueflf e Hl(mCwall ewLEISLOWY EOBWTNH

Al Cpger CraupCo eoaiumy -- giewfl)Cpea
UAECss ¥ weiter LselLwunys s Mmits
REHHECHS ) are Vg 65

Oh Lord of Mother Lakshmi, I bowed to your beautiful Form,
and lovingly decorated your pink feet with pretty lotus flowers.
Desirous of worshipping You, and with vision fixed on your
supreme abode, I made bold to seek my repose there to offer
my prayers to You for ever.
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el Cmar Fymouoefl — Azhwar speaks of worshipping the
Lord as a fulfilment in itself, as he is immersed in 'seshatva rasa '
COLIEISI0NN MNefLmed MeeflCser — Following the dictum,
“afehFlgageiw Cenoggam pLgdl ¢ — “ Without service,
'seshatvam ' is not achieved.”- Azhwar possessed of overwhelming
love, decorated the Lord's Feet with pretty lotus flowers.

g anullg HeAECHer - 'determined to lead a life offering

eternal 'mangala'sa'sanam' to the Lord ', like nithyasuris in
Srivaikuntam, ' ggeflugnCevr ellugwGen Q& meurden :
eblbECs ', ( Vishnusuktham ), -' in that paramapadha where the
eternal beings who are at once realised, pious, and for ever watchful,
sparkle.’

AgseLmu petaargCes wiulipall wreg
QgsaviLn QweMms ENWPNS -- 52 gisew L
pryemel CUCHTE) ErssS H(m&Yemun

sTyenpn ued e sewLmu. 66

Oh my good heart, you have seen how insidious is this worldly
life, and the suffering unleashed by it. It is the gateway to
inferno and is to be devoutly avoided, by reciting the names
of Narayana. If you will, thimk about the degradation of this
existence,.

Azhwar underlines the perils of ' samsa'ric existence in this pasuram.
popElle — Azhwar addresses his heart, for a good and congenial
heart is an important prerequisite for any kind of worthwhile pursuit
of ' bhagavadvishayam '. ' 10f eeu o peswiITEmDd SMyswNDd LbS
CuorsnCun : T ubgmu aflepuimensifpsseou Hijellegund o :
'II ( Vishnupura'nam, 6-7-28. ). “ Mind alone is the cause of a man's
bondage and liberation, the mind obsessed with sensual pleasure
being the cause of bondage, and mind devoid of sensual desire being
the cause of liberation.”
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&eoonmy — refers to the fault-ridden ' samsa'ric' existence.
pryessed Cui %) pregg M®HEG AFUNS STrRULD
@z sewiLmi - Constant recitation of the diverse names of
Narayana, the support, the goal, and the sure means of avoiding the
portals of hellish existence.

ausOBBWEO st — If you can, you will realise the binding nature
of this worldly existence.

semiCLel FlmCueall wnet serailed MNE st wss
saoiCLer Sergyeh syl -- HewiGL ek

aq@pmi aflterufiyest(, Gmm_(baﬂ;g LNesi gpiid
opCpIL SFpeura el 67

I was blessed with the vision of His beautiful Form in my
dream. In that I beheld in His hand the dazzle of the fire-spitting
Sudarsana’. In that vision again, I experienced His
spontaneous grace capable of cutting asunder the binding
ka'rmik affliction, and the underlying residue of past
impressions.

In the previous pasuram, the Azhwar issued an advisory to his heart,
warning of the degrading potential of 'samsa'ric' existence. As if not
prepared to wait that long, the ' nirhetuka krupa" of the Lord, reaches
upto the Azhwar in a beatific vision of dream-like actualisation in this
pasuram. Manusmrithi describes the divine personalty as '
e imgS sowid |, ( 12- 122 ), that is ' dream-like mental actualisation
" which is the unique gift of Yogis and Azhwars.

#(mCuaf] SeriCLear. HEEG Nusi eosSEaTCLAF Serao
sumfl - Azhwar has the visual experience of the beautiful and
auspicious form of Sriman Narayana, complete with the fire-spitting
dazzling Sudarsana’ in His hand.



am Cpmi @oemi(hd PL(ballHg — Due to this experience,
Azhwar feels nd of the shackles of 'samsa’ra’ ' in the shape of both
papa' and punya'. Not only that, the Lord 's ' nirhetuka krupa" is
such that it cuts at the root of the inherent ' va' sana's' and
'samska'ra's' capable of resurrecting the binding affliction.

e gud ogiCpru asplamed el sewilLei - As Sri
Krishna warns in the Gita, “ @i gfwreefl Lmond 5 apy &)
LiyenoLud o : [T S6l enfeunssef] snbwibw wise Sbers's wg Ly :
I, ( Gita — I - 60-61 ), the impellent and impetuous senses as the
focal point of our 'va'sana's', forcibly drive the mind astray. Hence,
controlling them all, one should integrate the mind with the divine,
looking on Sri Va'sudeva' as Supreme.

asldlss aresrllpn amsrajewy wrer

acfidlés ameraieor wEHIE -- aesiflss

angysEeh sSpUl LYISS S0 SmL D ST
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The Lord churned the ocean with the sparkling mandara
mountain as churning stick, and the shiny serpent Vasuki as
rope, in order to quell the asura’' race equipped with a fierce
fighting force armed to the teeth ~ He Who snapped the tusks
of the rogue elephant in another age.

In this pasuram, Azhwar describes the unbelievable feat of the Lord,
Who single-handedly made the supreme exertion of churning the
ocean to fulfil the desire of the emasculated deva's for 'amrit' to be
able to prevail over their asura' adversaries who had repeatedly
outfought and subjugated them. Azhwar has used the word ' eurerr,
in a manifold sense.

aurer Sulkpm) - refers to rapier-like foreteeth of the asura's.’ aurefr
Qe - refers to the asura' army wielding sword as their battle-
weapon.

aumeT euenty - stands for the sheen of the mandara mountain.' Qe
B&d - describes the shiny skin of Va'suki.
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s SLeO0 seoLpgrer — ' churned the ocean far and deep.’
Since the deva's were a hopelessly debilitated race, and both they
and the asura's were unequal to the task of churning the ocean, the
Lord accomplished the feat by His sole exertion. ' asudlnb Cgsmemmsv
a6 seoL e, ( QL — g, ewomfl 5-7-4 ).

Carer praw G&smOY 9FAZS st — Lord Who effortlessly
snapped the tusks of the powerful tusker Kuvalaya'peeta, despatched
by Kamsa' to kill Sri Krishna. The term ' gwaid ' refers to serpent
Vasuki, in the usage, ' eureir b1 ', and the elephant in the usage,
' Qs EASL .

Gsraundl wrgloxisns s priseE WsLGL

wrlaidls assdlap el aramd -- L Cuad
esEisoe priluret Craipsts CuiyipuLs

Sevd swe0 Cuowi [ Sy Slof . 69

They who have become royal highnesses and rule over this
earth, riding their high horses before our eyes, are what they
are, because they were devotees in their several preceding
births who placed cool lotuses at the exalted Feet of the Lord
Who has a navel aderned by a red lotus flower.

Azhwar observes in this pasuram that the kings who rule this earth,
forever extending their domain ensconced in the saddle of the horses
they ride, owe their present prosperity to the fact that in their several
preceding births in this world, they had been ardent devotees wedded
to the sacred Feet of Narayana.

L, Coapd Eenisiosy HmIwmedr — Sriman Narayana from Whose
navel springs a red lotus.
' paoomd Flbeypeud aet et Ly PeiGp
PHVTGSID PTNISEID AL -- (p Seveun
blafleog srmmeur Kl e 55 6 Gm
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ysfleog smosopuiler L ' ( Ouflu — Smeubsrdl — 72 ). As
Swami Nammazhwar has sung in the above pasuram, the lotus flower
adorning the navel of Sriman Narayana, distinguishes Him as the
primordial fountainhead of all creation, among the Trinity, comprising
Him, Brahma, who sprang from the lotus on Narayana's navel, and
Rudra who was created by Brahma.

BOGTeTD Feheos SLWWTEISD Hewt Hred

BOmST (55 SeweLr@LL Ca% - - So(msrEnd
wmoed % Csnaued wleTGLEes e LCT

gasn upmps . 70

The heart of a true devotee is verily like a shrine, be it Tanjai,
or hallowed first among 'divya desa's' Srirangam, or
Thiruthanga'l, or the ever cool Thiruvenkatam the cherished
treasure house of devotees, the milk ocean, Kadanmallai
always in the thought of devotees, Thirukkovalur, or the high-
walled Thirukkudandhai, the abode of my Lord Sri Rama.

Sio(msiremd - - Azhwar likens the heart of the devotee to a shrine,
since the Lord is seated therein with great love.He is in His favoured
abodes, the divya — desa's. Hence Azhwar mentions very
appropriately, the heart of the true devotee first, true to the dictum,
' S uflgo Lyeud ' — that which is preeminent is to be ranked
high in the order of things. For it is said in the Upanishad ( eng —
B ), AiBEwD S sIRMELNG efloaevumugssd Lang ', The
devotee's heart is to be understood as the Lord's great shrine, meaning
that all other shrines are to be interpreted as 'bha'la’laya's only. In an
earlier pasuram ( 54 ), Azhwar had himself proclaimed other shrines
as ' @emeiGamuiley '. Sri Nammazhwar refers to the devotee's heart
as the big shrine, ' Opeheto BeTmpsT ', ( Sm-ouom. 3-8-1. ). Azhwar
then lists some of the shrines. ' gxghow#' also known as ' gghene
wmoeflsCanalled *, ' sY%owrEimb ', - Srirangam, considered
the crown jewel among divyadesa's and referred to in our tradition
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only as ‘Gsmikv'. Sri Thirumangai Mannan describes it as ' Sgmoi
I

(Flw Bl@wiored), ' Srirangam that is surrounded by other
divyadesa's which are like gardens round it ',

pewimred - Thiruthangal. By mentioning Tanjai and Thirutangal in
the same company as Srirangam and Thiruvengadam, Azhwar drives
home the point that no invidious distinction is to be drawn among
the divyadesa's.

Siof astEemd SemeLmpie) - Cool Thirumalai which is looked
upon as a treasure- house by all SriVaishnava devotees.
Gaudv - Milk ocean.

Siof a.61r(Emd omosd%y — Mahabalipuram the abode of the Lord
lying on the bare earth, where the sage Pundarika was blessed, and
hence so dear to the devotee's heart.

Gameusd - Thirukkovalur where the Lord manifested Himself along
with His consort to shower His grace on the first three Azhwars,
Poigai, Bhutam, and Pei, in a narrow corridor of a house, where they
had taken shelter from rain and storm. Hence called ' @enL_sa:f
eIL(mLome'.

wdler @LHewg — high —walled Thirukkudandhai where the
presiding Deity was most beloved to Sri Thirumazhisai Piran, and of
Whom this Azhwar inquired with such solicitous concern, ' BL-HS

sneuseT apThEen’, ( HmFens — alm. 61 ).

BLres awoovLfl Blet miuu eflsred

pLEIST agnhEGalss sl -- allmsrgud

g an wyaiesnCoe Caraips SleoFwueriiunet

e qeplslyss Curg. 71



When the Supreme Lord of the universe bestirred himself from
his bed of the serpent Anantha' puffing out venomous fumes
from the mouth, to lift his flower-like foot in order to measure
the worlds in all directions, the Sankha' on his left Hand, blew
loud, and the fiery Sudarsana' rendered all adversaries nervous
by its sparkle. -

This pasuram relates the episode of Trivikrama avata'ra’, in which
the loud thunder of the Lord's Sankha', and the fiery brilliance of
Sudarsana' was enough to throw all adversaries into nervous
helplessness.

R rieos auvryfl Blekm ML ~ Hearing the thunderous
roar of Sankha', lauded lavishly by Sri Andal as ' yEieser
Slmyasg vhLSg 1 Hu eresTss ', gladdened the hearts of all
devotees to exult, ' @ LseuBT RS ', and broke the hearts of
adversaries, like it did again, in the Kurukshetra' war, ' sn GanGogn
STSSIN2LIEN0 ADBHSLTE awgmws . ', ( Gita - 1-19 ).
Sri Periazhwar echoes the same thought in the line, 'efresf1g; omuib ?
Slesr S L Sl Eevetr (1pedi oL EUSTHTEITGL ASTEI(H, MNeTeum]
', ( Owafumpeuny — S(m. 1-8-8. ).

siflsnei gy M_misn SOEGSSH M — As if this was
not enough, Lord's Sudarsana'’ by its shower of fiery sparkle all-round,
stunned all adversaries freezing them on their tracks.

il nisngpad Faum’ syaulssw - Lord's couch Anantha emitting
venomous fumes from its awesome mouths, - is intended to highlight
the cold terror of the moment for all adversaries. Sri Thirumazhisai
Piran describes it on similar lines, ' Smig Sbyeunmd g CHL(h
Siged aublppid Fami sipeo | — ( preiasr — k. 10. ).

e lonCiosd CHneimed - What is the reason for this preemptive
action from the Lord 's functionaries ? The reason is their
overwhelming eagemess to ensure the undisturbed rest of the Lord,
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on the milk ocean, jestfully underplayed by Sri Periazhwar as,
' SeusiT T Gisustrem S Hle Goed H(m, LIMbenLs uGengswns ailfisg)
TG Herer Blsdleny asnerdlerp '

( ewaflumpeuny — gkm . 5-1-7. ). Lest no harm should come to that
beautiful body in apparent slumber on the serpent couch,

even the nithyasuris are always watchfully alert. ' $& eflep G :
LMD LIS engn Lwow i) snemu: ... $5 slligmGsur eflubuwiGeun
g meumbsn: sradlh&Cs ' ( Vishnusuktham ).

laplnj' p — Lord's foot is like flower in bloom. LjegLgmmen :
(Vishnu Sahasrana‘'mam - 952.)

SursElp S aNeEST LshSWILES MESOTES
Cunzsflp g QsraCLS g Curg astemd -- Curg
wenfIGeum SL el LOTIRECS QFN

Nl Caumi sLsued CLymui i & 72

Rising at dawn, the primates would dip in the flower-laden
ponds, and gather the freshly blossomed flowers to offer in
worshipful prayer. Oh my heart, you also hasten to recite the
names of my Lord, and offer flowers at the lotus Feet of Him
Who is the Jewel of Thiruvenkatam.

While in the previous pasuram, Sri Bhutat Azhwar described the
exalted status of the Lord, with only 'nithyasuris' surrounding him in
constant attendance and alert, in this pasuram Azhwar reassures his
heart of the Lord's 'soulabhya"- accessibility, to even primates and
people like us.

Curgy MG amermrisear — Guigy - the early hours of dawn
considered very propitious for prayer and meditation.  CirraiGio
warrjsts Senpamu AbsCusngwCer afigd 1 anfly amfly
anfifl# cuuran@rs eneuagesotey : Lporp I1 “ “ At the stroke of
dawn ( bra'hma- muhurtha' ), a Srivaishnava should rise and recite
Hari's name several times.” Sri Andal underlines this in Thiruppa'vai,
' eusterssrelled Gulleowihs eGEler astersgis OsTi(h,
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weflasEmd Curdlsend Gwsrer Hiyhg Hfleweip CLITaD
aartemd LShgs STEE ... — ( gkmiureney — 6 ). This is
lonpen ensmsiwwn'. Like the sages and Srivaishnava's, even the
- primates of Venkata hill, possess intuitively the virtue of rising at dawn
and setting out for the worship of the Lord. Lest anyone should
wonder if it is possible, this pasuram sets at rest such scepticism, by
reminding us that it is possible due to their habitation in a divya-desa’
like Thiruvenkatam. Azhwar is not alone in this, as it will be seen
that other Azhwars have also used similar imagery. For instance, Sri
Thirumazhisai Piran also acknowledges existence of similar virtue in
the elephants of Thruvenkata forests, in his lines, ' ensutiLies
wenflederésn wmoglenws OTVIHES M) MICLITGID S L (4D
wrisresw — LML Geugh udTE8S Gpauf afleoa(LEEid
Couris o, B(h eumHHn(h G Beim) ', - ( BI6TPET —
&m - 46 ).

AEKG MVTHBAITG — Just then freshly blossomed flowers.
¢S — The primates pray raising some sounds appropriate to
their character. ' wigumi ax CasisLwomo%y aereuiseT &g
Gsww Blermen. ' — ( Sweved) .- ). The Lord of Thiruvenkatam
accepts with love equally the chatter of the monkeys, and the Vedic
hymns sung by nithyasuris.

Mookl Camisouek Gy MU — ' reciting the sacred names
of the Jewel of Thiruvenkatam.' Azhwar underlines the importance
of prayerful recitation. ( s ensEISTLID ).

CamsL e vorpsts asdol Curgw el - 'Offer
flowers at the lotus Feet of the Lord of Venkatam. ' Azhwar
emphasises thus, another aspect of devotional service,viz. ' smuils
engEigTw . Thus,Azhwar underlines the importance of all three-
fold service.



S gerun @uiTvlu gralpe e gleum

anu o] grall eusgd - - gUBS
Seopalsni(hs Gssise sflallhss aLdwrer
QeopssnuLg Seflps wne. 73

Firm in resolve to serve my Lord Narayana, the Supreme
Protector, —Who saved the red-eyed Gajendra with crescent
- like tusk, — I will recite his thousand names, at all times of
day,morning, noon,or evening, sprinkling whatever flowers I
can gather.

Azhwar affirms his resolve to put into practice, worship of the Lord
with all his senses, mind,tongue, and body at all times of the day.
The parallel of this sentiment is to be found in Swami Nammazhwar's
affirmation, ‘G fleTe0STeveros0sMD.L 6oLl

et o) suqpeTiovnSig emwaEILICEIERT(HOBID, ABSPIGT(HeIlS
FHCoumIsL S i) OseT Condl A SHOT DHeHECs
'~ ( #meumi- 6uon.- 3-3-1.). ‘At all times without ceasing, we shall
pledge ourselves, with body and soul, to the unfailing service of my
Father, the Primogenitor of all our forefathers, and the leading Light
of beautiful Thiruvenkatam dotted with springs.’

i asoper — The thousand sacred names of the Lord ('
Sahasrana'mam' ), are to be meditated upon, and not to be just
recited mindlessly. The ' Sahasrana'mam ' of the Lord referred to by
the Azhwar in this pasuram, is illustrative, and not exhaustive, for as
Swami Nammazhwar observes, Narayana is, ' GLymGuomymuSiyd
LISV el MDELY e ', ( Smeumi-euor. 1-3-9.). ' The Lord
has a thousand names, and even more.'

8 B MpSleuns eneusgad — At all times of day and night
irrespective of the hour. To yogis and sages there is no night or day,

for the sphere of the ascetic who has mastered his senses, is Supreme
Truth. '.As Sri Krishna says, the single-minded yogi is in perpetual
communion and constant remembrance. 'Meweiw C&ST : B0

76



1omb srowoy e Blgwen : ' - ( Gita - 8-14.). It is only those who recite
the names with a benefit in mind, that consider where, when, and
how, of this pursuit. The yogi is not in this category. He is always
awake, and ' bhagavadanubhavam' is his life breath. As Swami
Nammazhwar asks, ' sleuCsny snsINmisH@w 2o G
FEeT FuehHB06, - ( HyH-65km. ~ 97 ). Another parallel of the
Azhwar's resolve is to be found in Sri Thirumazhisai Piran's statement
on how he spent his time, ' &G g0 Ca(hid, usromesl aufha (b
LFle g CunsSlGerssr Cumg ', ( pres — &m. - 63 ). Place, state,
or time has no relevance to meditating on Narayana. ' Sbe¥Bm eunt
owkT eur SlegL H8ST we T GHT eur I BCor BITTLEYHELIS
whsenys vogemy euwnd I ' Wherever we are, while at rest, or
standing, let us hold close to 'Ashta’kshara' mantra'. '

amipg weoj gaell - Sprinkling whatever flowers are gathered,
not necessarily choice ones. ' SiSwifh$ LSEWSSO0W b COTEVSHTD
empeu & & : . ' To the true devotee, there is no limiting line of
sa'stra’ or method.'As Sri Krishna, says, 'Ugmd Lipgi 10 Lisod Ggmuid

SUES Uepstsr & 6Fmset sl - Gajendra with
crescent-like tusk and red eyes. ' e\misewr ' denotes fury or being
in heat. ' ipCey seflm ' — (WSO — Sh® — 97 ). ' &l ' literally
elephant to highlight the fact that the Lord's compassion transcends
a being's status in life, conduct or intelligence.

sfleikhis Guabones — The Lord Who delivered the elephant
Gajendra from the jaws of the crocodile, when the former called loud
' apevGw’, without letting the elephant drop even one of the lotuses
gathered by him for offering to the Lord. When all other gods forsook
him, saying, 'not1', ' not I, it is Narayana Who rushed to his rescue
responding to the ' apsoGuo ' call, testifying to the truth that He is the
primordial Supreme Being.



wrGer agheFruity SarpuiipLiy GuoLBLImep
wr@er saiyeLCu OarveLBLIE -- wrar
REEISY peforl Wiewupits asnal Carar
eump Il eredCoat aLIflg. 74

My Master, in life after life, and in all states, I dedicated
myself to your service. I have been blessed with the fruit of
my penance now, and the opportunity to adorn your sacred Feet
with this garland of mellifluous Tamil verses. It is your grace
that I excel in the Tamil arts.

Azhwar acknowledges his debt to the Lord for his boundless grace
through successive births, culminating in the poetical outpouring about
his being blessed with the Lord's thought and service at his Feet.

wnGer FaughtruCsar gPulplyn Mieunepgrd - ' I did
penance in all births and states.' What penance does the Azhwar
allude to ? It is the blessing of ' bhagavad- kainkarya ' through
countless births. ' QEWTHST enaneiCres® HELTREHT BT :
I BEsid &ns eroTLTLTBmD & H2s.Comr LsE) : Lirgmuts ' 11" After
thousands of births, one evolves to a state of penance and realisation.
Devotion to Sri Krishna is born in men whose sinful karma has
withered away.

unCer gayywenGuer —' I have realised the fruit of my penance.’
The fruit is ' bhagavad anubhava ' and ' bhagavad kainkarya ',

Snpslly panord eenaiGearer wnBer - ' I composed this
beautiful garland of great Tamil poetry. Azhwar mentions this as an
instance of ' bhagavad — kainkarya . ' ©me0 T %vsETT HEL! G (biD
el eniiglewrid ' — ( Fmeumis — euom. 4-5-7. ). If it was in Sanskrit,
it would have been within the grasp of only afew people. By
composing this in sweet Tamil language, Azhwar's verses come within
the comprehension of many. As lauded by Swami Nammazhwar, '
CsLLnmrser euraraujser owsilksleiiu OFEeFTsGn, ( S Heum
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— 6w, 10-7-11.) ' Such melodious poetry is music to the ears of
the celestials and 'nithyasuris'. ' eS@luisgmd Lgmd & s mHaen
uBiyerom erveuad ' - Such poetry is like ' worship performed according
to formulated order which is accepted in toto by the Lord by a nod
of his head, as it were.' ' @&me0 n%vser gnm CHMMHCDNEG ' -
(SHmeumi —6uom. 4-5-1).

o B s6s eenaiGarar - ' I adorned your sacred Feet
with this garland.’ Azhwar calls this work a garland, since he thinks
of every 'kain karyam' in terms of garlanding and adoming the Feet
of the Lord.

Lmpmbloar - Azhwar is proud to call himself a Tamil literateur.
6wsflgy peOGsved - But he adds that he is just not a technical
language expert, but one who is immersed in the experience of the
Lord, ( 'bhagavadvishayam'). Lest any one should be tempted to
question the appropriateness of Azhwar's apparent self-accreditation,
it may be said that in the matter of ' bhagavadanubhava ', no taint of
vanity attaches in speaking out about one's own internal perception
of that experience. Swami Nammazhwar strikes a similar note in his
wrewy Elsr seunenHCH ', (Fmeumu- euwor. — 4-5-8.).

umBE wptagw wrlllpsg e aflerg

K@ safler e aunmbl -- NHESHES
Cpatswig PG SlpCamism s f

el SWE S QKT T QDT . 75

Behold Thiruvenkatam the exalted mountain of the Lord
resembling the hue of the blue sky, where the tusker driven
by 'mast' could be seen mesmerised in front of its favourite
mate, and offering to it a succulent bamboo plant of just two
rings plucked by it, and dipped in honey oozing from a honey
comb nearby.



This pasuram is set as testimony to the Azhwar's self-description as
a gifted Tamil literateur. The splendor and beauty of the literary flavour
permeating these lines makes one feel as if the Azhwar breaks out in
this poetic flurry in response to a possible poser from the Lord to
prove his claim to being a Tamil literateur. Among the Azhwars, Sri
Thirumangai Mannan has the reputation of having been a versatile
poet ; hence one of the several feathers in his cap sets him out as a
' prgpseiiieLmwomer . He has, by way of tribute to the artistic
excellence of the aforesaid pasuram, borrowed the imagery of this,
in one of his pasurams, in the following lines, ' susy6la wondaetin)
Beraugly cusmigpler HemblEtser CanuggL Lrsauntlsed
Qemolhe 5@ NmerOFUww ' ( Oufu ~gm- 1-2-5. ).

aupG wH Ceupw — The tusker looks like a hill on the
Thiruvenkata mountain. ' euenyeisw) wnssefln) ' — ( Owfhu - S
— 1-2-5. ). The elephant oozes the juices natural to it when it is in
heat.

om 1@ (e flerm) — mesmerisedly facing its favourite female
partner with whom it is in love, biding a congenial moment to please
the mate. ' @emdilpdi ' — (6 — gkm. 1-2-5). The tusker seems
to be looking into the eye of its mate waiting for its signal or command,
“ eTHEGEHET UsnTHS endld

eUTESD SifSaSoruaTsdl & LS sujed & Gieub amfl : I
wenwr efsyw Waib FHmdls LrSCrr elssessdeun 11 “-
(Sri Sthavam 1). When creating, in sustaining and dissolving the
worlds, and when conferring the fruits of heaven, hell and moksha'
on the worldly beings, Bhagava'n Hari looks into the face of the -
divine Mother, and carries out those functions in the light of her signals
'. The tusker's behaviour is evocative of the Lord's action.

B maank apEifled - A succulent bamboo just grown two rings in
size. ' @eroleudly ', in Sri Paraka'lan's phrase. The tusker is alive to
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the sensitivity of its young partner, and chooses a soft, succulent
bamboo shoot. Sri Kaliyan adds, ' @eraeugly suemriup%s ', to
indicate though a young plant, the bamboo is rich and succulent, due
to the richness of the soil of Thirumalai.

pmfled aumif] - bamboo plucked with due care having regard
to its delicate texture. Though the tusker in 'mast’ is usually devoid
of clear thinking due to a state of passionate intoxication, here since
the act is in behalf of its mate, it is extra-vigilant.

N mbH Copadr - honey dripping from a honey comb nearby.
In Sri Paraka'lan's phrase, ' Si%mbkgCget '.

swhZ BL(bd — offering the bamboo mixed with honey in
supplication, entreating the mate to accept it. In Kaliyan's phrase,

SEmAGese CEMiSS

Let us now savour the beauty of a pasuram on identical lines from
Sri Bhutat Azhwar 's younger contemporary, Sti Pei Azhwar, in the
following lines, ' Ufli gl wgGaupd wrnfip. ewing, 2mmp SH5 g
fexggned eunmgl — eilflbg 17 QauatGan(, (9SG EHE0
CeumumLCw ' - ( aped- Slw.- 45 ). Sri Pey Azhwar in this pasuram,
evokes a parallel imagery of a male and female elephant wandering
in separation owing to the common misunderstanding, ( 2er1_60 )
typical between the spouses. Sri Bhutat Azhwar describes the coming
together of the tusker and its mate after this separation.

' oo BemollipsE SmeT ey ' — Kaliyan completes the
imagery on a consummate note of grace on the part of the young
female in demurely accepting the treat offered, in a felicitous
reconciliation and rebonding, not unlike the divine Mother accepts
the garland of her Lord graciously, at Her doorstep on the ' Pankuni
Uttaram ' day and invites in the Lord signifying the happy ending of
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the ‘viraha". In his own ornate way, Paraka'lan uses the phrase, '
S(meT Q&L ', implying that the tusker is aware that if he gives
the bamboo with the honey, it might choke the young partner, and
so instead he chooses to wring the honey in the bamboo into the
mouth of the mate.

BimCamaLd saie] el SMED e owel QT -
Famed for this kind of happening, Thiruvenkatam is the resting place
of the Lord, whose complexion blends so beautifully with the colour
of the sky.

What is the underlying 'ta'tparya” of the illustration handled in this
pasuram ? It is to the effect that the Lord resides in that mountain
where the tusker protects its mate by giving her the desired thing. As
mentioned in Swami Nammazhwar 's pasuram, ' Sewtgysuresr
im0 wemiCeuy ellewiCenisa ', ( Slmeumi — euor. — 1-8-3.),
it is proof that just as Sriman Narayana confers His grace on, and
protects, the celestials, and people of this earth standing at Thirumalai,
even the animals like the monkeys and elephants are an integral part
of His 'rakshana" scheme.,

QTF FHSENEGSPLLD eured SOEID LI (b
afleoquieLnsSlb s Geueni WwedSlEOSLID -- [Fla0i) & FidhO\HTewi(h
HPlssen Beip eupleueripullemCu

SFl uenfles Zpeod. 76

Gathering plenty of mountain sandal paste, exquisite jewellery
and silks, as also fragrant jasmines, worship prayerfully, with
bowed head, as befitting a true devotee, the sacred Feet of the
all-knowing primordial Cause of all creation.

e F &[hHeNSGSUUOLID -- The sandal referred to as suitable for
the lovely texture of Lord's body, is that gathered from mountain
Chandanagiri which is known for its special quality sandal tree.It
should be like the sandal paste prayed for from the 'Kubja", ( the
hunch-back woman ), on the streets of Muthura' by Sri Krishna, with
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the plea, ' P& bEHC0SS TTRTTAND (HATNHETTEEH I SpeuCwmy
sy sug(muud SugmopiGeoumd ' 11 ' This sandal is highly fragrant
as fit for kings, and has texture, Oh Lady of beautiful face, give us
some sandal paste suitable for our bodies.' Azhwar 's mention of high
quality sandal to offer to the Lord, does not mean that the Lord
accepts only that. He will no doubt graciously accept whatever is
offered with love.It only means that the best of things befits the beauty
and loveliness of His 'svarupa". In a figurative sense, it means the
devotee's yearning heart is ever overflowing with love for him, looking
upon him as the 'upa'yo-upeyam '( the formula and the fruit ), or in
the words of Swamy Nammazhwar “ ysoeu efwn 17 gmef
CLngmed summCagiD Klai Ligneu efwmd Cuoefls@ Lsd sTbgl
- 6760 OBEHFCWL “ - ( Ghmeumu — Guom. 4-3-1.).

anel Seogd — cxquisite jewels as can adorn the Master of all
worlds. In Sri Nammazhwar's reckoning, it is the act of folding of
both the hands in fervent prayer. “ Cpaionew Aewhgeoepd steor
&5 eFwuenst “, ( gymeumi ~6wor. 4-3-2.).

L (hid - Silks. “LigFGenglumenLOuwnhid LISOS6OEI blet enLid
owLnerr HpFSHTS HoBSHCaN  — ( Fpeumny- owor. 3-1-1).

allequeunsfip s Gaeivedefleoswuw - fragrant and
fascinatingly white jasmine garlands. This could also be taken to mean
garlands of hymns. “ erupd Sewienfl erer GeoLw arssd
OlEorsBL eel L L enLud N.'.85, ( Hkk-eum enom. 4-3-
2.). ' seienf] eTen GUIly HTH0 HewsFCENG (Pipp H6ON
ETEwiTETOTlen LISOSEVET (ST yguonentwyo.’ .G ' — ( Sl(meumu- 6uor.
4-3-5.). In a metaphorical sense, the flower garlands, the jewels,and
silks translate in Swami Nammazhwar's equation, to life breath, love,
and fervent prayers.

JPleoys gesesnesi(h — gathering in plenty.
pAliseugledp - The Primordial Being, “m Uyaior CHuomp
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Gl & wrewt LimPl 6f B Bopgomend ...... “, ( Mahopanishad).
"' When there were no Brahma, Rudhra,nor any sentient beings,
worlds, or stars.' “ gCar ap eweu prymwen Hels -
(Mahopanishad).' Only Narayana was.' * Gur Uyainonessnd eSgsnd
LPQUD ........ (P(YSy] 696U UDTesoamDd LguSGu
(Swetasvatara Upanishad ). ' He Who at the beginning of creation
projected Brahma and others. ... secking liberation I seek refuge at
his Feet,' Thus the 'parathvam’ of this eternal effulgent Being, the
original Source of everything is well-nigh impossible to visualise, let
alone comprehend.

Spfleues - The all-Knowing. “ evamedgmove®: “, ( Vishnu
Sahasranamam ). He that has the knowledge and understanding
capable of gratefully equating one small good deed to a hundred
thousand fold, and commensurate love. The knowledge spoken of
here is just illustrative of the Lord 's omniscience.

MpuemGut S - fervently praying, reciting hymns in praise of
Him or His names, or addressed to His lotus Feet.

uewfleugi - bowing in reverence.

aqd - befitting the self.

g.gua'lam'n..rrul P Qen @ CF WS Hosk [HH LS
QMBI SR LN QLI S005 HO @S - - 2 [L)H8I 860k LMl
gHPIl Ll gaet Cuifeore ETOPLIALITQY I |
&g g weors 5N FHeuw. 77

See my good heart, it is but proper for us to worship the exalted
Feet of the Supreme Lord of all beings. It is fitting to adorn
his Feet with pretty lotus flowers. Adorning them thus, and
bowing in reverential homage, and worshipful prayer, it
behoves us to engage in penance of constant recitation of his
Sahasrana'ma’.



o MESEILTL pereengh8& -- See my good heart, it is but
proper. ' (L OO OpehGE ' - ( Ouflu —Fweupsrdl —1 ).
e 7 ABSHS S0 N UL B OlerTEh FIO  Hew T
epfpailsss srgm Sevsoner Qe ' - ( Fymeumui- Gnor. — 1-7-
8. ). Though ostensibly the Azhwar addresses his heart, the hearts
of Azhwars are always engaged in constant pursuit of '
bhagavadvishayam'. As such the underlying message is like a wakeup
call to ordinary people like us, with wayward hearts which are after
lesser pursuits, to arise, awake and approach the redeeming Feet of
the Master, and meditate on That. Such a construction would be in
line with the interpretation of Swami Periavacha'n Pillai.

agoer BHOLTED - - The exalted Feet of the Purushothama',
(The Greatest of all Beings).His Feet are, in a sense, like his nama’,
larger than He, since they have the magic quality of redeeming and
liberating without drawing any distinction between worthiness and
worthlessness, as was the case in conferring 'moksha" on the
reprobate Sisupala in his moment of departure. In Sri Periazhwar's
elegant phrase, ' Jsveuevenio FelljSs pser ', ( OLfumpsumy
&lm. 4-3-5 ), His grace is boundless taking within the fold of his
Feet even such a hardened sinner. As Swami Nammazhwar puts it,
' Ekmeug. ST LD SewLbS ', ( SHmeurwi- Guon.7 -5-3. ). Hence
it is, that the Lord's sacred Feet have been the object of adoration
and adulation of Azhwars and Acha'ryas' alike.  suesiisLp BMyewOTEw
Sleriranped “, (B meumii—euwor. 1-2-10. ). Swami Pillai Loka'cha'rya,
in his Mumukshupadi — 146, reinforces this thought in the words, '
Ulprliguwn  Sleuepo s:ﬂu,p.gum gimeaupser allLrg
Slewvrspsomikmégio |, meaning ' even if forsaken by divine Mother,
or the Lord Himself, his sacred Feet do not ever forsake. They remain
the unfailingly safe haven to all.' Also, * Bleweflp Hphg Hler
sneflemnuensy «, ( Sanga-Tamil Paripa'dal — 3 ).



Semiswooon Hai@ FnGH ueflaig - Adorning the Feet
with pretty lotus flowers, and prostrating to them.

eyl - worshipfully praying with lips.

Sleued weoyeh €M) - - His one thousand names, ( Vishnu
Sahasrana'ma’ ).

asoHEe Heud — Recitation, ( of His names ) is penance enough.
Whether called by accident, or design, for a purpose or mechanically,
or jestfully, his name has redeeming quality, and in Lord's reckoning
bears fruit. That is the gist of this pasuram.

Soughasu g pref wECar OUHmeT Biyens]

Blauy fseriin Filigw aurpursd -- Heaup soes
waswulerg g wrys syealwel SESET

oL Bler S g Cujewrylp g et 78

It was only the four-faced Brahma that reaped the fruit of his
devout penance, when he, reciting the many names of the Lord,
washed with sacred Ganges water the towering golden Feet of
Him when He set out to measure the worlds.

paushorLi gl prei(pstar Gwuyymed- It was only the four-faced
Brahma that reaped the fruit of ' divya -na'ma sankirtana” by being
blessed with the opportunity to wash with his own hands, the Lord's

Feet in His Trivikrama'vata'ra'. |

ewirpurgib — Lord's golden feet that are not only the instrument
of all 'purusha'rta's', but also the self-fulfilling object of all spiritual
search, striving and sa'dhana’.

sresfl fleuf hgeriu Fligw eumgurgd- The raised golden
Feet of the Lord in their giant stride to measure the worlds. Lord 's
Trivikrama'vata'ra' is referred to here, which He took in order to
restore to Indra the rightful sovereignty over the celestial world. While
Indra got his kingdom back, it was Brahma who got something of
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far greater value, the blessed state of touching and washing the golden
Feet of the Lord with water of river Ganga. “G5Gp
&18.8 HOG glew efl(m B S &1 eoet Sleom eor & G5BT 601 66T
Np SEHOGSHE o1 Swer , (S0 Fkmeunhsnd — 56 ). Even
though, he was bom in the lotus flower sprung from the navel of the
Lord, Brahma had never ever had as much as a glimpse of the lotus
Feet of Narayana. For the first time, he had that blessing now in
Trivikrama'vata'ra'. No one before or after had that kind of up close
and personal benediction of the Lord's Feet.

SEe0s B QLG - - sprinkling the Ganges water. Ishvara
Sambhita narrates how when Narayana set out to measure the worlds
as Trivikrama', the devotion of Brahma and other celestials
transformed into sacred water which filled Brahma's ' kamandal '.
Taking that water in his hands, Brahma washed the Feet of
Trivikrama' with great love and respect. Siva who saw the
overflowing 'thirimanjana" water took that water and sprinkled it over
his head, saying to himself, ' I can purify myself with this sacred water
', and did not release that water from his matted locks for thousands
of years, till Bhagiratha' did penance and prayed to him to release it
for the liberation of his forefathers condemned to damnation by Kapila
Muni. This water then descended to this earth as river Ganga.

e grs Guy uomffgi -- reciting all the names of the Lord.

poi faps s Sarggw MgEsyel@er - - washed to
the ecstatic relief of his pretty hands.

Ulest efler ) gruflping Cserned QiU deom g Cpnat
e efled @) reflpiLret Quoruiwegrer -- OEmsd Kok @
Caner pwp@nei Cpifledoons Cpmes ped Meuewsr s

B okl srer g eoslewi@n Cpy. 79



In matching comparison to the Feet of the Lord in measuring
this vast universe, the greatness of the unparalleled courage
and valour of the hero of the epic Ramayana, stands out —- the
Lord who, ever true to his word,would not be dissuaded from
his purpose by the mother's plea, nor that of his Consort of
slender shoulders,the incarnation of the lotus-born Lakshmi.

Azhwar cites the rectitude and courage of Sri Rama as something
which matches the greatness of Sri Vamanava'ta'ra, in measuring all
the worlds with His Feet.

Sereflairmi gmufinu —' Following Sri Rama, and pleading with
him, mother Kausalya' implored.....' Her plea was, “ wengeu CH
sy Usnr ssrsapn Gn: eveugsjlusmr swanmessun & 1 b
goun Eganmmil | mo sflapmu enrg) Sl SmoFaperd &b gGweund’ 11
( Srimad Ramayanam — Ayodhya. 21-52). ' My Son, even as your father
is venerated by you, so am I venerable by you. From what I consider
righteous, and with my overwhelming love towards you, I will not allow
you to go to the forest, nor is it proper for you to leave me in my state
of grief.' Sri Rama did not consent to her plea, citing the overarching
‘dharma" applicable to both of them - of his implictly following his father's
dictat, and his mother as the wife of his father falling in line with her
husband's wish. “ @muod mmegn & Ulgn & eimSs:

&Crnens Lyanjesns wdl eursdl smond [ wg siwngiCuog smjuwio
Cousnpl HTOD, SNFD B GTWNS H(Huodsy sihSS) : 11 en eneu
5 w&ECEMAl gl : LydlResn Domosisew suseomnd wsteus 1
o anumeuCuiten Fng @mHF Bewnds, G5 slwnvbs LTFHST v
&g\ : en gino : “ II, ( Srimad Ramayanam, Ayodhya 21-59-60. ).
'Whatever a person who is, a teacher, king, father, and an elder, lays
down whether in anger, joy, or desire, how could a right-thinking son
who considers that righteous and proper conduct, not comply with
that ? I, being that son, cannot refrain from carrying out that wish,
since he is the father who can legislate our action, and who is husband,
guardian, and the law to mother Kausalya'.'
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Qs Ulen 5 G et QoML wev et e Bles @)
e @ mer-"Then Sita of slender shoulders like bamboo, and
incamation of lotus-borm Maha'lakshmi, eager to hasten to the forest,
a step ahead of her husband, pleaded with him in the following words.
'wgl Heud LpenFCEn HSHHD eubGenwe guse | HETecH
siblogwmbl bygpd @uosswisnp 11, ( Srimad Ramayanam,
Ayodhya — 27-6 ).' Oh Raghava', if you should be on your way to
the impenetrable forest, let me be your pilot and walk ahead of you,
setting the path free from weed and thorns.' Sri Rama would not
however listen to her plea, until she cited his own words in reference
to mother Kausalya, as equally pertinent to her.

awed e CgHrerpsd — the hero of the epic Ramayana.
Cgnetr povid grewr Cpfledsons Comedkped — non pareil in the
power and valour of his shoulders, and fortitude of character.
Suereri s I eflopsrad Mgplars@n Cpy - The only
thing that matches all this, is the expanse of space that He strode (in
Trivikrama'vata'ra’). What Azhwar implies in this analogy is that Sri
Rama's valour in destroying Ravana and his army, matches that of
Sri Va'mana' in subjugating Namusi and others, in the same way as
Sri Rama's steadfast adherence to ' dharmarakshana', compares to
Sri Vamana's adherence to 'a'sritharakshana'.

CpiECs arpemn fl %erfCosai MNOBmeni sl

7 HCo@icE Crauplo ceruml -- SFHS
NpECETOVE SeviLeaufs Oser asrGon (pei deorL
Lip&8smevid SHemiL. LISH6D. 80

Being blessed to be your devoted servant, and constantly
meditating on your lotus Feet, I have found fulfilment in
overflowing love towards your pink sacred Feet. To those
blessed with the vision of the bare Feet of the Lord as He
scaled the worlds, would the sight of his bejeweled Form hold
any greater allurement?



CripCsak Mpenid — Blessed with the opportunity of service at
the Lord's Feet, due to his overwhelming ' nirhetuka krupa' . As

Swami Nammazhwar echoes the thought in his lines, ' @t
B (bSSBLLES Bt wmuLasmes Skbeumemmd et
LGS - SewrpionGmymLimueies -(Flmeumi ewomfl - 8-9-11).
' PeSHEGID BTwseT Ferergenw CrTulL ' - ( Blmeum
ewor.8-9-11 ).

PerCmat Gemitawsd Mg ~ ' My thoughts centred round the
lotus Feet.

AIpCHer aer Cranplioed sefuma - ' I found fulfilment in
overflowing love towards your pink sacred Feet.

AjEE NpsCETw saiLaféeE e wriupstsmen
S LIE60 Siedr eumEnGeon? — Two alternative interpretations have
been presented.]. To those blessed with the eye-full vision of the
Lord's Feet, how much inadequately equipped would the eyes be,
given the vision of the Lord's complete Form.? 2. To those blessed
with the vision of the bare Feet of the Lord, as He ascended the
skies to scale the worlds,would the sight of His bejeweled Form hold
any greater attraction ? The second construction has been adopted
in the translation, on the consideration that the beauty of the Lord's
Form lends charm to the adornments that cover Him, and not vice
versa, because He is, 'Syupermenwimuysssid ', ' 60 6uLi2p &
Lizg MyQOT © .

s EaiCLeat prrealns saviLel sevailed
BsssaiC ek o alr Gouilu sk sentCLei

ouei Flsqg Cpul awnsfliflsope) Cxanpuines

aunet Flasgpsh Cengl aupay. 81

In a vision of eternal daylight, I saw Sriman Narayana, in a
clearer light than a passing dream. In that vision, I witnessed

clearly his resplendent Form as in his celestial abode, with his
Chakra' shedding its dazzle on his Body, and his crimson Feet.
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In the previous pasuram, Sri Bhutat Azhwar described the ecstasy
of those whe were blessed with his vision in time long gone by. In
this pasuram, Azhwar describes his own overwhelming experience
of the Lord's vision here and now.

used SeGLef - the dawn of realisation, or awakening of
'bhagavad vishaya jna'na" dispelling the cloud of 'samsa'ric ' existence,
underlying the Vishnu Pura'nam phrase, ' svanrgn & G iloor ', (
V.P. 5-17-2). | |

pyenterd seiGLer — In that brilliant light, Sriman Narayana
shines like an eternal sun. ' f82pnCgd enjus : ' — The sun rises
impelled by fear of the Supreme Being, Who inheres in everything
and is the Controller of all beings ; ' b  : LyellagL : voreb g
KETHID evfeugon ', ( Thattriyam, Aranyam 3-11 ).

sevelled Wssseawi@Laf — This vision springs from inner
realisation, and is forever, unlike a passing dream or visual perception.
oG sew@ _eir- The vision is real. In pasuram 67, Azhwar had
sung, ' seiGLear FkmCGuwefl wnesr Sewelled’, in reference to his
mental visualisation. Here, he says, ' &% &e#GLar '. This vision
is real and describable in specific terms.

omeir Hmopb CEA — Chakra' shedding its dazzle on Lord's body.
“ gy Cangl euvg e Sl - ( HBLLONERI(, —2).
Safl Hlsod Cxarpumer - The Lord with lustrous crimson Feet.
aner Hayd Crrgd apea Klss seiCar — I saw Him in
his resplendent abode of Sri Vaikunta. ' LayGuo eliGuimossr '.

QURECsTO aNeTOp(HE S wroograT aFalafll
LipSCHTeVD St SoTeT LT @t -- lip&Csrel)
erwgsrer Uleigud pouflEs 6z asmGeon
Gsreog sn ofled% Geo . 82
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The lotus -born divine Mother of perfectly chiselled beauty
with sparkling eyes having set her sight on the eternal endowed
youthfuiness of the Lord, is ever in his company. So is Mother
Bhu Devi always at his Feet with overflowing love. Does this
beauty become ever less because so many drink from it?

Azhwar extending the thought of his vision of the Lord, observes in
this pasuram, that what he envisioned was not celibate Narayana,
but Sriman Narayana.

aup&Bsmrend — chiselled beauty.

et Gp(hEisent — In that overall chiselled form, her eyes
sparkle.

wmosogner- born in the pretty lotus blossom.

eraiaill Lip SCsreVD SEWA(l, NHEOMET LT (@ST — Setting her
sight on Lord's beautiful countenance, and unable to tear herself away
from that. 'wy eur@gomy ', ( Rigveda'). The Paramapurusha is
described as in the beginning stage of youth and the completed stage
of adolescence. ' (Ko Seveny ', (Owiflu- gkm. 7-10-1). The

divine Mother is ever present in His company true to Swami
Nammazhwar 's depiction, ' @lespuyd SigeoleOGevss ',

( Smeumui- euom. 6-10-10.). 'Never parting from

Him even for a fraction of a second.

ereoggsner — Bhu Devi, the very embodiment of patience.
Mp&Csnell poow LUflEsg SNei@snGeon- in constant touch
with Lord's Feet, with overwhelming love.

Canevgzned Med% @eop- Lord's beauty does not diminish
because Sridevi and Bhudevi drink deep from the same. “ gwir s
gy eflenv*Cgrsiilgmowr o Cuuileun o &swrry sHwwn 1
Sigheu gmo : vPurrGusgl smown, efly: i efles emyflamoCueuy
-+ II”, ( Srimad Ramayanam - Balakandam ~ 77-36. “ In the company
of the beautiful daughter of Janaka of the exalted royal family line of
Mithila, Sri Rama the son of Rajarishi Dasaratha shone resplendent



' like the leader of all the celestials Vishnu in the company of Goddess

Sri.” Other parallels from Divyaprabhandam are, ' glspélerp
ol Fmonens seitepn Sepdlap Smoreny ',

(Fkmeumii.euor 10-6-9 ). ' eupeum Blei eusvwomiilssfled eumpdlesm

wElensd ', (- Thiruppalandu ). The union of Sridevi and Bhudevi

with Narayana is not a competitive game as in the case of worldly

unions with co-wives competing for the same piece of enjoyment.

The Lord is like a big perennial river in which the jivathma's can

immerse in whatever number, without detracting from the infinite’
bliss-potential. Echoing this thought is the following verse

of Bhattar. “evasif15  eflapngreflsndles  FrRamw e

smumdleum awsuilBioeuBid & gevwnr : “-, ( Rangaraja-stavam — 1-

63 ).” Divine Mother and her shadow-like Bhudevi, forever desirous

of frolicking,( in the pond of Sri Rangana'tha’),

like two queen swans.”

Gopuns g oenhast sPlCarat syl

weopuINE Oserajeorss Witk -- AenpCugid
FUEOST aeeiCp uipE8s e larLiLsgd

IDTWIET S0 O\FQ D GUID. 83

I spoke of the Lord in inadequate terms in a presumptuous
vein, the Master of whom even the Vedas whisper in a
venerable tone as '"That'. Having spoken thus, I still looked
upto Him, all this while hoping for some tiny part of his infinite
storehouse of grace.

In pasuram 74, Azhwar had, in a momentary burst of enhusiasm,
referred to himself as a great Tamil literateur. Having envisioned the
Lord in the indescribably exalted company of His divine Consorts,
Azhwar is overtaken by a twinge of conscience as it were, wondering
in a self-introspective mood, if he had not sounded somewhat self-
flatteringly presumptuous about his literary merit, and thereby
committed a ' bhagavad — apacha'ra" in sounding so daring before
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the Lord, of Whom, even the Vedas dread to speak any louder than
in a reverential whisper.

Geopwns Gaughtenpaat spi@srer - ' Spoke daring words
that detracted from any merit thereof.' It must be noted that the
Azhwar's remorse is keeping in mind the sheer indescribable greatness
of the Lord, and does not have any bearing on his poetic acumen,
for he has been extolied by no less than Swami Nammazhwar, and
that multi-dimensional master of Tamil language and literature, Sri
Thirumangai Azhwar, in the following terms. ' ur@eoui FHibkpiy
Bensanyy uSsT ', ( Hmeumi-uwor. 1-5-11 ). ' Qersall Ln(Hd
uposellset’, ( Sipeurui- Guor. — 7-9-6 ). ' sEISHIS Hewitenty
CaTjhgl SefL S0 Sgweay ', (Ol — gimewor. 2-10-4. ).

D6 SHEKS Mex enss 1% — ' Ma'l of whom the Vedas
speak as ' That''. The Vedas which began to describe Him as ' wjeur
erwg ', proceeded to equate the blissful state in all possible worlds
in multiples of hundred years, finally describing the summum bonum
of the final state of bliss as ' enw gJG&M Liyaiuosssr HEHS : ', (' That
One is the bliss of the Brahman ). They fall short of describing Him
in nearer terms such as ' This', and admitted ' w8sT eunGen
HleuwssHeS ', - ' from where words return without reaching ',
meaning that He cannot be described in words. Also refer to, '
s5ellog Cery : Lo LD ', ' Vishnu's supreme abode is That." '
wenwmogld Hevows gid',, ' He that is comprehended by one who
does not comprehend '. Azhwar ruminates on these Upanishadic
declarations, and is struck by a regretful thought, ' What kind of
deceitful poetry was this?. Whom was I trying to hoodwink 2.’

onuek SR GFeim amd BeopCugnd FuK 6sTe ek Cp
Serisgpn @mECHer —' 1 looked upto the great One hoping
for a tiny bit of the infinite reservoir of His grace all this while." Azhwar
observes self-disparagingly, ' Not only did I compose these verses,
but hopefully looked upto Him to bestow on me a tiny bit of his infinit
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grace as a recompense for my labours.' Actually Azhwar was not
one to expect any kind of reward for his poetic labours. The term
'sumd’, however indicates gracious consent, so at best, the Azhwar
might have implied his wistful looking up to catching the Lord's glance
in gracious acknowledgement of his musical versification as a rich
reward 1n itself.

arEsGIs soler ueTESsTS ek ew

arEsBS widss sal -- FIESOLS
Arsorisd Sam Fpa erpuilewtu

SIE S OT SHTVS S . 84

The Feet of my beautiful Lord are the quintessential nectar
of this beautiful spacious land, the Lord Who in half-leonine,
half-human form tore up the wilful Hiranya inebriated by his
brawn and the boons obtained from gods, and unremitting in
his enmity to the Lord. |

amd smEl — regarding highly his boons.

e e eueRREIERG—not submitting to Him.
SeflgTuRCuuwlCuwsw K KGOwWL g sewdlsg', ( Srimad
Ramayanam, Yuddha Kandam, 36-11 ). Ravana's boast, ' would
rather be broken in two than bow to anyone.'

sueieow afgid smHH wiésssaln - obstinately obsessed
with his prodigious muscle power, and the boon obtained from
Brahma granting him near immortality.

BEsNES FusomisSei — 'As half-lion half-man, tore to
bits' — As Hiranya's boon granted him immunity,among other things,
from being killed by man or animal, the Lord assumed this hybrid
form to kill him.



gymeved — The beautiful Nrsimhavata'ra' has been hailed as,
ibmGsr K LYo : ', in Rig Veda, and as ' gmyerdidamen: iefionss ', in
Vishnu Sahasrana'mam. Also refer to Sti Thirumazhisai Piran's
' sipdhures HrCsw Nufluymeued HnGeur ', ( BT (S - Fhm. 22).
M BB P — Nectar of this expansive universe.

' o ST6U0T SVIDSMY SEUTUTUT Snsstelid, SnsCevoten BIfeuT AL LMD
& Biysimghd | Lpuded) SouseT@iLeR Sawmranybs el g
&y : I1' — ( Sri Alavandar's Stotra Ratnam — 29 ). Sri Alavandar
says, ' One drop of the nectar ocean of love springing from Thy two
lotus Feet, extinguishes in a trice, the forest fire of samsara’ and
reaches to the devotee the greatest happiness that he can ever find.'

APOge gd Cohearaig wmflur Qer et mid

NP H&I M) OSNET (HSH SN OeTes Oud -- (1 S e
el orle Cuidls Oprwlsar AETaLILIL L

poi on%oCug & pallet g 85

The Vedas hail the Lord who wields the sparkling Chakra' as
nectar and honey, He who exulted in churning and distributing
nectar to celestial beings. I hail my Supreme Lord, and praise
and worship him with this nectar-like garland of verses.

P OBEIMID — The Lord is the nectar of all living beings, unlike
the nectar of the milk ocean which was available only to the celestial
beings.

Cpei aeimmd — Upanishads hail the Lord as ' engeuyen : '. Honey
is a compound of all six tastes that cover the whole spectrum of what
we call taste.

Mpifumer — Wielding the Sudarsana’. |
Ny B Gsnesi(h 2 5bBIe Seirmud - Though the Lord churned
the ocean for the sake of the celestial beings, at their request, his
exultation was more than theirs in this, because He is quick to



recognise even those who look upto him for favours as elevated
beings. ' a.gmyn : engeu sfemeuBs ', ( Gita 7-18 ). All the three
categories of devotees, viz. they who seek Him for worldly or celestial
joys and the realised beings who love Him for his own sake,
( oveuTw enssueownTSH KeEprdl ), are elevated beings.

WY eusrewi(h - Here, ' S(p &l ', could be construed to mean
divine Mother Sri who materialised from the milk ocean. ' eflswrsootensy
(Y FlewTeser (1 Fl6OBILIsSoT eI FHIERTL ETIDEH K FLoMCerT,

(oL - &, . 6-1-2).

MNpSerer Ownarion®y — nectar like garland of poetry. Only in
the previous pasuram, Azhwar had spoken deprecatingly of his verses
as, ' Genpwns Beugheenmast SpiGeres'. But since the subject
matter of his verses is the unsatiating nectar of ' baghavad vishayam,
Azhwar changes tack having tasted the sweetness of the subject and
refers to his verses as nectar-like garland.

GmeorrL L peirondy — The great Lord spoken of so endearingly
by the Vedas which are replete with such statements. ' gGsum emeu
6n : ', ( Thaithriya Upanishad, Brahma'nandavalli - 7-1.) The
Paramapurusha is the essence of essences. ' snjeugsn : ',
(Chandogya Up. 3-14-2). 'He is of all tastes. ' efleg Gy : LGS LijGw0
geu 2.gen : ', ( Vishnu-Suktham ).

' Honey flows from Vishnu's exalted Feet.'

baile pieogS 5 Braisof et Hrewt o) Osresi(h, HECS
uufler pSE QUPPLW Oeres s -- uullet My Hw

Guowi & eug sred sreiLflu Guwswenilouen awler wres
TE DS BT SrewiLel OsT ofleip). 86



What fruit have the learned ones reaped by their prayer to the
Supreme Lord, with freshly gathered flowers, and constant
remembrance and utterance of His sacred names! This is not
achieved by tortuous body-beating penance, but by His grace.
How else have I been blessed by His vision except by the grace
of my Lord with complexion like a blue jewel and the sky?

Azhwar makes the point that at the root of any spiritual sa'dhana’
which culminates in God-experience is his grace, for no penance,
however rigorous and marked by self-punishing practice can lead to
Him, unless it is blessed by his 'nirhetuka krupa".

pefled geoyB s preusvj e - The learned ones naturally
endowed with spiritual proclivities who seek their progress, by
constant japa' and meditation.

BremnosofasTeRii(h- gathering just blossomed fresh flowers.
LSl naEned P Liek ek 8smed? — literally, what is the
fruit of their worshipful prayer to Him ? The implication is that God-
experience is not the outcome of any mechanical input-output
equation, for Narayana is the fruit as well as the dispenser of the fruit,
' e sCeuemnmeu LisoLiyg: Levioldl eiCeuenipeu Brymwess [ .

Luflei myf S Quowi SpeuBBned srewrafh - difficult to
envision by the pursuit of ' karma yoga" practices.( of those well-
versed in such practices).

Gws wenfl au exirendar- Lord Who resembles the blue sky and

a blue diamond.

wred Bef Q) MSpuBHTd Sneviued G&sTed - 'With what
ascetic powers do I see Him now?' The implication is that it is the
‘nirhetuka krupa" that enables the Azhwar to experience the Lord in
his day to day thoughts and pursuits. Swami Appillai 's commentary
has it that the Azhwar refers to himself as ' wnes’, in utter humility,
that is meaning, ' humble as [ am .
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Swami Periava'cha'n Pillai 's interpretation, however is that Azhwar
refers to himself as ‘wwnesr’, in an exulting and euphoric sense, blessed
as he is with direct experience of the Lord, even as Swami
Nammazhwar does under similar circumstances, ' wireuy Bl nz60
auner $8s ', ( meumui- ewon. 4-5-8.). ' eurew&Csnlws sall
aFmeLs usvCeoon@ Beuf] wrmewiCL. ', ( Slmeumui- Guom. 4-5-1.).

et m apdleiCp areiloa RAmpiogwzs
GraimE saTES FlHampemw -- Slakp)

s®mECETLIE. Wt by maazrulsa sl e
B mECEn iy Quens Fipw. 87

A long time ago, lying in foetal state, I witnessed the powers
of my Lord of Thirukkottiyur. Drawn by this, I folded my hands
in prayer. It is not that only today I have awakened to the
drawing power of my Lord's sacred Feet which scaled the
heavens and earth aeons ago.

Azhwar recounts in this pasuram, how as a formative child in his
mother's womb, he was blessed by Lord's vision, and experienced
to his utter amazement, the greatness of His 'svaruparupa guna
vibhutis ',

Betm Mldlai Cpersd@evai —' It is not as if I have become
aware of Him, ( bhagavad-vishayam), only today ‘. As if anticipating
a question as to if it is possible to have that experience as a mere
foetus, Azhwar refers to the Trivikrama'vata'ra.

[ pogmps Oran BEG MNergs Fmaupgew ' His
sacred Feet which scaled the heaven and earth.' Did the Lord make
this exertion at anybody's behest ? It was like the instinctive reaching
out of the mother to the baby in sleep. It is all the ' nirhetuka krupa'
of the Lord, Who showers His grace without any apparent reason.



Even as Swami Nammazhwar eulogises, ' sewiLn@u 65erG&
SBHUESET eumusalain PF, Hew Sreww e dicw eup Sl
Buwiglong)| o ssies 2 Bsld B (peup. OSTERTILIT e S&56I(h
Osmes_ e KuyGw.' — ( Fymeumu.eior.1-10-5 ),

smECHETIpwet Epg - lying in foetal state. ' enrgony S BIF
SyGL', ( Vishnu Puranam — 6-5-10.). Starting with this phrase,
Vishnu Puranam describes, in six slokas, painful states confronting
the foetus. So the Lord is cognizant of all this. Did he not move quickly
to understand the helpless state of Partkshit in Uttara"s womb, and
act to protect him from the 'brahma'stra” launched by Asvatta'ma'?
Sri Bhutat Azhwar’s pasuram is on similar lines as Sri Poigai Azhwar's
line, ' H(HaTKSSHIL FIbgG @5 OFTwEHaT &HewiCL e
FmeuymisCuwned Flene', ( (wFe0 — Flm. 6). ' Qruworpw abl
Lihasd wd wdbwpb wgenrsh: 1 sungellsed ev g allgCGepw :
o LGNS M HS eﬂ;_i;,sa, : II, ( Maha'bha'ratham Santhi Parva,
358-73 ). “ He that is still in the mother's womb, who is blessed by
Madhusudhana”s grace, is a sa'thvika' by nature, and 1s attuned to
ultimate liberation.”

HmECam ip Mpeng Fpwd - The qualities ( of svarupa,rupa,
guna, vibhutis, and actions ), of the presiding Deity of Thirukk- ottiyur,
which is famous for its bountifully fertile soil texture.

eos Opraplger - ( As evidence of this experience ) I folded my
hands'.

Pipudly gleluglpCse ageayrss aspes
Spwvur afleremis somore -- Flpwurs
OFpprens &8s snd e s weak anrley

SR BE] QNEFD S5a. 88
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Except for those who walk the unfailing path of my Lord of
Thiruvarangam, the portals of the bastion of celestials and the
abode of my Lord, Sri Vaikuntam, would shut before others
who tread their own fallible path, ever reach them, enmeshed
as they are, in the tangled web of hellish existence. This I
know now. :

Here again, Azhwar underscores the point that the Lord's grace and
guidance is an integral part of our spiritual pursuit, seeking oneness
with Him, and that they who are daft enough to think that they can
find liberation by dint of their own effort, will never be able to cut
the gordion knot of samsa'ric existence.

Oper MBS MHewg - Lord of Thiruvarangam, the same
Lord who, on Kurukshetra battle-field, rounded up his gospel with
the ultimate enunciation that He is the Upa'ya’, and told his disciple
Arjuna to seek recourse to Him. * 1omb ey voyesond einygg “, (Gita
— 18-66).

Sipeng i meufl — The Supreme Lord who is ever the unfailing
path. The Upanishads drive home this truth, ' soesono- parmueser :
', (Subhalopanishad). ' prymuewnd uprwesnd ', (Narayana —
Suktham). Since His is the only infallible royal path, (‘F&&e]
mreonyssy ' — Saint Sri Thiagaraja) other paths are fraught with
risks of failure.

SpiorE 6. Fyens a4l — cutting through the impenetrable
undergrowth of samsa'ra’. Before one is able to find the root of this
undergrowth, and remove this by his own 'sa'dhana'nu-

shtana", the doors of Sri Vaikuntam will have closed down. anGepi
sp sy arFpsye Spwlipg - Sowdpn - closed down.
&g — bastion. G & — city of the nithyasuris. ' wif & pmb
Ligi ', ( Purusha — Suktham ). Instead of meandering aimlessly, one
would be advised to seek recourse to the Lord's Feet as the Upa'ya'.
Bafl SECHar —' This I got to understand after much reflection.
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speils spefpis sesapa sl
sgailiGury wrler urdlgg -- ugefumiL
uneflwred FErPpI1 L OLTHST WLraaleow
oreflury s asreiiplotu wew. 89

You finished off the vengeful Kamsa in a burst of anger, and
vanquished the battle-tested elephant by breaking off its tusk.
In an earlier age, melting with compassion, You as the
diminutive Brahmin, accepted the symbolic offering of water
from Mahabali and took away this earth from him.

As if conjecturing the Lord's mind as to how the Azhwar could be
so sure of the Lord carrying out the devotee's wish underlying his
act of surrender, Azhwar enumerates three illustrative episodes, as if
telling the Lord, ' This is how You are.

sgells sgib s sehe%r - Finishing off the vengeful, angry
Kamsa, in a greater burst of anger. As Sri Andal says, ' sghaes
auulkpnilsd B E(mLUSLsTer Blem Am(blomed - Sri Krishna was like
a smouldering cauldron of fire in the stomach of Kamsa. ** swgisen geng
sy S¢helmEerdliusnE HPueCerluymene iEiE
enousEing ks Coug(pseveust”, ( S(meumi-euomfl, 3-5-5 ).

The Paramapurusha took birth here to punish Kamsa for his evil of
" bha'gavadapachara", of which the Lord takes an irrevocable view.
As Swami Nanjiyar has commented, ' ®Fuoeuyes
m ﬂﬂ 5 . » ﬂ %"ﬂ' Sa ﬂ - 5 - » |_|'|'5Q.| +

eum@meno’. Next the Azhwar refers to the Kuvalaya'peeda episode.

Gumj wrky - battle-thirsty elephant. ' Sbmuogwres M_jHFeuer
geor e ', ( F(meuma- Gwor. 9-4-11).

@fggy — breaking the tusk like a matchstick. ' @sopeowner
omLeLTASSM °, ( Sweumi-euor. 4-3-1)
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L6l — melting concern.
Lmeoofhuired 8THMI — accepting the symbolic offering of water,

in his hand. ' seoBLfES OBbLES-SmE — (FKBABHESN.- 6).

Lord 's Hand is described as generously long to make the favour ~
seeker put up both his hands, to say ' enough, enough .
uneueilenw — Mahabali who was determined to give anything to
anyone in his sacrificial altar.

unesfumis eErenng SoCw wesk — accepting the gift of land as
the celibate Vamana. ' &(lh2p@oeSICHer enweii(hest ujbeugnd
6Udng: eugeuTeVwno ' — 'concealing His Consort on His chest with
deer skin'. Such was the concern and compassion of the Lord for
his devotees like Vasudeva', Devaki, Indra’ and so on.

mmigms un@srlar aumarsuj&@Ew QITET Q@@L
% S50 SN &SG5S CuCaGar -- Hewi el

ﬁ'l@)m & Oems Oempwnler eTE ser

oumuniard eosaBTepsler. 90

After approaching and submitting in self-surrender to the Lord
of Sri, of pink-lotus eyes, the Supreme Being and our Master,
would I not rule over this world, and even walk the corridors
of paradise, as a celestial among celestials ?

As if anticipating another poser from the Lord, suggesting ' leave aside
what I did for other devotees; tell me what it is that you want'. Azhwar
proceeds to reassure the Lord that he got everything he wanted when
he surrendered at His F eet.That, by itself, to Azhwar is like ruling
over this wide earth, and walking the regions of Sri Vaikunta, with
complete freedom.

Mg@o&m HCerGexr - 'would I not rule over this earth. '
WssrgRIeVSID’ is only illustrative. It refers to the whole 'lilavibhuti'.
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QUTeR QIf & @G QUG 6L (D) aflewt ggiov S0
Hos ox 55 ZCwCeauGar -

Would I not mesh with Vaikunta as a celestial among celestials? ‘g6
Ms5g implies freely roaming the inner corridors, even the private
chambers of the Lord and divine Mother.

Sigyond — Lord of Sri. |

(S0 AT appurr’ur The Paramapurusha' with eyes like pink
lotus flowers. * Sew wHN SLumenid Lo f 5G0ewosnslens]
seuw 2 Flgl pmo “, ( Chadogya Upanishad ). ' He has two eyes
resembling the lotus flowers opened up in the sun's rays. His name
is, 'The Exalted One '. '‘Bmimendr' also indicates eyes reddened by
melting concern towards the devotees. “CanellECHH) wWHT&HTHSS
S(H2g@E) Wmd Gipeuredipw 1

mewnd  Lirel(he Silen Guo gm@;mrr;_r, prusofuugl “II,
(Mahabharatham. Uttaraparva — 47-33 ). Sri Krishna says, ' The
distant cry of ' Govinda ' by Draupathi weighs heavily on my heart
like a compounded debt.’

sTMEeT ELymionler - our Lord '.” Serowgeveumsl “( Saranagati-
gadyam ).

[psusrenils eos OWBTupH e — approaching and worshipping Him
in self-surrender and with folded hands. Azhwar says that all that he
did was one act of worship. That, by itself, had melted the heart of
the great Lord. As Swami Alavandar says,  geugmisifip S&how
sz Capdls, waTssT eumldl ens(ms

SmEaNEhesdl : I semgeu (Y o2p @nSHwoTLn ,l_r,u.aeumgg UL 5]
Heseodl b g affui@g 117, ( Stotra Ratnam — 28). ' One act of
surrender at Thy sacred Feet, by anyone anytime, in whatever manner,
wipes out all sins then and there and makes all the good to multiply.
It never suffers any reduction.'As Swami

Nammazhwar sings, HLEOHHO FOUGE), SIISESHEOI(L FE6s
SLBOHID I .OBTN)I, N _IEKSS 2 eTCer '(Fkmeumi-euar.1-2-7).
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As Hanuman exulted at the sight of the victorious Rama after
decimating His enemies, 3j$SS0d& wwnlymigst Cgeurmguim-
SOwr @y : 1. ' [ have reaped a bonanza similar to heavenly
kingdom.'

ek @ sopprsn Gxpmosd Cugimialy

W@ aueTrs YwsobiCe -- Uest goired

Mo snier s &Ny &ELOGSY @nsopmg 6T60 UMD
ST BT envauss Craup. ] |

Oh confused men, who worry over how best to avoid entering
the terrible hell after you have shuffled off your mortal coils.
Try to pray to His sacred Feet beforehand, He who scaled the
worlds surrounded by dark oceans and has been objectified in
various Scriptures.

In this and the next three pasurams, the Azhwar in his overflowing
compassion for the 'samsa'ris’, of the world, gives out his message
of faith and prayer. In this pasuram, he cautions against the all-too-
common notion that prayer and meditation can wait till after the
evening of one's life. If one follows the proclivities of one's nature,
to the logical end, then the gates of hell will be wide open to receive
him at the end of life's journey. So Azhwar rightly advises us to shake
off our inertia, and go to the Lord beforehand. How can one be sure
that He is the One to seek? We have Azhwar's assurance on this.

He is the One who has been objectified in Sruthi,Smrithi, Iithiha'sa
Pura'na’s. They all speak eloquently about the Parathvam of Narayana.
To a possible question whether it is appropriate to say of Him, '
Sierpgred ', or literally ' Who has been measured or determined
',when the Srutis whisper, ' w@gr eurGen KassE8S ', - 'from
whose quarters the words turm back’, it can be submitted that to say
that He is difficult to spell out specifically is also some measure of
objectivisation, to be guided by. That is why, Sruti in recognizing
wewmogd “, ( to whom It is not comprehensible ), quickly adds, '
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&ews gD ', ( by him, It is comprehended ). Even the Vedapurusha'
Who declares about Himself, ' CougnamGuogid Lym2pid ', ( Purusha-
Suktham).- ' I know this Purusha", adds as if to fill the blank, to the
next question 'How? ' oaor &0 ', - ' The immeasurably Great .

SIfEELN Bl SIOGME Moomd Merpesrer — He who
scaled all the worlds surrounded by dark oceans. ' em Lfho
elilkvaGsn siymBeur ', He pervaded the universe in all sides. This He
did for the apparent purpose of fulfilling the need of the celestials,
but underlying this, was the overarching purpose of casting His net,
far and wide, to bring as many ' chetana's',(devotees), as possible
within His net. His sacred Feet touched and blessed all and sundry
beings all over, in a spontaneous outpouring of His “
soulabhya',souseclya’ ka'minya',va'tsalya'dhi guna's”.

Ul @60 NHETSH0 Caymosd Guggnf i — ' So that you can
avoid the catastrophe of hell later on.'

(PR @D cuemis pwediited -Try to worship Him beforehand.
For this life and body is a fleeting phenomenon. * wesrguilnéens

gorr Wlsreefl e Elevullev «, ( Flmeumd —ewor . 1-2-2).

spundei sehFlers aspm SorGrs o

Ligwirel OSmpCued LisTOSTNLIGT - - QiR WTeT D
proGu Cug gidlei & Corg Hl@ed BmoCaani(pid
s1oG sT_(hid Sggi. 92

Chant His names and glorify Him, He that has a long memory
and a flag that sports Garuda the eagle king and is ever
glorified by celestials, Who killed Kamsa before he could even
stir, by a mere kick. If you glorify His names thus, it will usher
in the desired blessings for you.
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Purusha'rtha's or goals of human life can be classified into two general
categories, viz. ' anishtanivrithi - removal of suffering and pain which
everyone is averse to, and ‘ishtapra’pthi' — attaining desired ends. In
the previous pasuram, Azhwar spoke about the former goal. In this
pasuram, he says that even for getting what one wants in life, one
should have the Lord's grace.

spuned et sghelrs O#Pm — Kamsa 'vadham' is an
instance of the Lord conferring both the purusha'rtha's on celestials.
This He did with just one kick by His Foot.” Lipsaserans Euj&s
Bler LTsUEISLG Fivssenfumd”, ( Slmamd —ouwr.9-2-2. ).
This the Lord did, before Kamsa could even dare to lift his little finger
against Him.

Ny gHgbgwner — ever glorified by celestials for the Lord's
countless acts of kindness.

6smp. Giosy Lt Enesinnrer — He Who sports mighty Garuda,
hailed as ' Geugngion ellamGauoeuy : ',on His flag., symbolic of Lord's
supreme quality as the Protector of everything. Even the ancient
Tamils in their various poetic works, had repeatedly glorified the flag
sporting Garuda as attesting to the Lord, as 'Parama’. ' G&eusd Suo
asmelury ', ( uflurtLed —1), ' aFaleumTw o g
awiresme CuinGer ', ( Lflum_e -2), ' Leieflesr Bleub gl

Prig oy Osmp&CraGoomy ', ( Lflur_ed -3 ), ' Mellpgaomui
W06V SH(HOFEUS FI LisTT Wenss amme Gumgpid', (LFlm_ed —8).
Gppuwred — He who has a long memory.The Lord never forgets
the devotee who chants his names in prayer.

goi pmoGwo % Fadlei et - glorify His names. ' S(heurGenm
Slerws SGum gEmen : - ' They who chant His names achieve long-
lasting fruits'.

&mow - desired results. “ LaNREVETEISENOUDEITLID SVEITSHSTHILID
urgeeverslsw 1 eosudoww usauBSw & WLEHGOTTSWD
ennguflegwidl « 11 ' This mantra' will reach to us worldly prosperity,
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celestial bliss and otherworldly joys, everlasting happiness and the
Lord's proximity itself.’ Lest one should doubt if a ' prapanna", like
Azhwar should propagate the message of 'na'ma japa',etc.it may be
clarified, that since that is an integral part of 'prapatti marga", and
the world is composed of a diverse range of people with varying levels
of predisposition, most of whom can at best evolve in slow step-by-
step stages. Even the 'Shastra's ' advocate different goals and ways
- of achieving them, while stressing the truth of the Lord being the 'Way'
and the supreme 'Goal'. So Azhwar says, ' gimbd Ceuemii(hid SmoGio
ST (hid &g &', - It (Lord's name), will facilitate quick realisation
of all our desires.

sip g asnpprew Upsmgus asuens
&M Hek PHSLA (P& TD -- QURFEISHD

asradiLnlws smpsoamn SaiLnias asmmieos He
sewiLnler CugHiCe aypml. 93

Hell is a vast cauldron of horrors wrought by the emissaries
of death too terrible to bear. Wake up and try to ward off this
deathly desolation, by seeking and worshipping the Lord, with
the beautiful Sankha' Who tore apart the maned horse-demon,
and drank off the poisoned bosom of the ogress.

.3 asNLBIED — hell is first and foremost too horrible to
visualise.

Sipsrgud OFwiews Osmeg — over and beyond this, the
persecutions heaped on the sufferers too terrible to bear. As Swami
Periazhwar's line has it, ' Qigeereuss Slof Q&L @eorST]
Crausps@aury Cumell@hg Uleraiw e sulmhmed
Werflgesnm) Ll (6o @s Spliser (peiend’, (Qfumpeuny
—#m. 4-5-7.). B Mps@euny — Those that carry out the act of
mutilation on a bull ". ' pweF S0f aFwwd CeuB eSS PHEs)
BhE HGerest ', ( Ouflu-glm.1-6-3.), ' udLEVTE S B H&O
wsreflenws bl i eLm@meT Smrewstglaupep BOUIED]
B sTed pLei sOf uUPPl ANDPleeaug G Sflewepsles p
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aswLieneSwerp Lnensuenwll unel Seposues awnfleisne,'
(euflu-gkm. — 1-6-4.).

Azhwar warns us that regardless of our belief-system in regard to
questions like hell and experiences of hellish existence, since
"Sha'stra’s' and learned people make reference to these things,we may
atleast sit up and ponder this matter and turn to Him for protection
from such terrors.

g smLnyeiexd — before it happens to you and me.
alp FEED Osrewinesr - He who holds the beautiful ' Sankha"
in his-hand.

& 5560 euniy Eetnnler - Lord who tore the mouth of the maned
horse demon, Kesi. ' 5560 iflfleoio aamesout ' — (Lifl LimL_ed
—3-31). ' Guwany eikhSBHS S HHOGSSeN N UGS (b
L ( slg0gnens —67 ), 'S:KSarun asTe M GLng &
Camsuexe ' — ( (p HOgneremmusiyd ).

OEmiens Heis asdndw - He who drank the life out of the
poison-smeared bosom of the ogress Putana'.

5308 24m) — Take to Him and pray to Him, ( leaving aside
your doubts and disbeliefs), as the only certain remover of all such
fears and adversaries.

ap cucwm sl agropler 20Cspw

wopw efkpmi@n e e arai - - uHEIL
aunm B snore LIl LsLML &5 et
[BESTEr g5 owal 65HeHs. 94

My heart sings the glory of the Lord with complexion of the
sky, Who once swallowed the worlds for safe-keeping, and dug
into the heart of the sworn irredeemable enemy,and now
resides in beautiful Pa'takam. You also take to Him and sing
His glory in fervent prayer.
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anp aewEflsesreblet — seek and bow to His Feet and
pray to Him. Let us not entertain the thought how we,being so lowly,
can ever deserve to reach the vicinity of the supreme Being of all.He
does not look at our station in life.He is forever eager for identity
and communion with our spiritual entity, ( 'athmavastu ') even as Sri
Krishna, He was so eager to taste all the butter in Gokulam offered
with such ingenuous and innocent devotion and Iove, by the cattle-
raising ya'dava's who did not know the difference between their right
and left hands.

2655 upid WHMIO ellupEigid — Who swallowed all the worlds
in whole for safe-keeping. “ Sbev wmorg e @%oCwsd G

UTEUSEDW EEMEVBIDUD (4 6o Lmeut amma;gguaﬂm’smmnm,
(SwsoendWikyres - 9).

eunmpoTgter — Hiranya who was evil beyond redemption.
wmysi gy — digging into the heart as if exploring if it contained
atleast an jota of saving grace.'a sTHEOSM () -( Oiflu-Fk®.-1-6.9).
yam 555 o Smharer - residing in the beautiful divya-desa’
Pa'takam revealing the Form that hastened for the protection of the
devotee Prahla'da.

gHZd e Opghs — ' my heart will sing the glory of .

sTef exrghe CownGieret Osetefluner Hrereler

s Oarghew &eu wallaekaned - - (paf rbCE
wlwr gl Suwy g srel o oCsg giv

Syilwr e g gy, prer. 95

The great Lord, resplendent like a blue diamond, and resting
on the milk ocean, Who in time immemorial absorbed the
universe in Himself, and brought it forth for creation of life,and
tore the hard-heart of the demon Hiranya, abides in Athiyur,
radiating His grace as always. How gracious of Him that He
inheres in my heart and head.
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The previous four pasurams contained the message of the Azhwar
to the world at large. From this pasuram till the end,the Azhwar
immerses in self-experience. In this pasuram, he is beside himself with
sheer wonder about Lord's ' soulabhya". The pasurams of all the
Azhwars usually harmonise in terms of diction and meaning. But
sometimes, for greater felicity of expression, the order could get
transposed, as for example, in this pasuram where the Azhwar begins
the pasuram by saying, « sTet Qe gherGuiTer sTer Gwredr sofhLimes
“, ' resides in my heart and head '.Later only, Azhwar talks about
Who resides there.

(peirend Gl eenflurer — In time immemorial, the whole cosmos
was in ' Brahman' state. “ enGageu Cenmbw @\Fosy e s
(Chandogya- 6-2-1). ' In the very beginning, this universe remained
as 'sath’ in Brahman state. ' 85T aneney BATMUES WS b
Liramor Cwuorm : ', ( Mahopanishad ). ' Only Narayana

was there in the inception, neither Brahma nor Siva. That Brahman
willed ' uamPsrwumd ', ' let me become manifold ',

omf) 6w sjEgner — at that time, the Lord created the worlds,and life.
a o085 g Sifhuner - reclining on the Milk ocean, and
chenished by all beings.

' sfung) TS0 2 msS LBy |, LMBsTsenCuanTLIONS LK : ',
(Purusha- Suktam). Purusha willed to assume three forms, Aniruddha,
Sankarshana,and Pradhyumna, in the 'Paramapadha”.One form viz.
Aniruddha transformed into ' kshira'bdhinadha", reclining on the Milk
ocean. ' CgM eilegeuml snwsymog sunvomrBTRCEH Sl ',
(Purusha-Suktham). After that Purusha pervaded everywhere to
protect all lives, those that take food, and those that do not.
greraln e Gpehod Sewi — tearing the hard heart of the
demon, Hiranya.

ekl euemtemmed- with complexion like a blue diamond.
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a5 glugnei — the sacred divya-desam of Hastisaila, or
Kancheepuram,where Lord resides as Varadha'. “ 6igssieor sy
Sipeiiemis SPLLERI. deiuneTedr @monepisss”

( @rmorenize- EmOOBSTE — 31. ). In the next pasuram, Azhwar
continues to invoke the name of the Lord of this divya-desam, with
words beginning, ' Sgbglgnes Lprsmugena ', which is evocative
of the famous ' Garuda-seva” 'utsavam' for this Lord.

sTei Opghad Guumed - He resides in my heart. ' suLgL(pwd
maGhww wHler gangrugyw G amasst QaYBII(,
sTeTLITe) @IL6uens OsmemiL s Cw, (Oufhumpeuny-gim. 5-4-10).
'S b ST LITEVID SH(HL.GTUNEID 2 OBTUSTS eneud Sl eTeor
oeeT [ Fevt et e euh & eveudl,( auflumpeand -glm.5-4-8).
uelssLfled uetefl@asrler Lysalll(, Ppeufs srei
e SHLeT60 eumpeusdE muIEeT S ', ( Ouflumpeumy-gkm.
5-4-9.).! sOQID SETSLYD SUGES INE@GHD
LpLBlsvest BYmAlHGeor ETLITEUD — Qisusdey Aplpwimes Blpwsiflirest
2 LG5S Brsnar, MpCuergy aatergssn ' — (auflu
peupsngl — 68 ).

stedt GFai efluret — 'resides in my head too.' ' &%oGwe
grefllmaet — BleoCLnss erer OBEhESHS ' — ( FHEum — euon.
10-6-6.).

g Slugred et emy et Stefloenflufled

S5 PCF; prag BleiCoed gulldens: -- WsHa
DEHPDITEUTEN 1DMSHL [HEH KT LITel MO & @l
Repurar Germset Ulyres. 96

Our Lord Who has the eagle king Garuda as His vehicle, and
the serpent king with hood embedded in jewels, and patterned
in colours, for His bed,is the substance of the Veda's which
speak of three-fold fires, and is the Master of Rudhra'. He
abides as the presiding deity at Athiyur.
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sSfugner Lerlmyfemar — He who has the eagle king as
his vehicle, and presides at Athiyur as our Lord. “Ss&ynguwiodlsio
yeupnpmivo @5 Lo B Hev euerefl : «, ( Varadara'jasthavam
25 ). “ Lord, Thy crown by itself attests to the fact that Thou art the
Emperor of all the worlds.” Similarly, the fact that the Lord at
Kancheepuram has Garuda as his vehicle testifies to that. This is borne
out on the strength of Azhwar's 'mangala’sa’sanam’ to this Deity in
this and the previous pasuram.

Nl veflufler HHFICs7 Eragdler Coed gulldaured -
' He who rests in sleep on Thiruvanantha' embedded in jewels, and
patterned in colours. 'awfle\gemey : LS : Seubll Lyaio sats
- ( Kaushidhaki ). ' The bed Anantha' is of immeasurabile strength.On
that rests the Brahman.' In citing Garuda,the head of the 'nithyasuris',
and Anantha’, Azhwar pays tribute to the "nithyavibhuti' of the Lord.
&S weop Manek- He who is worshipped with three-fold
‘agnis’ as proclaimed by the Veda's.These three-fold fires are
'ga'thaspathyam’, 'a'vahaniyam', and 'dakshina'gni'.

ioengp — Upanishads that constitute the crown of the Veda's. He is
the One who is the substance of the Veda's, and proclimed by them
as the 'Parama-purusha'.Even the ancient Tamils recognised this as
evident from the phrase, ' Ceugg gl wep K '.( Lflm_ed 3.66).
LISLSY pEhaaiLne posGw Lepurearei - Even
Rudra' who considers himself Isvara' by virtue of having swallowed
the poison that emanated while chuming the Milk ocean, looks upon
Narayana as his Master. ' Gsu6 eflageiw LirgGysver wigm g Sress
Siug emgp ', ( Rukh Mandalam 10 -136.7). ' Kesava Who has
beautiful locks, drank the poison with Rudra' as the symbolic
instrument which contained the venom.' The idea is that Rudra' was
just the apparent instrument for drinking the poison,Narayana being
the 'Antarya'mi’, who absorbed it. In referring to Rudra' who is
considered the head of the 'samsa'ris' the lila"vibhuti' of the Sriman
Narayna is implied.By referring to Him as 'wesxpwreunes’, Azhwar
drives home the point, that the Veda's which are 'apaurusheya”,
themselves proclaim Him as the embodiment of both 'nithyavibhuti'
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and 'lilavibhuti’, and by his benediction, ' SrseT Lgwesr aﬁﬁiwns&
', he further adds that such a great Master of all life and creation,
has for all our benefit, and in all his love and simplicity, come to abide
in Hasthisailam. By the choice of the the pronoun 'syrisef', the
Azhwar has been most generously inclusive of all of us,and not merely
him,and afew chosen ones, even as Swami Nammazhwar does in
his line, ‘Gaaeuss Hiof &1pGiosy Moy sTaaRne b !, ( HYmeumis-buor.
2-7-1. )

smset Qu@por elewCury sowvset g

OFms Gem(hloned Slmorjur — aure

uLwéd @uilgaurwit umiulewCuoed G Hmui
oLy &Sl Casmuileons asrent (. 97

My Lord, with divine Mother lovingly seated on your chest,
You are the supreme Being with beautiful red eyes, the Head
of all celestials, and our Master. You laid down on Anantha'
with a thousand hoods and mouths at the shrine at Kudandhai,
wishing to abide there.

Fkmwomjur-He who has Sridevi adorning his chest. In addressing
the Lord as 'él(momjun’, Azhwar underscores the 'Purusha'ka'ra"

(mediatrix) role of divine Mother following the meaning of the dvaya’

mantra’. Again, in calling the Lord as,'smaser ey mones’, Azhwar

continues to dwell on the 'soulabhya” of the Lord, as in the previous

pasuram. ' gixf vos G sosmsduos LgiewsT ', ( Purusha-Suktham).

BenwBuimy %owser — Chief of all celestials. The parathvam of
the Lord is addressed. ' Swjeumud SNogjser Nglugl ',

( Smeurui-aon. 1-1-1). ' 55 eflegGemy : LW LSW NBT

wbwid enPyw : ', ( Vishnu —Suktham).

OFEISERT GB(HINTED — ' HeOw WHT SLALTEVD LIGHILITHID 6euld

Sisnfl et ', ( Chandogya.U. 1-6-7). That Paramapurusha has two

eyes like a pair of lotuses, opened up by sun's rays.

ep(blomsd — Great One.
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SLyadle Csmuflors earemt(y — wishing to abide in
Kudandhai, ( Kumbakonam).

ourEl® uLwpadla sullfaumy umndulewCuoed CsfE Smu
— You laid down on Anantha' with one thousand hoods,mouths,and
noses.

asreni(h aemjsss Gwallumig srer aer ks
oL SZINCHY (YOTaTILHES - - O&TERI(H
GLomes Csracn@ul Guell srei 6o g &b

BLorss asrewL aflenp. 98

The Lord who has ensconced himself in my heart,came down
to this earth, to be raised lovingly in the cowherd family to
grow up prancing around with milk pots. As a tiny baby lying
on a banyan leaf, He swallowed the seven worlds to be tucked
away in a corner of his stomach. What marvel was that !

Cameuex@i- As a cowherd. The Lord of all the worlds chose in
all his simplicity the lowly cowherd clan for his incarnation as Sri
Krishna. ' pramb CxCaum 5 65766 b WSt | & grangen: I
slamd Ceur LTEFCNRTS o ESSFABSLCHTHswST ' 1T

‘I am not a deva',neither gandharva' nor yaksha'. I am yours and
you ought not to look upon me in any other way.', reassured Krishna.
' @D OWETeRiI(h Mip. — prancing around with pots. The dance of
cowherd girls and boys with milk pots on their heads is a typical
cultural trait,

ek apgiew Cuall MLwors Gasrew e — entering my
heart and perching Himself there as his abode.

el ol asreemn(hEs — Azhwar's reference to
seven worlds is only illustrative.It means the whole universe. Azhwar
marvels at the protective instinct of the Lord in that tiny state, even
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as his predecessor Sri Poigai Azhwar did in his Prabhandam,
' LITEVEST e GiHEUML Jev@esi(h BeSleoulless Goevssml B
suswi b & Suwwiwes Uf - Speves g Ceulw B aerer@sr ?
ellereomnCan weTTaBHT CETeY Gip GSTODLSSM AFTOY.
(@30 Skmeunsed — 69). In a similar vein, Swami Nammazhwar
sings, ' LTSYEDW §Fpev@soti(h Lifledlesp) Sbedl%v Siett ewsueid
QFILD Sesstereon ', ( Fkmeumd —enom. — 4-2-1). ' Sgwny BB
SHULI(P STk BT e emeusd Qe LipniTgled @wel ',
( Flmeuma- ewom. 3-7-10).

Bep QuBOUKHLT ar(HAsTa n BeowCuimy
(PeopElei @i OUOoMWIe) Sof ZGreu -- SNeDDESLYED
Cranpired OFES OQTRWTEN (&D(EH(H oML
oreueSleDWw 06T O STERT LT 1ome) . 99

With the celestials beseeching prayerfully for His grace,
respectfully looking upto Him, and strewing fresh flowers, the
Lord our Master, the Greatest of all, with rosy jingling anklet-
laden Feet,and bewitching red eyes, and ever gentle and loving
towards devotees,assumed the form of the dwarf, and strode
the worlds to strip Mahabali of his kingdom.

Beop sTOOBOTRT MNHeOT Meirgyl — Lord, our Master, Kindly
bless us. ' Siflev BaGeveuMdlE MNevwGHeneumdls ', (Sarana'gathi

gadyam).

BenoBuwmy — Brahma,Siva,and other celestials.

Sienpapey Canp. — with beautiful rosy, jingling anklet-laden feet.
' g vbeugmEp Upow wlanweugy S CHOUTHMO LITLEHE
eoFeugid ' - ( Svetas. Upanishad ). ' He who is the supreme Lord
of the ruling deities and the Deva' of deva's.

eppumed — Greater than all the rest.

1omed —fountainhead of love and compassion.
GOEM(BaM - as diminutive Vamana'.
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e OEneiLnes — accepted the earth given as a gift. From
Azhwar's expression, ' omeusilemi OETE\STesTLT6s 1OM6D ', it is
evident that even in the act of dispossession, the Lord was motivated
by ' va'tsalya' ' towards Mahabali as his devotee.

1onGe QPR CLIGH saianCer aflaxtemeu]s@

Cueon afluel ZiYnis seiefluCer -- Cuoeomed
aflerailef a1 Sai Pl@ed afpHsaber sred pest
SleTeUET MO WNGHEOL W 6USTL|. 100

My resplendent.glorious Lord, immeasurably great, Master of
all celestials wearing the cool tulasi garland, Oh Sri Krishna,
Who, in time gone by, hurled a demon disguised as calf, at
another disguised as a wood-apple,and struck both down. My
love for You is like an overflowing river, bursting the limits of
my being.

Azhwar rounds up his work with the thought that his love for the Lord
is like a river current that overflows the banks, and prays to Him to
help him keep it contained within himself. He cites six different
attributes of the Lord for this overflowing emotion. They are 1. 1nGso
— glorious in 'svarupa”-rupa’ guna's and vibhutis. 2. OppGumGesr -
immeasurably Great. 3. seswsa@enr - guiding all beings, like the eye.
'Sewl @eunel  SAeimd  weRiCeyy  eflawi Cewyj &G,
(Blmeumi- awor. — 1-8-3). 4. eflewiesmeuys@ Gweom — Master
of all celestial beings. 5. efluer Gromis seiefiGer - always
decorated by cool tulasi garland. 6 Gueonsd eflsrailes sTui
seaigheped afipggeaGer-Once upon a time, You slayed the two
asura's who came to kill you disguised as a calf and a woodapple
hidden in the branches.This also redounds to your greatness.

STRN (e MeTeuei(med Winek a6l w1 MNefrL| - My love for you
overruns the limits of my being., meaning, ' I feel loose in limbs and
thoughts, and at a loss how to have my fill of Thy experience.’
STV OBEheflud sexr spud - ( Ouflu —Blmeu. — 34),
'ASH(p10 Brsiencu Blevsorg) - ( Hme@ms. ~10). Azhwar prays
to the Lord to help him rein in his free-flowing emotion.
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L @lenios a6 LienCuienauCs Liewthumd e hbgm’
— (BlpS&n-10).

BrewiLmd Flmeupsrd shwrswrerd yoelHg.
The end of the commentary on Iranda’'m Thiruvandhadhi.

wf ussSsmpeuny eumdls Sl pmon.

i Cu gaefl grpud MNmefl@es amflCw

Suudy] vallL L gl Susflssnet ardlCw

o LsYEET Gmsss B pHrewiwatynes aumglCu
pOVZ(HE SLei b Froerny sumglCw
Be L me FlEesSfl L fyrer amyflGw
Iflognen s sLjallenams gpplerne sumglCw
ourei yeoquw SmeaurEsy LsepeorLCurer amglCwu
uss sy greflleer@U ysoggle amflew .

Benedictory Verse on Sri Bhutat Azhwar

Long live the One who showered the grace of 'Anbe
Thagali' of hundred verses. Long live the One born on
'Aippasi Avittam', in a 'kurukathi' flower. Long live

The One who brought fame to Thirukkadanmallai.

Long live the One who laid the wick of melting love
And lighted the beautiful lamp of 'Gnanachchudar’.
Long live the One who sang the praise of the Lord

Of Srirangam, Long live the sacred Feet of Bhuta Muni.

1 ysdlgret SlpeaupsCer yemd.
I seek refuge at the sacred Feet of Sri Bhuta Muni.
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Partial Index of Pasurams

I.References to Vibhava‘vata‘ra‘s

A.Sri Vamana

Description Reference to Pasuram
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1.  Sri Poigai Azhwar’s Mudhal Thiruvandhadhi - N Rajagopalan

2.  Sri Thirumazhisai Piran’s Naanmukan thira Vandhadhi
- Dr. N. Ranganathan

Available At Following Address

N. RAJAGOPALAN,

‘SRI NIDHI’ T-37A, 16th Cross Street,
Besantnagar, Chennai - 600 090. Tel: 491 5326.
email : Shantiraja@hotmail.com

123



}ing

" :ﬁ.,u




